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PART I. KOMNENIAN CULTURE 
EDITOR'S NOTE 


The following five papers were originally read at the 
session entitled "Komnenian Culture" on 21 October 1994 at the 
Twentieth Annual Byzantine Studies Conference at the University 
of Michigan at Ann Arbor. Professor Annemarie Weyl Carr 
chaired the session. The authors have revised them in the light of 
discussion at the session. The papers appear here in the order in 
which the authors read them. 


Walter E. Kaegi 


INTRODUCTION 
KOMNENIAN CULTURE 


ANNEMARIE WEYL CARR / SOUTHERN METHODIST UNIVERSITY 


The group of articles that follows emerged from a session at 
the 1994 Byzantine Studies Conference!. It was entitled 
Komnenian Culture. Striking in view of its title is the fact that 
each of the papers engaged women. The century spanned by the 
Komnenian emperors (1081-1185) was a particularly significant 
one for the language of gender in western Europe as the genre of 
the romance matured with its themes of chivalry and courtesy and 
their contradictions, its characters of the gentleman and the lady, 
and its codes for their interaction. The Komnenian century in 
Byzantium, too, produced a high romance literature and prominent 
women patrons in the courtly circles that sponsored this literature?. 
Just how the language and imagery of gender in this literature can 
be seen to mirror, shape, or distort tensions in the living of 
gendered life, however, is only very reticently addressed in the 
scholarship on Byzantium. A body of shared texts and examples is 
still being built; debate on its language has barely begun3. 





1 The first session dedicated to women at the Byzantine Studies Conference, the 
session on Women and Monasticism in 1981, was published in Byzantinische 
Forschungen 9 (1985). It includes articles by Annemarie Weyl Carr, Dorothy de 
Ferrante Abrahamse, Alice-Mary Maffrey Talbot, Angeliki Laiou, and Angela Hero. 
2 See Georgina Buckler, Anna Comnena. À Study (Oxford, 1929); Elizabeth M. 
Jeffreys, "The Comnenian Background to the Romans d'antiquité", Byzantion 50 
(1980), 456-86; Idem, "The Sevastokratorissa Eirene as Literary Patroness: The 
Monk Iakovos", JOB 32,2, part 3 (1981), 63-71; Roderick Beaton, Medieval Greek 
Romance (Cambridge, 1989); Lynda Garland, Be amorous but be chaste’. Sexual 
Morality in Byzantine Learned and Vernacular Romance", BMGS 14 (1990), 62- 
122; Jeffrey C. Anderson, "The Illustrated Sermons of James the Monk: Their 
Dates, Order, and Place in the History of Byzantine Art", Viator 22 (1991), 69-120. 

See the contrast, for instance , in the analysis of women's Typika, especially 
that of Eirene Doukaina for the convent of the Virgin Kecharitomene, by Angeliki 
E. Laiou, "Observations on the Life and Ideology of Byzantine Women", ByzF 9 
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Disentangling the great courtly women from their later historical 
packaging‘, assembling and editing the panegyrics they appear in5, 
collecting and assessing the images of women in contemporary 
hagiographic literature®, tracing the evidence of cases at law’, and 
juxtaposing courtly with non-courtly images of male, female, and 
such gendered others as the eunuch is still very much work in 
progress®. Methodologies for this inquiry have yet to be forged. 
The articles that follow contribute significantly to this process. 
Running through three of these articles is the figure of Anna 
Komnene. Anna is unique in Byzantium in the respect -among 
others- that she can be observed through a range of first-hand 
constructions: her own in the Alexiad?, her funeral oration by 


(1985), 59-102, and Catia Galatariotou, "Byzantine Women's Monastic Typika: 
The Evidence of the Typika", JOB 38 (1988), 263-90. 

As in Margaret Mullett, "The ‘Disgrace’ of the Ex-Basilissa Maria”, BSI 45 
(1984), 202-11; Bernard Leib, "Aperçus sur l'époque des premiers Comnénes à 
Byzance (1081)", in Collectanea Byzantina, Orientalia Christiana Analecta 204 
(Rome, 1977), 1-15; Judith Herrin, "In Search of Byzantine Women: Three Avenues 
of Approach", in Images of Women in Antiquity, ed. Averil Cameron and Amélie 
Kuhrt (Detroit, 1983), 167-89. 

Lynda Garland, "The Eye of the Beholder’: Byzantine Imperial Women and 
Their Public Image from Zoe Porphyrogenita to Euphrosyne Kamaterissa Doukaina 
(1028-1203)", Byzantion 64 (1994), 261-313. 

Evelyn Patlagean, "L'Histoire de la femme déguisée en moine et l'évolution de 
la sainteté féminine à Byzance", Studi medievali, 3rd ser. 17 (Spoleto, 1976), 597- 
624 (rprt. in Structure sociale, famille, chrétienté à Byzance, IVe - XIe siècle 
(London, 1981], article IX); Angeliki E. Laiou, "H Iotopia evôs yápov. O Bios ms 
Ayías @wpatiSos tys AeoBias", in H KkaBiyepivn Cwń oto BuCavtto (Athens, 
1989), 237-51. 

Angeliki E. Laiou, "Sex, Consent, and Coercion in Byzantium", in Consent 
and Coercion to Sex and Marriage in Ancient and Medieval Societies, ed. Angeliki 
E. Laiou (Washington, D.C., 1993), 109-226; Joëlle Beauchamp, "La Situation 
juridique de la femme à Byzance", CahCM 20 (1977), 145-76. : 

Angeliki E. Laiou, "The Role of Women in Byzantine Society”, JOB 31, 1 
(1981), 233-60; Charles Brand, "Some Women of Thebes-and Elsewhere", in To 
Hellenikon. Studies in Honor of Speros Vryonis, 2 vols. (New York, 1993), 1: 59- 
68; Angeliki E. Laiou, "The Festival of ‘Agathe’: Comments on the Life of 
Constantinopolitan Women", in Bu€avtiov. Abrépuyua otrov Avôpéa N. ZTpdro, 2 
vols. (Athens, 1986), 1:111-22; Kathryn Ringrose, "The Prophet Daniel at the 
Emperor's Court", in Abstracts of Papers, Nineteenth Annual Byzantine Studies 
Conference (Princeton, 1993), 58 on the eunuch as a discrete gender. 

Bemard Leib, ed., Anne Comnéne. Alexiade, 3 vols (Paris, 1967); Anna 
Comnena, Alexiad, trans. E.R.A. Sewter (Penguin Classics, 1969). 
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George Tornikes!0, and her appearances in Niketas Choniates's 
history!!. Overlaying one upon the other of these contemporary 
constructions allows us to assess the varying templates of their 
authors, and so to see the expectations they brought with them to 
the image of the outstanding woman. 

The role of Anna Komnene might seem to be coolest in the 
article by Sarolta Takács, for Anna's Alexiad is mined here as a 
reliable and in this sense transparent source for information about 
astrological science in early twelfth-century Byzantium. That a text 
by a medieval woman can be used in this transparent way is in 
itself remarkable, however. The rarity with which any text by a 
woman before the twentieth century has been viewed indepen- 
dently of its author's gender makes the Alexiad’s time-honored 
place in the historical canon as "objective" history notable. It is in 
itself a testimony to Anna Komnene and her role in the intellectual 
life of her courtly salon. She is not readily paralleled, and this 
warrants our inquiring into the context from which she emerged. 
In what ways were gendered roles in flux then? 

Barbara Hill, in turn, examines Komnenian panegyrics 
treating women, among them George Tornikes's funerary oration 
for Anna Komnene. Negotiating her way effectively out of the 
torrential Niagara of repetitive language in the panegyrics!2, Hill 
differ-entiates between those which were performed for the 
emperor and those which were not. As she notes, the exercises 
performed for the emperor speak more loudly about him than most 
anything else. The orations of Michael Italikos for Anna's mother, 
Eirene Doukaina, and of George Tornikes for Anna herself were 
not performed for the emperor. These, Hill argues, offer a 
construction of the outstanding woman that is notably different 
from the verbiage that tumbled through the spillway of panegyric 
performed for the ruler. 

Thalia Gouma-Peterson, finally, turns to Anna's own complex 
and self-conscious construction of her complicated, much- 
conditioned life and its expectations in the prologue to her Alexiad. 





10 Jean Darrouzès, Georges et Demétrios Tornikès. Lettres et discours (Paris, 
1970), 220-323; Robert Browning, "An Unpublished Funeral Oration on Anna 
Comnena", Proceedings of the Cambridge Philological Society, NS 8 (1962), 1-12. 
Jan-Louis Aloysius van Dieten, ed., Nicetae Choniatae Historia, 3 vols. 
(Berlin, 1975), 5, 10-11; O City of Byzantium, Annals of Niketas Choniates, trans. 
Harry J. Magoulias (Detroit, 1984), 5, 8-9. 
By contrast with Garland, "The Eye of the Beholder’.” 
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Gouma-Peterson draws on methodological strategies offered in the 
April, 1993, issue of Speculum, devoted to feminist scholarship of 
the Middle Ages!3. Her concern is above all with the organizing 
categories that Anna deploys in thinking about and writing down 
her sense of her life and its shape. The article proposes a kind of 
analysis that will, one hopes, be pursued seriously and far more 
extensively in our field. 

The fourth article, by Charles Brand, turns from the court to 
look into the vast world outside its exceptional (but in what ways 
exceptional?) enclave. He analyzes the legislation drafted by 
Anna's father, the emperor Alexios I, on the status of slave 
women. The laws illuminate an otherwise exceedingly veiled 
aspect of women's lives in Byzantium. Quite as interesting is the 
fact that Brand perceives in this legislation an awareness not 
simply of a human and an economic issue but an issue of women 
and the way the machinery of society affected them. An awareness 
of this kind is unexpected, and a provocative clue to an era that 
seems to be as sensitive in Byzantium as it is in the West in the 
history of gender and its formulations. 

The elegant Komnenian romance, Hysmine and Hysminias, 
opens around the family dinner table in Hysmine's home. Beneath 
the polite surface of the family table, the story is set in motion as 
Hysmine nudges at the foot of her handsome guest, Hysminias!4. 
What is being said in this frisky little kick-off?!5 How can we 
know? Komnenian culture can surely yield us valuable avenues 
into the methodologies of gender and its images in Byzantium. 


13 Reprinted as Studying Medieval Women. Sex, Gender, Feminism, ed. Nancy 
F. Partner (Cambridge, Mass., 1993). 

Eustathios Makrembolites, Hysmine and Hysminias, ed. and trans. Karl 
Plepelits (Stuttgart, 1989), 89 : 9.1. 
l See Margaret Alexiou, "A Critical Reappraisal of Eustathios Makrembolites' 
Hysmine and Hysminias", BMGS 3 (1977), 23-43. 


THE IDEAL IMPERIAL KOMNENIAN WOMAN 


BARBARA HILL / AURORA, ONTARIO 


Ever since Simone de Beauvoir's groundbreaking work, The 
Second Sex, it has been an accepted tenet of feminism that woman 
are constructed, not born. The raw material of a little girl is shaped 
by her society into the woman that society finds acceptable. While 
this is a disturbing concept, it is also a useful tool when one 
encounters a society rich in complimentary speeches and stated 
ideals. For the ideal in anything is a revelation of the expectations 
and values of those who hold it, and therefore represents a broad 
avenue of approach to the consciousnesses captured on paper. 
Such knowledge is normally easily accessible, since most cultures 
leave behind for the searching historian more information about 
their ideals than about their everyday life. This rule holds true for 
imperial women of the Komnenian court in Byzantium. Although 
the ideal imperial woman does not exist in a time-honoured 
formula, like Menander's ideal emperor,” a historically specific 
Komnenian imperial woman can be constructed from the speeches 
and orations composed for or about Maria of Alania,’ Anna 
Dalassene,* Eirene Doukaina,> Anna Komnene,® Eirene of 
Hungary’ and Bertha-Eirene of Sulzbach.® These rhetorical works 


1 Simone de Beauvoir, The Second Sex (New York, 1953). 

Menander Rhetor, ed. with tr. D.A. Russell and N.G. Wilson, Menander Rhetor 
(Oxford, 1981). Menander does mention the empress in his basilikos logos, 
advising that if she was ‘of great worth and honour’, she could be praised within the 
section on the emperor's temperance. Menander, eds. Russell and Wilson, 91. 

Wife of Michael VII Doukas and Nicephoros Botaneiates. For a full biography 
see B. Skoulatos, Les personnages byzantins dans l'Alexiade: analyse prosopo- 
graphique et synthése (Louvain, 1980), 188-192. 

Mother of Alexios I Komnenos. For a full biography, see Skoulatos, Les 
personnages byzantins, 192-194. 

Wife of Alexios I Komnenos. See Skoulatos, Les personnages byzantins, 119- 
124. 
i Daughter of Alexios I Komnenos and Eirene Doukaina. 

Wife of John II Komnenos. Very little is known about her. 

Wife of Manuel I Komnenos and relative of Conrad of Germany. See M. 
hasels, The Byzantine Empire, 1025-1204. A Political History (London, 1984), 
-163. 
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provide an insight into the ideal because they were written to 
compliment the recipient or to call to the minds of others their good 
qualities in a public forum. These orations were engaged in 
propagating ‘the ethical system upon which (their) own sense of 
righteousness is based'.? 

It is important to note that the intended audience of any piece 
of rhetoric has an effect upon its content. It is very clear that 
speeches performed in front of the emperor provide much more 
information about the emperor than they do about their dedicatee. 
Thus the funeral oration for Manuel Komnenos's first empress, 
Bertha-Eirene of Sulzbach, tells us little about Bertha-Eirene, but 
much about Manuel.!° Where Bertha is mentioned it is often to 
stress how alike their tastes were or how much in harmony they 
were. Speeches performed in front of audiences which do not 
contain an emperor are therefore more likely to yield information 
on the qualities prized by the dedicatee. For example, the funeral 
oration for Anna Komnene, performed in front of friends and 
lacking the presence of an emperor, is concerned almost 
exclusively with the woman herself, apart from long sections on 
Anna's parents. These describe how Anna has inherited their good 
qualities.!! Consequently, it may be possible to discover more than 
one ideal imperial woman. The orations performed in front of an 
emperor are in the majority and will be considered first. These 
speeches invested their subjects with qualities appreciated by 
Komnenian males in an imperial woman. They were beauty, a 
rejection of vanity, piety, fertility, philanthropeia, love for husband 
and control of a family. 

The foremost of these was beauty. "Beautiful" was the most 
common epithet applied to imperial women of all ages and roles, 
excepting only mothers. The Byzantine relationship to beauty was 
complicated. On one hand, it was the most heavily used adjective 


9? G. Duby, Ideologies in Social History’, Constructing the Past, eds. J. le Goff 
and P. Nora (Cambridge, 1985), 151-165, 157. 

Basil of Ochrid, ed. W. Regel, Fontes Rerum Byzantinarum (Leipzig, 1982), 
303-330. 
1 Georges Tornikes, ed. J. Darrouzès, Georges et Démétrios Tornikes. Lettres et 
discours (Paris, 1970), 220-323. Darrouzés considers that Tornikes's oration may 
never have been performed at all, on the basis that he does not include details of the 
ceremony at which it was performed and that there is no suitable anniversary or 
occasion for it. He further considers that it could have been written at the request of 
Anna's daughter, Eirene, with whom Tornikes corresponded. Darrouzés, 314. In this 
case, it would still have catered for what Tornikes would please Eirene to hear about 
her mother and there would be still be no emperor involved to steal the attention. 
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in all types of addresses to women, which implies that it was 
firmly embedded in the minds of its users as a suitable and 
important quality.!2 On the other hand, on the same criterion, the 
next most admired quality a woman could possess was a rejection 
of worldly vanity. A strong emphasis on beauty as a desirable 
quality would seem to lead to an increase in worldly vanity unless 
the beauty admired was strictly of the inner or spiritual sort. 
However, it is clear that in the majority of cases the praise was 
directed towards physical, bodily beauty. This beauty possessed an 
enormous power. Choniates laid some of the blame for the chaos 
which engulfed the empire after Manuel I's death on the beauty of 
Maria of Antioch, which spurred many men to desire her and 
attempt to win her.!3 Andronikos Komnenos's measures to 
neutralise opposition to his own reign and dispel nostalgia included 
having Maria's portrait altered to depict her as old, thereby 
disguising her beauty. The reasoning behind this intriguing 
incident was the Byzantine's interest in the physical appearance of 
their rulers which communicated on a level beyond an aesthetic 
description. It is clear that the Byzantines deduced inner qualities 
from outer characteristics,!4 which explains the emphasis on 
beautiful women. Women were already handicapped by their 
relationship to Eve and it was necessary that they took heed for 
their characters, although this theme was not enlarged upon 
explicitly in the imperial circles of the Komnenian era. The 
Byzantine beauty had several well-defined requirements. Most 
important was harmony of limbs which reflected an innate 
orderliness in the woman. Michael Italikos praised the good 
proportion of Eirene Doukaina's body!> and Basil of Ochrid 
recalled Bertha-Eirene standing in the courts of the palace, 


12 Menander Rhetor suggests that physical beauty which 'contributes to 
happiness’ should be included in the propemptic talk, in the epithalmium, in the 
bedroom song, where it functions as an exhortation and encouragement to a young 
man to go forward to fulfill his marital duty, and in the epitaph. Menander, eds. 
Russell and Wilson, 133, 143, 147-9, 175. 

Nicetas Choniates, Historia, ed. J.A. van Dieten, Nicetae Choniatae Historia 
(Berlin, 1975), 224. 

4 For example, Michael Psellos, Chronographia, 1, 35, ed. E. Renauld, 2 vols 
(Paris, 1926-28), I, 22 on Basil II, where Psellos makes clear that Basil's external 
features, such as eyebrows and eyes, reflected his character. Tornikes, ed. Darrouzès, 
247, makes the same deductions about Anna Komnene. Basil of Ochrid states that 
the outer form is important because the inner person shines through it. 

1972) nae! Italikos, 15, ed. P. Gautier, Michel Italikos, Lettres et discours (Paris, 
, 148. 
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adorning them by. the proportion of her limbs and parts.!© Anna 
Komnene's limbs were remarkable for their splendour, beauty and 
harmony. Her head was set straight on her neck, her shoulders 
were balanced and her feet and hands agile: in short her body was 
like a well balanced lyre.!? The face of the woman was important 
too. Tornikes provided the fullest description of a face in his 
categorisation of Anna Komnene. Her face was a perfect circle, the 
eyebrows were arched like a rainbow, her eyes were well 
proportioned, not jumping about (the sign of an unstable soul), nor 
crossed and sluggish (the sign of a lazy soul), but nimble enough 
to follow the movement of her entourage and steady at most times. 
Her nose pointed straight down towards her lips, which were 
harmonious and the colour of roses. Her complexion was pale like 
wool, but her cheekbones carried the redness of the rose into old 
age.!8 The imperial mosaics in Hagia Sophia are the pictorial 
translation of this verbal picture. Both Zoe and Eirene Piroska have 
arched eyebrows and straight noses which point down their faces. 
Each has pale skin with a circle of red on the cheekbones. 
Tornikes's description of Anna Komnene would seem to be what 
the typical eleventh- and twelfth-century Byzantine understood by 
beauty. This beauty had to be natural. Both Italikos and Tornikes 
laid great stress on the fact that the beauty of Eirene Doukaina and 
Anna Komnene was not the work of master craftsmen in 
cosmetics. Italikos said that Eirene Doukaina did not have 
‘signatures’ on her face.!9 Tornikes was even more withering. He 
said that Anna Komnene did not smear spurious dye on her eyes, 
nor add foreign colour to her face.20 The beauty of the woman 
should be fresh, like the complexion of Bertha-Eirene, upon which 
Basil of Ochrid commented with approval.2! Comparisons with 
nature were often made as a justification of this attitude towards 
make-up. The argument was that as a meadow grows and looks 
beautiful when it is neglected,22 so should a woman's beauty be 
something for which she does not strive. Interference with one's 
natural appearance was destroying God's work.?3 Therefore it is 


16 Basil of Ochrid, ed. Regel, 314. 

17 Tornikes, 14, ed. Darrouzès, 246-247. 

18 Tornikes, 14, ed. Darrouzés, 247. 

19 Italikos, 15, ed. Gautier, 149 

20  Tornikes, 14, ed. Darrouzès, 261. 

21 Basil of Ochrid, ed. Regel, 314. 

2 Italikos, 15, ed. Gautier, 149. 

23  Jtalikos on Eirene Doukaina's beauty, 15, ed. Gautier, 149. 
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unsurprising that the favourite comparisons for women were with 
flowers in bloom and wide-spreading trees. 

Not only physical beauty was praised by the Byzantines: inner 
beauty was too. Women were supposed to be preoccupied with 
inner virtues. Maria of Alania showed her imperial soul by her 
conduct,?4 Bertha-Eirene was more concerned with inner propriety 
than with hanging into the world, holding in contempt as useless 
‘the deceitful information to the senses’ and the result was that her 
beautiful character was sweetened and gladdened God and men.25 
Eirene Doukaina hid her beauty inside herself, in the inner palaces, 
whose battlements did not shine with gold but flashed forth with 
virtues.26 

If concern for physical beauty was a sin, this was partly 
because such concern implied vanity. The temptation to vanity 
followed many roads, not only thinking too much about one's 
personal appearance but taking the wrong sort of pleasure in doing 
good. Philanthropeia was an imperial virtue and one which Maria 
of Alania and Bertha-Eirene, for example, were praised for 
displaying, but the important thing was that they did not become 
puffed up by it. Theophylact of Ochrid stressed that Maria cf 
Alania performed her good deeds by night to avoid meriting the 
praise which could have led to vanity.’ The vanity of rank was 
also to be suppressed. Bertha-Eirene, in the high position which 
could have led to the wearing of gold to show rank and to use of 
money for luxurious living, resisted such worldly behaviour with 
high-minded resolution. She did not emulate the haughty nations 
but imitated the humility of Christ.28 Eirene Doukaina and Anna 
Komnene did not act with the haughtiness which their high rank 
might have justified but behaved as subjects, stretching towards 
virtue rather than being entangled by the trappings of imperial 
life.29 These women were all nobly born, but that was another 
thing upon which their thoughts were not meant to dwell. 

As one would expect of Byzantine women, these empresses 
were pious. Prayer and breathing were one and same to Maria of 





24 Theophylact of Ochrid, ed. P. Gautier, Théophylacte d'Achrida: Discours, 
traités, poésies (CFHB, 16.1, Thessalonike, 1980), 184. 

26 Basil of Ochrid, ed. Regel, 314, 322. 

37 Italikos, 15, ed. Gautier, 190. 

28 Theophylact of Ochrid, ed. Gautier, 149. 

29 Basil of Ochrid, ed. Regel, 322, 324. 

Eirene Doukaina, Tornikes, 14, ed. Darrouzès, 241: Anna Komnene, Tornikes, 
14, ed. Darrouzès, 230. 
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Alania, while Anna Dalassene spent all night in prayer and tears, 
which guaranteed victory for her children.3! Piety could also 
include care for monasteries, the serious practice of asceticism once 
taken on and a denial of worldly calculaton.32 Philanthropeia was 
counted as piety: such acts as feeding the hungry, clothing the 
naked, and comforting children, parents and widows for the loss 
of loved ones obviously had a Biblical base. Bertha-Eirene's 
beneficence rendered relief and relaxation to the faint-hearted under 
‘the burning necessities of life'.%3? Empresses could also plead for 
mercy for the condemned. Basil of Ochrid revealed that Bertha- 
Eirene did this?4 and Anna Komnene in the Alexiad tells of the 
successful intervention made by Eirene Doukaina on behalf of 
Michael Anemas, rescuing him from execution at the very last 
minute.35 

All these women were married and fertility was an important 
quality. Theophylact of Ochrid praised Anna Dalassene for her 
glorious maternity, Prodromos noted carefully the number of 
sons and daughters that Eirene Piroska had?’ and Choniates blamed 
the barrenness of Bertha-Eirene on the curse of the Patriarch 
Kosmas.38 However, the duty of the ideal wife was not ended with 
the production of children. It was her role to prepare her offspring 
for the world providing for their education and instilling 
temperance by good example.*? Anna Dalassene was praised by 
Theophylact for instituting a temperate and prudent atmosphere in 
the imperial palaces, and her family was a living example of how 
life should be lived and an inducement to virtue to those who 


30 Theophylact of Ochrid, ed. Gautier, 190. 

Theophylact of Ochrid, ed. Gautier, 230. Nicephoros Bryennios, II, 20, ed. P. 
Gautier, Nicéphore Bryennios, Histoire (CFHB, 9, Brussels, 1975), 184 refers to 
Alexios being strengthened by his mother's prayers when he went out to fight 
Roussel. 

Theophylact ed. Gautier, 184, 188, 190. 

Basil of Ochrid, ed. Regel, 321, 313-314. John Kinnamos, History, ed. A. 
Meineke (CSHB, Bonn, 1836), 202. 

Basil of Ochrid, ed. Regel, 321. Unfortunately, he does not give specific 
details. 
35 Anna Komnene, Alexiad, XII, vi. 6-9, ed. and tr. B. Leib, Alexiade, 3 vols 
(Paris, 1937-45), IT, 73-75. 

6 Theophylact of Ochrid, ed. Gautier, 238. 
37 Theodore Prodromos, VII, ed. W. Hérandner, Historische Gedichte (Vienna, 
1974), 229. 
Choniates, ed. van Dieten, 81. 
39 Theophylact of Ochrid, ed. Gautier, 190. 
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surrounded them.” As well as bearing children, these women were 
supposed to be helplessly in love with their husbands, at least in 
the twelfth century. Basil of Ochrid makes much of the harmony 
which prevailed between Manuel I and Bertha-Eirene.4! 
Prodromos's epitaph for Theodora, Anna Komnene's daughter-in- 
law, includes a moving picture of love between a husband and 
wife. Theodora was dying and her only wish was to live long 
enough to see her husband, who was absent on campaign. His 
absence tortured her, undermining her intelligence. Then John 
appeared, Theodora embraced him tenderly, she wept, he groaned 
and wept, filling the hollows of her neck with tears, he caressed 
her face and stroked her gold hair, he was fainting from grief.42 
The proper behaviour for a widow 1s illustrated by Prodromos's 
monody for the sebastokratorissa Eirene. The widow no longer 
wished to live, her life was over, the greatest tragedy of her life 
had happened. She was distracted by grief, lamenting, crying. She 
thirsted for her husband and her only hope was to die soon so that 
she could join him.” 
The ideal imperial woman therefore was of noble birth, 
beautiful, virtuous, fertile, merciful, pious and loving. The related 
qualities of gentleness, meekness and silence were also desirable. 
She had a certain role as a mother to guide and direct her family 
which would have entailed some knowledge of the world and some 
contact with it. But in general the ideal presented so far did not 
possess the qualities for the exercise of anything other than a gentle 
smile. Is this the whole story? What did the women themselves 
think and what qualities were important to them? Is there any way 
to know? Two orations stand out from the rest of the group in 
feeling and content. These are the orations of Italikos to Eirene 
Doukaina and Tornikes for Anna Komnene. Several factors 
besides content separate them from the others. First, they are 
addresses to women who had lost their husbands, who had lived a 
large part of their lives in a monastery which they directed. 
Second, there was no emperor present when either of these 
orations was performed. As is the case with all these orations, they 
were gauged to be pleasing to the ears which heard them and where 





Theophylact of Ochrid, ed. Gautier, 190. 
Basil of Ochrid, ed. Regel, 313. 
Prodromos, ed. P. Gautier, Nicéphore Bryennios, Histoire (CFHB, 9, Brussels, 
1975), 354-430. 
Prodromos, XLV, ed. Hérandner, 413-430. 
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they differ from the orations performed at court, will describe their 
auditor's ideal woman. 

Both these orations were preoccupied with the woman to 
whom they were addressed and they praised qualities not 
mentioned in the others. These qualities were all to do with the 
mind and the will, unlike the dominant theme of the others, which 
was beauty and mercy. These two orations do mention beauty, 
mercy, piety and family feeling but such passages are a small part 
of the whole and were applied to prove different points. For 
instance, when Tornikes said that Anna Komnene ignored the 
temptations of the imperial life and displayed virtue, this was not 
an end in itself, but a means to attain wisdom, both secular and 
divine.# When Italikos praised Eirene Doukaina for concentrating 
on inner beauty, he did so to demonstrate her self-control. Both 
Eirene and Anna were credited with the virtue of self-control, 
sophrosyne, the most admired virtue in Byzantium for men or 
women.# The accusation of rashness, intemperance or excess was 
the worst insult that a Byzantine could give. Sophrosyne was never 
credited to the women in the other orations. A certain 
highmindedness, phronyme, was the most they could achieve, 
Eirene Doukaina's sophrosyne led her to the perfect resolution of 
the main difficulty experienced by an empress in public: the gaze of 
the male. Eirene arranged and controlled her own glance so that the 
ogling stares she received were reflected back at those who gave 
them.‘ In this way, she was in control of them. Anna's 
sophrosyne was given concrete expression in relation to the vices 
of lust, anger and greed. Anna had such self control that she could 
not be moved by anger, but remained decorous. Not all the spices 
of food could make her greedy, nor did the sweet smell of Arabian 
wood make her weak.47 Her control showed in her sex life. 
Although not of course a virgin, Anna rivalled the virgins for true 
integrity of soul and won, for although she had a husband she 


44 Tornikes, 14, ed. Darrouzès, 231. 

45 Self-control was one of the virtues to be possessed and displayed by the ideal 
emperor in Menander's basilikos logos. See M. Foucault, The Use of Pleasure, tr. R. 
Hurley (Harmondsworth, 1985), esp. chs. 1 and 2 on the importance of self-mastery 
and moderation in food, drink and sex to the ancient philosophers and doctors. See 
Choniates’ version of Eirene Doukaina's reasons to cut John out the succession and 
substitute Bryennios on the grounds that John was rash, Choniates, ed. van Dieten, 
5 


46  Tornikes, 14, ed. Darrouzès, 237. 
47 Tomikes, 14, ed. Darrouzés, 237. 
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never approached him with boldness, but always as a newly- 
betrothed person.48 

Other qualities heard of for the first time include those of the 
mind. Perhaps unsurprisingly, Tornikes dwelt on Anna 
Komnene's intelligence. References to her skill in letters, 
philosophy and medicine were frequent. But not only learning was 
held up for admiration. Both Eirene and Anna were praised for 
being wise and shrewd and having quick understanding. These 
were qualities which the ideal wives and mothers did not display. 
Eirene's quick intelligence showed itself in intellectual pursuits, 
such as contemplation, and in practical ways, such as transacting 
business: all in all it was an active mind which meshed philosophy 
and commonsense together for the purposes of action.49 Both 
Eirene and Anna reasoned. This logical ability was not attributed to 
any of the ideal women discussed above. Eirene knew what to say 
and what not to say and when and where by reason. She added 
reason like a third wall around herself, in addition to the walls of 
nature. Anna allowed only some of the things she heard to 
penetrate her ears, by the exercise of reason. That ability enabled 
her to learn grammar, taught from texts that would corrupt any 
young person's mind, while preserving her purity.°° The ideal 
woman for Eirene and Anna was the woman of Proverbs 31, 
whose role as a good wife included competance in business and the 
management of family finances.5! She was shrewd and astute and 
wise and respected by her husband for these qualities. The 
ideology of Eirene and Anna did not dismiss the virtues of 
philanthropy and love for the family; it merely added the use of the 
mind for practical and intellectual purposes. 

Both Italikos and Tornikes betrayed that the qualities they were 
praising in Eirene and Anna were not what they expected to find in 
a woman, thereby signalling that this ideal was not their instinctive 
one. A certain tension is present in both these orations: casual 
comments and categories of comparison reveal a subtext which is 
contrary to the praise on the surface. For example, Tornikes, 
despite surely ample evidence to the contrary if Anna was the 
woman he has just described in the bulk of the oration, still averred 
that women belong by nature to a delicate and soft sex, only wise 





4  Tornikes, 14, ed. Darrouzès, 261. 
50 Italikos, 15, ed. Gautier, 150-151. | 
Eirene Doukaina, Tornikes, 14, ed. Darrouzès, 237. Anna Komnene, Tornikes 
14, ed. Darrouzès, 245. 
Italikos, 15, ed. Gautier, 150. Tornikes, 14, ed. Darrouzès, 245. 
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in weaving and spinning.*? He had to compare Anna's skill with 
words to this female stereotype twice, since he could not conceive 
of literary talent as part of a woman's nature.*3 Also, both Italikos 
and Tornikes had no other way of praising women who displayed 
qualities of the mind and will than to compare them to men. Italikos 
said that Eirene had surpassed the nature of men in her courage.*4 
Tornikes finished his oration with an analysis of Anna Komnene 
which concluded that she was not a woman at all. As she was not a 
man either of course he concluded that she was unique, both the 
sun and the moon.’ In other words, she was not a member of 
either sex but something in between. Eirene Doukaina was not a 
woman or a man since she had surpassed the nature of men. These 
conclusions by these men reveal that the woman they had created in 
their oration was not the ideal which resided in their own mind, but 
was the ideal of the person they were trying to please; in other 
words, the woman. 

It is impossible to talk about the ideal imperial women without 
mentioning the Alexiad, the only history written by an imperial 
woman which survives. It is particularly pertinent since Anna 
Komnene has sometimes been understood as a misogynist, a 
woman who agreed with the uncomplimentary notions of women 
in her culture.5® This is a surface judgement which collapses on 
closer scrutiny. Anna Komnene believed in two ideal roles for 
imperial women, both admirable. One was that of her grand- 
mother, Anna Dalassene, the regent in Alexios's absence, the 
controller of civil government, justice and finance. Her approbation 
of her grandmother's role is seen in the spirited defence she writes 
of that role, admitting that some might think it strange, unless they 
had known this remarkable woman.>’ The other is that of her 
mother, Eirene Doukaina, the unsleeping eye, the guardian, the 


52 Tornikes, 14, ed. Gautier, 229. 

53 Tomikes, 14, ed. Darrouzès, 229, 315. 

54 Italikos, 15, ed. Gautier, 150. 

55 Tornikes, 14, ed. Darrouzès, 315. 

56 G. Buckler, Anna Comnena (Oxford, 1929), 114-121; A. Laiou, The Role of 
Women in Byzantine Society’, JOB, 31/1 (1981), 233-260, esp. 260, ‘even Anna 
Comnena could not in the end bypass the secondary position imposed on her by her 
sex: she could only wish that sex away’. The strongest statement comes from Catia 
Galatariotou who understands Anna as a misogynist along with the men of her 
society, 'Holy Women and Witches: Aspects of Byzantine Conceptions of Gender’, 
BMGS, 9 (1984/5), 55-94, esp. 67-78: V. Bullough, The Subordinate Sex: A 
History of Attitudes towards Women (Chicago, 1973), ch. 6. 

57 Anna Komnene, Al., II, vi-viii, ed. Leib, I, 119-125. 
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tender nurse, in control of herself, exercising control of those 
around her by her strength of character rather than any political 
position. Both these women were Anna's heroines, although their 
roles were different. Both of them were possessed of the qualities 
which are not mentioned in the men's ideal, but which are so 
prominent in the woman's: self-control, shrewdness, wisdom. 

The ideal woman therefore changes slightly depending on the 
sources read. Some qualities are universally admired: piety, 
devotion to the family, philanthropeia. The men's ideal added 
beauty, fertility, lack of vanity, the woman's wisdom, quickness 
of thought and self control. This survey of the ideal woman of 
course raises all sort of questions about the reality of women's life 
to which this ideal must in some manner connect. How did women 
relate to each other in communities where they were the sole 
occupants and how were their characters developed in such a 
setting? This is a particularly pertinent area of study in view of the 
tendency observed in women to circumvent unfavourable or 
powerless conditions by creating counter-cultures by their links 
with other women.58 Of even more interest is the question of the 
development of these imperial women's self-consciousness and 
how far they found fulfilling the ideal a powerful strategy, for 
historical evidence seems to point to an Eirene Doukaina who had a 
sharp tongue, both in public and in private,*? and an Anna 
Komnene whose language could be abusive and whose ambition 
made her ruthless. These are topics for which much less evidence 
Survives than that concerning what was desirable in an imperial 
woman. These two areas must be related in order to extend our 
knowledge of Byzantine women:®! the first step has been taken 
here in an exploration of the ideal. 


58 G. Greene and C. Kahn, ‘Feminist Scholarship and the Social Construction of 
Women', Making a Difference: Feminist Literary Criticism, eds. G. Greene and C. 
Kahn (London, 1985), 1-36, esp. 21: See A. Fine, ‘A Consideration of the 
Trousseau: A Feminine Culture?', Writing Women's History, ed. M. Perrot (French 
ed. 1984, ed. F. Pleasant, Oxford, 1992), 118-145 for women's feelings towards a 
Specifically female practice which is both a constraint and a marker of status. 

John Zonaras, XVIII. 29. 18, ed. T. Büttmer-Wobst (CFHB, Bonn, 1897), III, 
766, Choniates, ed. van Dieten, 5. 

61 Choniates, ed. van Dieten, 15. 

For one explanation of the relationship between ideology and reality, see L. 
Garland, "The Life and Ideology of Byzantine Women: A Further Note on 
Conventions of Behaviour and Social Reality as Reflected in Eleventh- and Twelfth- 
Century Historical Sources", B, 58(1988), 361-393. This article argues that 
Byzantine imperial women stepped outside their ideology, using it as a cloak 
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behind which they operated as they wished, secure from society's criticism. In 
contrast, see B. Hill, "Imperial Women and the Ideology of Womanhood in the 
Eleventh and Twelfth Century”. forthcoming, which argues that ideology conferred 
the power on imperial women that they exercised in this period, and that when they 
strayed beyond this ideological justification they were subject to extreme criticism. 
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SLAVE WOMEN IN THE LEGISLATION OF 
ALEXIUS I 


CHARLES M. BRAND / BRYN MAWR, PENNSYLVANIA 


Angeliki Laiou has asked us to give more attention to 
significant groups of women, rather than to the exceptional 
princess, convent-founder, or noblewoman. Inspired by this 
suggestion, I have sought for a group of women worthy of 
investigation. The slave-women mentioned in Alexius I's 
legislation appear to fit the requirements. 

Slaves are a social group in Byzantium which has been 
neglected by scholars, at least by those who study the Middle and 
Late Byzantine periods. We all know that slaves existed, but it has 
always seemed more important to consider free peasants, landed 
magnates, pronoiarioi, and the like. A few scholars have examined 
the question of slavery in later Byzantium, but the best treatises, by 
Alexander Kazhdan and Robert Browning, are in Russian.! While 
slaves were not fundamental to Byzantine economic life, they were 
nevertheless present. From the early Comnenian era, we have a 
few texts which touch on the lives of slave-women. In this short 
paper, I propose to deal with Alexius I's legislation. 

In 1095, Alexius I Comnenus published a pair of decrees 
regarding slaves. The first is a general ordinance apparently 
addressed to the patriarch of Constantinople; the emperor directs 


l The most important works on Byzantine slavery are Alexander P. Kazhdan, 
"Raby i mistii v Vizantii IX-XI vekov,” Tul'skij gosudarstvenyj pedagogichesk1j 
institut, Uchenye zapiski, 2 (1951), 63-84, and Robert Browning, "Rabstvo v 
Vizantijskoj imperii (600-1200 gg.)" (L.A. Volchkovoj, trans.), VizVrem, 14 
(1958), 38-55. On late-Byzantine slavery, see Helga Kôpstein, Zur Sklaverei im 
ausgehenden Byzanz: Philologisch-historische Untersuchung, Berliner byzanti- 
nistische Arbeiten, 34 (Berlin, 1966). Anne Hadjinicolaou-Marava, Recherches sur 
la vie des esclaves dans le monde byzantin, Collection de l'Institut français 
d'Athènes, 45 (Athens, 1950), has been very severely criticized: see the reviews by 
M. Sjuzjumov in VizVrem, 5 (1952), 280-284, and especially by A. Kazhdan, 
VestDrIst, 42 (1952), 121-128. A more soundly based work is Christina G. 
Angelide, "AodAot oTtv Kwvotavtiwotrokn Tov 10 ai: ‘H paptupia tod Biou Tod 
he Baotkeiou tod Néov,” Kévtpov Bulavtuwav 'Epevvav, Dvppeuxta, 6 (1985), 

-51 


20 BYZANTINISCHE FORSCHUNGEN 


that it be made known both to church courts and civil jurisdic- 
tions.? The second, designated a Novel, is addressed to Arch- 
bishop Theodoulos of Thessalonike, and dated March, Indiction 3 
(i.e., 1095).3 The content of the two decrees is substantially the 
same, although the wording and some details differ. 

Each decree is in two parts. The first section of each relates to 
a Situation in which slaves approached the court of the patriarch or 
the metropolitan of Thessalonike and declared that they ought to be 
free because they were born of free parents. These parents were 
Bulgarians or members of some other subject group, who, they 
say, sold them cheaply during a famine. The slave-masters deny 
that the slaves were free-born. When the slaves produce witnesses 
to their origins, the slave-masters prodeed both to impeach the 
character of the witnesses, and to produce counter-testimony. 
Alexius prohibits the use of such counter-testimony by the slave- 
owners, on the grounds that masters have an undue advantage over 
slaves. He compares the situation to that in which Basil II similarly 
forbade counter-testimony to magnates against the poor. On the 
other hand, in the case of someone who is being seized as a slave, 
Alexius allows the defendant to introduce counter-testimony since 
he is the weaker party in the case. 

The second half of each decree relates to marriages of slaves. 
Alexius professes to be shocked to discover that masters have been 
denying slaves the right to join in marriage with the blessing of the 
church. Instead, masters believe that sacramental marriage will of 
itself liberate the slaves, so they are forcing fornication or 
concubinage upon their slaves. "If," says the emperor, "holy 
baptism knows no distinction of slaves and masters, if they partake 
of the same untainted eucharistic elements although they are 
Separated in status, if they receive a single faith although they 
suffer a difference of fortune, who ever fears wedlock with a 
Sacrament at the time of union in marriage, and suspects that there 


2 Zepi, Jus, I (Athens, 1930), 341-344; Franz Délger, Regesten der Kaiser- 
urkunden des ostrémischen Reiches von 565-1453 (Munich and Berlin, 1925), No. 
1177. This is undated, but is assumed to be close in date to the second text. This text 
is duplicated in Balsamon's commentary to Canon 85 of the Council in Trullo, G.A. 
Rhalles and M. Potles, ed., Zivtaypa tv Beiwy kal Lepdv kavóvwv (Athens, 1852- 
1859; repr. Athens, 1966), II, 500-503, where it is called a Novel. 

Zepi, Jus, I, 344-346; Dölger, Reg., No. 1178. It is called a novel in the 
lemma. These texts have been mentioned by most authors concerned with byzantine 
slavery: Kazhdan, "Raby i mistii," 72, 77; Browning, "Rabstvo," 51-53; 
Hadjinicolaou-Marava, Recherches, 26-27; but only Angelide, "Aoûkot othv 
KwvotavtivovT0An,” 48-49, spends much time on the issue of slave-marriage. 
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would be a loss of ownership over the slaves, when God has been 
invited for the blessing of the wedded couple?"4 The emperor 
commands that sacramental marriage be offered to all slaves 
involved in future and in existing unions, and decrees that marriage 
with the sacrament will not affect the status of the slaves. On the 
other hand, slaves whose owners deny them sacramental marriage 
are immediately to be freed. 

An independent document shows that slave-owners were 
unwilling to obey the provisions of the legislation regarding 
sacramental marriage. Possibly in the 1130's or 1140's, a monk 
from Cappadocia named Basil allegedly wrote to Niketas of 
Mitylene, Metropolitan of Thessalonike, about the matter. Slave- 
owners, he said, still denied the sacrament of marriage to their 
slaves, lest their slaves thereby become free. When shown the 
decree of Alexius I, the slave-owners rejected it as a forgery. 
Further, the slave-owners were ordering individual slaves to 
engage in acts of prostitution, and were making offerings to their 
local church out of the proceeds of this trade. . 

One of Alexius' decrees had been addressed to the church of 
Thessalonike, and Metropolitan Niketas responded very strongly io 
the inquiry made to him. He reasserted the terms of Emperor 
Alexius' legislation, and threatened recalcitrant slave-owners with 
ecclesiastical penalties. Prostitution or fornication by slaves was 
not to be tolerated by the church, and offerings made from the 
proceeds of this activity were to be rejected.° 

There was solid legal justification for the slave-owners' fear 
that sacramental marriage would of itself render slaves free. In 
classical law, slaves had been considered things, who were unable 
to contract legal marriages. This idea had been carried over without 
alteration into Christian Roman Law, and Justinian had indeed 
decreed that a slave who was allowed Christian marriage was 
thereby manumitted. This legislation remained in force even in the 
codes issued by the Macedonian emperors. Alexius I was thus 
making a serious legal innovation in asserting the nght of slaves to 





Zepi, Jus, I, 345-346. 

Rhalles and Potles, Zuvrayua, V, 443-445; also in PG 119, cols. 997-1001, 
where the name of the inquirer is given as the monk Basil of Cappadocia, who may 
be a literary fiction of the Metropolitan. See Alexander P. Kazhdan and Simon 
Franklin, Studies on Byzantine Literature of the Eleventh and Twelfth Centuries 
(Cambridge, 1984), 166-167; Hans-Georg Beck, Kirche und theologische Literatur 
im byzantinischen Reich, HAW, Abt. XII, Teil II, Band I (Munich, 1959), 621, who 
identifies the Metropolitan as Niketas of Maroneia. 
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be married with the Christian sacrament, while not altering their 
Status. 

The meaning of the prohibition on Christian marriage for slave 
women must be seen in the context of their lives. Whether the 
women were engaged in field labor or worked in the homes of 
landed magnates, slaves lived in villages alongside the more 
numerous free workers. Women would have had to interact 
together around the well, the bake-house, and the church. The 
daily activities of slave women would have differed little from 
those of the free. By Alexius' testimony, slave women shared in 
baptism and the eucharist, and, presumably, in funeral rites. But 
they were prevented from being the central participant in the 
ceremonies of marriage celebrated at the village church, of being 
crowned and blessed by the priest, of being feted by their fellow 
villagers. The one moment in her life at which a woman could rely 
on being the center of all attention was denied to these slave 
women, and continued to be denied to them in spite of the 
emperor's legislation. The prohibition of sacramental marriage 
made evident to the whole community the inferior status of slave 
women. Nothing could have been more harmful to their personal 
relationships with other members of the group. 

The psychological effects on individuals of being denied the 
Sacrament of marriage are harder to estimate. The deprived woman 
could seek satisfaction in the other sacraments and rituals of the 
church: the eucharist, veneration of icons, baptism for children, 
and funerals with burial in sacred ground. But she could never feel 
Satisfaction in the sanctioning of her union in God's eyes. 

Alexius' legislation makes clear that slave-owners designated 
which slaves would be joined in concubinage. The fact that slave 
women had no choice as to their partner was probably of less 
importance to them than it would seem to us. Women in general 
expected to have marriages arranged for them; thus, the slave- 
owners's designation of which male slave was to be united with 
which female one probably caused less emotional difficulty than 
we would expect. Still, the process resembled cattle-breeding, and 
necessarily dehumanized the slave. 


6 Helga Kôpstein, "Zur Novelle des Alexios Komnenos zum Sklavenstatus 
(1095)," XVe Congrès international des études byzantines, Actes, 4 (Athens, 
1980), 160-172 (see pp. 167-169 on the portion of the decree regarding 
sacramental marriage and its legal background); she cites Justinian's Novel 78, of 
A.D. 539. Képstein does not utilize the text from Niketas of Mitylene regarding the 
difficulty of enforcing Alexius I's legislation. 
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The alleged monk Basil of Cappadocia, who complained to 
Metropolitan Niketas of Thessalonike in the mid-12th century, 
reported that owners of single slaves, unable to purchase mates for 
them, were obliging them to porneuein, to engage in either 
prostitution or concubinage with other people's slaves. The 
evidence that prostitution was meant is the fact that the profits 
earned by these slaves were included in the gifts which the owners 
offered to the church. Slave-women had always been subject to 
sexual exploitation. That medieval slave-owners should continue 
the practice is not surprising. Niketas of Mitylene clearly regards 
offerings from the profits of forced prostitution as unacceptable to 
the church. His condemnation probably had no effect on the profit- 
making activities of slave-owners. Slave women continued to be 
sexually exploited at their master's will. 

The threat contained in the imperial law, that slave-owners 
who failed to cause existing or future slave unions to be blessed 
with the sacrament would be deprived of their slaves, manifestly 
remained vain. No slaves would have been freed, since any owner 
could have avoided this by complying with the law. But the 
evidence of the complaint to Niketas of Mitylene shows that 
owners ignored this part of the law. 

We have so far focused on the second section of Alexius I's 
decrees of 1095, the part commanding sacramental marriage for 
Slaves. What about the first part, which allows slaves sold as 
children by their parents to obtain liberty upon the presentation of 
witnesses to the fact of their freeborn origin, and forbids slave- 
Owners to present counter-testimony? This text has been seen as 
referring to male slaves. The emperor's motivation, it has been 
Suggested, was to secure more potential soldiers by creating a large 
body of free persons desirous of a military career.’ While this may 
be the case, the emperor was certainly more interested in foreign 
mercenaries, especially Franks. Parents, compelled by hunger or 
Other difficulty to sell their children, would probably have 
preferred to sell daughters rather than sons. I would thus suggest 
that a large portion of the slaves appearing before ecclesiastical 
courts and demanding their liberty on the grounds of free birth 
were female. Alexius' legislation would thus have contributed to 
the liberation of women at least as much as to that of men. 





T° Képstein, "Zur Novelle," 170-171. 


24 BYZANTINISCHE FORSCHUNGEN 


Alexius I's laws of 1095 cast a ray of light upon the difficulties 
experienced by slave-women, and add to our picture of women's 
life in Byzantium. 
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ENGENDERED CATEGORY OR RECOGNIZABLE 
LIFE: ANNA KOMNENE AND HERALEXIAD 


THALIA GOUMA-PETERSON / THE COLLEGE OF WOOSTER, OHIO 


Anna Komnene (1083-1153/4), imperial princess born in the 
purple, highly educated scholar well read in Aristotle and Plato and 
in the Quadrivium of sciences, also is the first woman historian of 
the Middle Ages. In this paper I will examine how her self- 
appointed position as historian of her father's reign enabled her to 
cross the boundaries of the various gendered categories into which 
she was inscribed as a woman. The Alexiad, which she authored 
as both "historian" and "good daughter,” as she herself informs us, 
also is her autobiography. In it she claims her space in the history 
of one of the most important periods of the Byzantine Empire. In 
this paper I will consider Anna Komnene and her Alexiad in the 
context of two methodological frameworks for the study of gender 
in the Middle Ages, recently proposed by Kathleen Biddick and 
Nancy Partner.! My purpose is, then, in a sense twofold: first, to 
use the differing methodologies developed by Biddick and Partner 
to enrich our understanding of Anna Komnene and her text; and, 
second, in the process to illustrate the validities of their 
methodologies to the study of gender in the Middle Ages. 

According to Biddick, in rendering historical women visible, 
historians have tended to take for granted their organizing 
categories. As one example she cites Caroline Walker Bynum's 
Holy Feast and Holy Fast and its use of women mystics.2 Bynum, 
according to Biddick, claims a methodology with guaranteed 
access to medieval women's experience, the women themselves 
who generate questions as well as answers. Bynum's study, 
Biddick believes, "assumes that gender is an essence that appears 
prior to other categories and informs them." Using the female body 
as the originary foundational site of gender, Bynum structures, 
eX 








l K. Biddick, "Genders, Bodies, Borders: Technologies of the Visible, 
Partner, "No Sex, No Gender," Speculum 68 (1993), 389-418, 419-443. 
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Food to Medieval Women, (Berkeley, Los Angeles, London, 1987). 


26 BYZANTINISCHE FORSCHUNGEN 


history on "an ahistorical, imagined body of the maternal."> Posing 
a central question, Biddick asks: how can we in making women 
visible "not blind ourselves to the historical processes that defined, 
redefined, and engendered the status of the visible and the 
invisible?" She proposes that the critical approaches formulated by 
feminists in other fields, during the last two decades, for an under- 
standing of both historical and contemporary constructions of 
gender, be used for writing histories of medieval gender in relation 
to other engendered categories taken for granted, such as Christen- 
dom or Christianitas, Corpus Christi, and Jew, among others, as 
they define and redefine relations of the masculine and feminine in 
the Middle Ages.‘ Rejecting the notion of original and natural 
identity, Biddick refers to gender as performative, using the 
definition recently proposed by Judith Butler. Applying 
Nietzsche's claim that "the doer is merely a fiction added to the 
deed," Butler proposes as a corollary that "there is no gender 
identity behind the expression of gender" and "identity is 
performatively constituted by the very expressions that are said to 
be its results."5 Carried to its extreme, this position denies the 
possibility of stable identifiable women, past or present. 

Partner, on the contrary, proposes a methodology that 
incorporates what she calls "the successful double discourse of 
mind and culture," which includes recognizable human lives.§ 
Accepting that in "far too many ways the women whom medieval 
historians have to study are the imaginative constructions of men: 
the theoretical women of medieval philosophical, legal, and 
religious literature; the women fantasized by poets, romancers, 
preachers, hagiographers,"’ Partner observes that historians have 
no choice but to do that same sort of work: imagine the women of 
the past. She accepts that fundamental notions of sexuality, 


3 Biddick, "Genders," 397. 

Ibid., 399 and 415. 

J. Butler, Gender Trouble (New York and London, 1990), 25. Biddick, 
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whereby sexed or gendered bodies come into cultural intelligibility” (148). 
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identity, and our estimate of how deeply the cultural conventions of 
gender impinge on individual character, not only affect the way we 
think about medieval women, but unavoidably determine whether 
the “women” we think about are human beings or cultural 
ideograms. Following Peter Brown, whose work she cites as a 
model, she believes that "the choice of a history based on humans 
with complex psychosexual organizations is crucial for feminist 
scholars who should ask which body of assumptions helps us to 
the richest, most complex, and generous understanding of women 
— especially women of frankly misogynist societies."8 As a prime 
example for such an approach Partner proposes the study of 
Heloise who, she believes, “More than any other female voice, can 
tell us something important about what it was to be a woman in the 
twelfth century."? In ascribing to Heloise a deep understanding of 
the divide between inner and outer lives, between the pressure of 
wishes and the frustrations of reality, and a complex reality- 
connected ego, Partner admits to arguing for what would be 
considered an "essentialist theory as a contributing interpretation to 
complex human behavior in the distant past."10 She tries to 
circumvent this accusation by proposing a "middle or third term," 
which she names "self" or "sexuality," to “acknowledge the 
developmental negotiations of mind with world which produce 
men and women who do tend to be recognizably like others of their 
Same sex ... when regarded collectively, but yet are distinct and 
individual seen ‘close up.'"!! In arguing for the potential access to 
an individual self, for women past and present, Partner joins a 
group of feminist scholars who have recently proposed the 
existence of aspects of human symbolic experience that relativize 
the prevailing absolute status of the Phallus in Lacanian and 
Freudian psychoanalytic theories. !2 





8 Ibid., 433. P. Brown, The Body and Society: Men, Women, and Sexual 
Renunciation in Early Christianity (New York, 1988) and his essay "Bodies and 
Minds: Sexuality and Renunciation in Early Christianity," in Before Sexuality, ed. 
DM. Halperin (Princeton, 1990), 479-493. 

10 Partner, "No Sex," 433. 

Ibid., 429, 435. 
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176-208. R. Silverman, "Fassbinder and Lacan: A Reconsideration of Gaze, Look 
and Image," Visual Culture, eds. N. Bryson, M. Ann Holly, K. Moxey 
(Bloomington, Ind., 1994), 272-300. T. Modleski, Feminism without Women, 
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Anna Komnene's case, like Heloise's and unlike that of the 
anonymous women mystics, is both complicated and simplified by 
the fact that she has left us a lengthy text, the Alexiad.'3 This 
history of her father's reign has, in recent years, been accepted as 
the equivalent of an official authorial voice. The question of voice, 
however, in her case is extremely complex, for the history of her 
father's reign is also to a large degree her autobiography. Keenly 
aware of this, Anna states in the Preface that she is "fearful of an 
underlying suspicion: someone might conclude that in composing 
the history of my father I am glorifying myself ..."!4 She devotes a 
substantial part of the Preface claiming the role of her father's 
official historian and in doing so positions her self in relation to her 
subject both physically and contextually. Stating, in the second 
paragraph, that she was "born and bred in the purple," she claims 
as her space one of the most important rooms of the Imperial 
palace, the place set aside for the birth of the true imperial children, 
tha "porphyrogenitoi." By placing herself in this space, both 
physically and symbolically, at the beginning of her text, Anna 
establishes the importance of her own life, which she will press 
forward in terms of both physical and chronological detail.!5 We 
know more about Anna's likes and dislikes and desires than about 
those of any other Byzantine princess or indeed most other women 
in the history of the Byzantine Empire. She is one of a small group 
of medieval women that has not been muted. It might, therefore, be 
fruitful to look at Anna Komnene's Alexiad as a text more complex 
than a straightforward report on her father's reign. Perhaps there is 
some validity in Edward Gibbon's complaint that the Alexiad is not 
"the naked truth," that is, it is not an unproblematized masculinist 
history, and that "instead of the simplicity of style and narrative 
which wins our belief, an elaborate affectation of rhetoric and 


Case of the Missing Women,” The Point of Theory, Practices of Cultural Analysis, 
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science betrays in every page the vanity of a female author."!6 
Indeed, Anna was an author profoundly conscious of her female 
gender, a cause of much sorrow to her throughout her life. 

It is within this multivalent complexity that the account of Anna 
Komnene's life and her recording of her father's reign need to be 
studied. Keeping in mind that she is offering her own narrative 
within the context of an official version of reality, we need to be 
alert to the fact that she provides her own framework which can 
reinterpret that which already has been interpreted. For the 
purposes of this paper, I will focus on the Preface of the Alexiad.!7 
The basic themes here introduced, about her life and her 
relationships to power, Anna further expands throughout her 
history of her father's life. 

In the second paragraph of the Preface Anna establishes the 
contradictory categories that shaped her life: 

I, Anna, daughter of the Emperor Alexios and the Empress 

Irene, born and bred in the purple, not without some 

acquaintance with literature — having devoted the most earnest 

study to the Greek language, in fact, and being not unpracticed 
in Rhetoric and having read thoroughly the treatises of Aristotle 
and the Dialogues of Plato and having fortified my mind with 
the Quadrivium of sciences — [then follows a very significant 
parenthetical statement] — (these things must be divulged, and 
it is not self-advertisment to recall what Nature and my own 
zeal of knowledge have given me nor what God has appointed 
to me from above and what has been contributed by 

Opportunity); — [she then returns to her main point] I having 

realized the effects wrought by Time, desire now by means of 

my writings to give an account of my father's deeds, which do 
not deserve to be consigned to forgetfulness nor swept away 
on the flood of Time into an ocean of Non-Remembrance;..."!8 


In this passage Anna establishes her position within the context 
of several gendered and classed categories. She is the daughter of 
Emperor Alexios and Empress Irene and not their son. That for her 
was extremely important throughout her life for it defined her 
relationship to power both positively and negatively. She is the 
female child of the reigning Emperor and Empress and she is 
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porphyrogennitos, that is she is of the highest possible class within 
the structure of Byzantine society. She is extremely well educated, 
having devoted herself to the earnest study of the Greek language, 
being practiced in Rhetoric, having studied thoroughly Aristotle 
and Plato, and having fortified her mind with the Quadrivium of 
sciences. For these pursuits, uncommon for women in the 
Byzantine Empire, even for princesses born in the purple, she 
claims personal agency. These claims are Anna's attempt at self- 
definition, as is clear in the parenthetical statement, where she 
enumerates the ways in which she has acquired knowledge: first, 
through what nature has given her — that is her innate intelligence; 
second, through her own zeal for knowledge — that is her self- 
conscious choice; third, through what God has appointed her from 
above — that is, a divine gift that can not be rationally explained; 
and fourth, in what has been contributed by Opportunity — that is, 
the circumstances of her elevated birth. Within these four 
subdivisions two can be described as self-generated (her 
intelligence and her own zeal) and two as being other-generated or 
given by powers beyond her self (God and Opportunity). 

Further on in the Preface Anna places herself within a second 
role — that of wife: "I was the lawful wife of the Caesar 
Nikephoros who was a descendent from the Vryennii, an 
extremely handsome man, very intelligent, and in the precise use of 
words far superior to his contemporaries."!9 In other words, she 
was the wife of a man of high birth and rank (second only to the 
Emperor and his brother), who was also a scholar. She then 
establishes her scholarly indebtedness to her husband by informing 
the reader that Vryennios was asked to write the history of her 
father and his predecessors by the Empress Irene, but was able to 
carry his account only to the times of Emperor Nikephoros 
Votaniates (1078-1081) because of the time taken up by military 
expeditions which also caused his final illness and death. Though 
she does not state it explicitly, it was common knowledge that 
these military expeditions were undertaken at the orders of her 
brother, the Emperor John Komnenos, the bane of her existence. 
Then, in a most declarative statement she asserts: "That is why I 
have chosen to record the full story of my father's deeds myself, 
so that further generations may not be deprived of knowledge 
about them."2° In claiming the power of authorship as official 
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historian of her father's deeds, Anna, through conscious choice, 
transcends all the categories within which she has been engendered 
as a woman. Through this choice, the middle-aged Anna, banished 
from court and living in some form of exile, probably in the 
monastery of the Kecharitomene, came as close to power as 
possible within the context of her life. The claim to her father's 
history (istoria) also was her claim to her own narrative 
(syggraphe), which she interjects throughout her text.2! Both the 
history and the autobiographical narrative ensure that she too will 
not be swept away on the "flood of Time," though she does not 
say so. How well she succeeded in this becomes clear if we pose 
the question: What would we have known about Anna Komnene 
had she not written the Alexiad? 

Anna's claim to the autonomy of authorial voice, however, 
contrasts with one of the central themes of her personal narrative, 
established in the Preface: "My own lot has been far from fortunate 
in other ways (beyond the loss of her husband in 1137) ever since 
I was wrapped in swaddling clothes in the Porphyra, and I have 
not enjoyed good luck — although one would not deny that fortune 
did smile on me when I had as parents an emperor and an empress, 
and when I was born in the Porphyra. The rest was full of 
troubles, full of revolution." In this astonishing statement Anna 
acknowledges her imperial birth as the only way fortune has smiled 
on her. The rest of her life was “full of troubles, full of 
revolution.” Here Anna demonstrates an acute consciousness of 
her self as an engendered being or engendered category, that of 
imperial princess, within a patriarchal social structure. Within that 
category she had to exist for the length of her troubled life. 

Later in the Preface, Anna again returns to her troubles — 
especially her later woes, at the time she was writing at least part of 
her history, in c. 1148. These woes, caused in part by her father's 
death, she compares to "an unspeakable conflagration," and "an 
awful funeral pyre," a fire that parches her "heart imperceptibly, 
although its flames pierce to the bones and marrow and heart's 
center."23 In the concluding paragraph of the Preface she adds 
"When I remember him [her father] and make known the events of 
his reign, it is for me a theme of lamentation." Thus her troubles, 
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woes, and lamentations intersect with Alexios's official history, 
introducing a gendered female consciousness and feeling (pathos) 
within a predominantly male centered world of great deeds and 
confrontations. It is precisely the documentation of the 
intersections of Anna's various engendered identities and of her 
acute selfconsciousness, already established in the Preface, that 
make the Alexiad such an informative record of a Medieval 
woman's life. The complexities and contradictions created by these 
intersections also explain some of the reasons for her afflictions, 
which often have puzzled scholars. 

The major contradiction in Anna's life remained the fact that 
she, the first born child of the reigning Emperor and Empress, 
could intersect with imperial power only as the "good daughter" 
(kat) 8uvyatnp) of Alexios Komnenos, as expressed in the 
epigram included as the ending of the Alexiad in the supplementary 
volume of Didot's Anthologia Palatina : > 

nev Otrov BLôToLo ’AXE€ELOS ó Kouvnvés 
évôa KaAn Bvyatnp nev °’ AX\eEtados 
This epigram, regardless of whether it was composed by Anna or 
not (Buckler is inclined to think that it was) effectively 
counterbalances the text that precedes it and re-inscribes the 
historian within the accepted female category of good daughter. 
The text of Book 15, immediately preceding the epigram, ends on a 
very different note. In this last section of her history, which has 
many lacunae, Anna writes that it "would have been better to be 
metamorphosed into some unfeeling rock," that "to endure such 
dangers and to be treated in an abominable way by people in the 
palace is more wretched than the troubles of Niobe," that "the death 
of both rulers, the loss of the Caesar and the grief caused by these 
events would have sufficed to wear [her] out, body and soul, but 
now, like rivers flowing down from high ... the streams of 
adversity ... united in one torrent flood [her] house."26 She 
concludes "let this be the end of my history, then, lest as I write 
these sad events I become more embittered." The good daughter is 
also the embittered woman. Her father's history ends with her own 
“streams of adversity" and it is these sad events that she will not 
write of, but whose existence she has forever recorded, preventing 
them from being swept away "into an ocean of Non- 
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Remembrance," to use her own words from the opening of the 
Preface. 

Anna Komnene, the good daughter, has inserted her feelings 
(pathos) into her history of her father's reign, blurring the 
separation between the categories of history (istoria) and narrative 
(syggraphe) established by Byzantine historians.?’ Existing within 
the context of a number of contradictory roles, she was able to 
speak from within them, as a self-conscious, intelligent, highly 
educated, and critical human being able to see her own situation 
and eloquently aware of the divide between "the pressures of 
wishes and the frustrations of reality." She tells us so in Book 15: 
"Historian I may be, but I am also a woman, born in the Porphyra, 
most honored and first born of Alexios's children."28 In this brief 
sentence, the historian herself identifies the circumstances that 
define and engender her various roles, which she sees as separate 
and even contradictory and in which she exists uneasily. 

In the complexities of her multiple-engendered self as 
daughter, granddaughter, sister, wife, Greek princess, and 
historian Anna Komnene's experience is, in Joan Scott's words, 
"already an interpretation and something that needs to be inter- 
preted."29 Her roles are part of a historical process that defined, 
redefined, and engendered them, as Biddick has pointed out about 
medieval women in general. But Anna, as she makes clearly 
manifest in her history, is also a self-conscious subject eloquently 
aware of the divide, as Partner observed about Heloise, between 
"the pressures of wishes and the frustrations of reality."30 Her 
Alexiad reflects the organization of an individual mind, both 
conscious and unconscious, which must continually adjust its 
wishes to the demands of a real exterior world.?! She is a human 
being engendered in multiple roles or categories. Her gender is 
unstable and crosses the boundaries of categories taken for granted 
in Byzantine society and in Anna's history, e.g., emperor, Greek 
princess, good daughter, Latin, barbarian and historian. It is the 
crossing of these boundaries and categories, the uneasy shifts 
between them, and the lively personal insights they reveal that 
make Anna Komnene's Alexiad a document of great complexity 





27 
28 
29 
30 
31 


Buckler, Anna Comnena, 241. 
Sewter, The Alexiad, 500. 
Biddick, "Genders," 416-417. 
Partner, "No Sex," 432. 

Ibid., 424. 


34 BYZANTINISCHE FORSCHUNGEN 


which can only be fully understood within the context of contra- 
dictory and overlapping methodological frameworks. 
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ORACLES AND SCIENCE — ANNA COMNENA'S 
COMMENTS ON ASTROLOGY 


SAROLTA A. TAKACS / HARVARD UNIVERSITY 


Anna Comnena's engaging biography of her father Alexius I 
(1048-1118) includes a short exposé on astrology!. Diction and 
content mark this passage, which surprisingly has not yet received 
a closer analysis. Anna labels oracular responses (kata tots 
xpnopoús) a recent discovery/invention (vewTtEepov TO édetpn- 
ua). This passage presents the reader with a window of 
opportunity to learn more about a) this new discovery and its 
cultural context and b) imperial policy toward it in light of the 
traditional (Roman) practice in dealing with superstitiones and its 
proponents. | 

Robert Guiscard's death at Ather triggers Anna's explication of 
astrology. Robert had set sail to Kephalonia intending to join his 
other forces and his son. While waiting near Ather, a promontory 
of Kephalonia, he was seized by a violent fever. A native told 
Robert's men who had scattered everywhere in search of water: 


Opate Tavr Thv vñoov tiv “l6aknv. év avti TdALS 
eydn THUNnY WKoSéunTar ‘Iepouoalñu Kadoupevn, Kav TO 
xpd6vy Apeltwtar év avti ty hv TÔTLUOV és del Kal 
wuxpdov vdwp avasiSovca. 


You see the island Ithaka there. A great city, called Jerusalem, 
was once built on it, although brought to ruin by time. In it was 
a spring, which furnished always drinkable, cold water’. 


This prophecy was reported to the Norman leader. Anna's Robert 
realizes the symbolic connection between Ather and Jerusalem 
which spell death for him. He also remembers an earlier prophecy 
given to him 





Alex. 6.7 (unless otherwise indicated Greek passages refer to this section). 
Alex. 6.6. 
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UWEXPL kal auToù Tov Abépos aTavTa LÉAXELS UTOTAEaL’ 
é exetOev &€ cis Iepouoalñu aTepxôuevos TÔ xpeav 
NELTOUPYTIGELS. 


You are going to subdue everything as far as Ather. When you 
depart to Jerusalem from there, you will serve necessity’. 


Anna does not offer any explanation. Her focus at this point is on 
Robert's sudden death and the strategic opportunity it offered her 
father in recapturing Dyrrachium. Once Anna informed her reader 
of Alexius' stratagem based on the Latins’, i.e., Venetians’, 
craving for money‘ and the scheme's success, she returns to the 
topic of prophecy. 

A certain padnpatiKds> named Seth had foretold Robert 
Guiscard's death in the form of an oracle, which was put on paper, 
sealed, and handed to some of the emperor's closest friends. Then, 
when the Norman leader died, they opened it on Seth's instruc- 
tionsé. The oracle ran thus: "A great enemy from the west, who has 
thrown many things into confusion, will fall suddenly (uéyas 
ExOpds éE éoTrépas TOAAG kukñoas advw TecetTat)." The ac- 
curacy of the xpnou6s and the incredible appeal of this man, who 
had reached the acme of this very craft (cobia), prompts Anna to 
digress from her intended narrative. This scientific knowledge 
(ETLOTH LN), she remarks, was a recent discovery, unknown to the 
ancient world. Men like Eudoxus, Plato, and Manetho lacked either 


3 Ibid. 
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uaëônuaTikés with the meaning astrologer already in Marcus Aurelius (M. 
Ant.) 4.48: "décor È paSnpatikol DAwy Bavdtous ÖS TL péya TPOELTÔVTES." 

Try 5€ tod Pouréprou TedeuThy padnpatikds Tis EYO kadovpevos peydra 
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Sud xpnouod, dv év xaptyn ékBépevos kal odpaytioas trol Tav Tod Baorkéws 
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knowledge of the rules or accurate information about this branch of 
science (OÙvVEOLS)/. 
Anna reveals that she had explored this science: 

nueîs Sè ExetOEv tote dALyov TL TS ETLOTHENS TavTHs 
TWhapeda, oùx tva TL TOLOUTOV StaTpa~aipeda (pÀ yévot- 
TO), GAA’ tva Tis patatodroylas TatTns dkpiBéoTtepov 
KATQYVOVTES Kal TOV mepi avTHV ġoxoinpévwv kaTayt- 
VUOKOLHLEV. 


I occupied myself a little with this science (émLoTnun), not to 
obtain anything from it, but to have more precise judgment in 
dealing with this idle talk (uatatoAoyia) and observe the ones 
engaged in it. 


It should not surprise us that Anna would have had the opportunity 
to do so. Firstly, she was after all highly educated. Secondly, 
people like Michael Psellos make clear that courtiers dabbled in 
pseudo-sciences®, There is no room here to speculate on the fact 
that times of upheaval like the eleventh century drove even 
intellectuals (who should know better) into the arms of sciences 
that promised a look into the future and thus allowed some 
planning, some stability in a topsy-turvy world. The issue is far 
more complex and outside the scope of this paper. 

Astrology, divination by means of stars and planets, does not 
strike us at first, as it did Anna, as a recent discovery (vewTe pov 
TO Ehevpnia). Sophisticated as we are, we know that the oldest 
known horoscopes come from Babylon? and that only reliable 
astronomical tables produced good horoscopes. The studies of 
Kallippos and, especially, Aristarchus of Samos, which promoted 
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the heliocentric system, was the basis for accurate tables!°. In 
terms of lifespan, both of these scholars fall into the time period 
marked by Plato and Eudoxus. Pioneering work happened 
afterwards, especially in Alexandria, where scholars furthered the 
development of astronomy. Here we have to think of Ptolemy 
Claudianus!!, Theon!2, and his daughter Hypatia!3, who lost her 
life in the early patriarchate of Cyril. An agitated mob of fanatic 
Christian monks punished her as one convicted of dealing in magic 
and mathematics!4, the latter in the sense of astrology. It mattered 
little that Hypatia was a serious scholar and not an oracle- 
monger!5, At a time when providence and free will were to be 
espoused, not necessity and fatalism, her work was perceived as 
an infraction. 

Imperial legislation against astrologers or those mistaken as 
such were not uncommon. Pagan as well as Christian emperors 
treated astrologi who were not in their employ as "enemies of the 
Roman order!6." An astrologer's business was the exploration of 
constellations and the effects of stars on individuals. When the 
individual was the emperor any prediction would not only affect 
the person but the empire as a whole. The danger lay in the 
disclosure of astrological knowledge, for example, the imminent 


10 For a stimulating outline see B.L. van der Waerden, Die Astronomie der Grie- 
chen. Eine Einführung (Darmstadt, 1988), 88-92 and 131-7. 

Author of the Syntaxis (Almagest) and the Tetrabiblos. 

12 A mathematician and member of the Alexandrian Mouseion, who wrote a 
commentary on the Syntaxis and a new edition to Euclid's Elements (A. Rome, 
Commentaires de Pappus et de Théon d'Alexandrie sur l'Almageste, 3 vis. (Rome, 

1931-43) and E. Hoppe, Mathematik und Astronomie im klassischen Altertum, re- 
print (Wiesbaden, 1966), 425-6). 

3 Hypatia edited, maybe amended, her father’s work. A most interesting article 
with extensive bibliographical notes is A. Cameron, "Isidore of Miletus and 
Hypatia: On the Editing of Mathematical Texts," GRBS 31 (1990), 103-27. Hypatia 
also wrote commentaries on Apollonius’ Conic Sections (on Apoilonius see Hoppe, 
n. 12 above, 286-306) and devised an astronomical table (for more information see 
J.M. Rist, "Hypatia," Phoenix 19 (1965), 216). In addition, she lectured on 
philosophers, especially on Plato and Aristotle. 

4 Cod. Theod. 9.16.5. 

The Suda, ed. A. Adler, Suida Lexicon (Stuttgart, 1935) provides the best 
biographical sketch of Hypatia. See also M. Dzielska, Hypatia of Alexandria, trans. 
F. Lyra (Cambridge, MA and London, 1995) and S. Takács, "Hypatia’s Murder — 
The Sacrifice of a Virgin and Its Implications,” in The Formulation of Christianity 
by Conflict through the Ages, ed. K.B. Free, Symposium Series 34 (Lewiston, 
Queenston, and Lampeter, 1995), 47-62. 

To use R. MacMullen's title Enemies of the Roman Order, reprint (London and 
New York, 1992), 128-62 (Chanter 4: Astrologers, Diviners, and Prophets). 
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death of the emperor, which could easily disrupt the status quo and 
challenge the arranged line of succession. However, an emperor 
controlling an astrologer's predictions would thwart public access 
to such knowledge and also provide him with an informational 
edge over any potential rival. 

Despite the church's resolute stance against astrology and the 
various legislations against it, the pseudo-science did not wither 
away. Even Alexandria remained an important place where 
astrological (astronomical) work was done and lectures on the 
subject were delivered. When the Arabs captured the city in 642 
and then once more in 646, the conquerors became heirs of a city 
with a rich and powerful history of scientific discoveries. At the 
time of the Arab conquest, there seems to have been no functioning 
public library of importance in Alexandria. According to literary 
sources, the greatest loss in books appears to have occurred in 48 
BCE when the Ptolemaic library caught fire during Caesar's 
Alexandrian War!?, and not in 391, after Theodosius’ edict against 
pagan practices!8, when Alexandria's patriarch Theophilus had the 
Sarapeum, which housed the daughter library, destroyed. The 
literary sources do not suggest that Theophilus had books 
destroyed or an out-of-control mob went about pillaging!?. At the 
time of Cyril, Theophilus’ nephew and successor, we find, for 
example, Hypatia, who was associated with the Alexandrian 
libraries, working and teaching. The story that by the caliph's 
order the numerous furnaces of the city's baths were supplied with 
the volumes of the Alexandrian library seems to be a much later 


17 There is no mention of this in Caesar's Bellum Alexandrinum. This omission 
is not surprising, for Caesar, writer and intellectual, would hardly want to be 
associated with the destruction of books (knowledge). Seneca De Tranq. 9.5 
speaking of learned luxury (studiosa luxuria) relates that 40,000 books burned 
during this war (quadraginta milia librorum Alexandriae arserunt). The literary 
sources are inconsistent on which libraries burned down and how many books were 
lost. For example, Plut. Caes. 49 states: "SevTepov È nepkontTópevos Tov OTOÀoOP, 
Mvaykdon Sa tupds dnucacba Tov KivSuvov, à kal Thy peydaAnv BiBluoBtenr éK 
TOV vewpinv émvenduevor Srédbeipe.” Dio Cassius 42.38 puts it the following way: 
"TOAAG S€ kal katetipmpato, dote GdAa Te kal Td vewprov Tas Te ånoðńýkas kal 
Tod oitov kal Tüv BiBAuv, nheloTuv 5} Kal dpioTtuv, ds paot, yevopévwv, 
kavôñvar.” Aulus Gellius 7.17.3 and Ammianus Marcellinus 22.16.13 report 
700,000 books lost, Orosius 6.15.31 has the same number as Seneca. 

19 Cod. Theod. 16.10.11. 

The best description can be found in Theodoret Ecc. Hist. 22. 
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invention, Could copies not have found their way into private or 
monastic libraries over the centuries? 

In any case, there was a translation of Ptolemy's Almagest into 
Arabic. Together with Indian mathematical and astronomical 
knowledge (siddhdnta)', the Pahlavi Tables of the Sassanid 
period, and the astrolabe??, al-Ma’mün's (813-33) astronomers 
began systematic observations and proved all the fundamental 
elements of the Almagest. Al-Ma’min is, of course, the same 
caliph who tried — at least in a good story — to lure Leo the 
Philosopher to his court?3. Scholia on an Almagest manuscript, 
dated around 1032, seems to be the earliest "literary" witness of a 
Byzantine knowing Arab astronomy“‘. A later one is a translation 
of the works of the Arab astronomer Habaë al-Häsib (Ahmad b. 


20 John of Nikiu does not mention any destruction of libraries by the Arab 
conquerors. “ Abu-al Latif al-Baghdadi, who died around 1230, is the first to mention 
Omar's orders to destroy books. According to A.J. Butler The Arab Conquest of 
Egypt and the Last Thirty Years of the Roman Dominion (Oxford, 1902; rvsd. 1978 
with additional bibliography and addenda), 401-6, Abu al-Fada and Ahmad b. ‘Ali al- 
Makrizi feature the more embellished story mentioned above. On al-Fada (Ismail b. 
‘Imad al-din al-Ayyubi (1273-1331) see A. Mieli La science arabe et son rôle dans 
l'évolution scientifique mondiale, reprint (Leiden, 1966), 267-70 and al-Makrizi 
1364-1442), 270-1. 

21 D. Pingree, "The Indian and Pseudo-Indian Passages in Greek and Latin 
Astronomical and Astrological Texts,” Viator 7 (1976), 151-69 (Zij al-Sindhind), 
especially 151-2. 

A helpful introduction to the astrolabe is H. Michel Traité de l'astrolabe (Paris, 
1947) and for the Arabic reception of the astrolabe P. Kunitzsch, "Observation on 
the Arabic Reception of the Astrolabe," in The Arabs and the Stars. Texts and 
Traditions on the Fixed Stars, and their influence in Medieval Europe, Variorum 
Reprints (Northampton, 1989), no. 7 (= Archives Internationales d'Histoire des 
Sciences 31 (1981), 243-52. 

For a recounting of the story see P. Lemerle, Byzantine Humanism, trans. H. 
Lindsay and A. Moffat, Australian Association for Byzantine Studies, Byzantina 
Australiensia 3 (Canberra, 1986), 171-8. P. Speck offers an enlightening discus- 
sion of this account and the Byzantine renaissance in general in "Byzantinische 
Renaissance,” Poikila Byzantina 6 Varia 2 (Bonn, 1987), 252-83, esp. 266-70. 

J. Mogenet, "Une scolie inédite du Vat. gr. 1594 sur les rapports entre 
l'astronomie arabe et Byzance," Osiris 14 (1962), 198-221 and "Sur quelques scolies 
de I' "Almageste", Le monde grec pensée littérature histoire documents, Hommages à 
Claire Préaux, Université Libre de Bruxelles, Faculté de Philosophie et Lettres 62 
(Bruxelles, 1975), 302-11. See also A. Tihon, "Sur l'identité de l'astronome Alim,” 
Archives Internationales d'Histoire des Sciences n. 122 (39) (1989), 3-21 and, a 
more general discussion of islamic astronomical tables in Byzantium, "Tables 
islamiques à Byzance,” Byzantion 60 (1990), 401-25. A Byzantine astrolabe, made 
in 1062, at Brescia provides further food for thought (O.M. Dalton, "The Byzantine 
Astrolabe at Brescia," Proceedings of the British Academy (London, 1926). 
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‘Abdallah), dated 1072-7826. The more precise Arab astronomy 
had found its way back to Constantinople approximately two 
centuries after the first initial (cultural) exchanges. 

Cast in this light, Anna is night when she states that Eudoxus 
the astronomer, who lived in the fourth century BCE, did not 
know of the means of recognizing oracles. First of all, Eudoxus 
was not in the oracle-business, he contemplated centric spheres, 
especially, how twenty-seven concentric spheres rotate around the 
earth?7. But then, if he was the inventor of the dpdxvn, as 
Vitruvius points out, although he also says it could have been 
Apollonius, the apaxvn, which is the movable upper piece of an 
astrolabe, he would have held the key to the Lé60o6os28. Anna did 
not seem to have known this. 

Anna's second example, Plato, simply was not acquainted 
with this branch of science (ovveots); or, in other words, he did 
not know of the mechanical means of prophesying?9. In his 
Timaeus we discover a Pythagorean notion which has Mars, 
Jupiter, and Saturn rotate in the wrong direction. Such an 
understanding of the universe could hardly serve as the basis for 
accurate astronomical (astrological) knowledge. The only one who 
had an inkling of this ouveors was the fourth century CE 
astrologer Manetho, but, not even he perfected or understood it 
thoroughly. 

All sciences, which includes astrology, flourished during the 
reign of Alexius I (Eml Tov aùtTokpáTopos TovToU moal Tüv 
ETLOTHUGY cis émiSoorrv EANAVHELCaV). Quite a statement since 


25 H. Suter, Die Mathematiker und Astronomen der Araber und ihre Werke reprint 
(Amsterdam, 1981), 12-3. For a more general work see A. Mieli, n. 20 above. 

6 See O. Neugebauer, "Commentary on the Astronomical Treatise Par. gr. 2425," 
Mémoires Académie royale de Belgique, Classe des lettres et des sciences morales et 
politiques 69.8 (1969), A. Jones, An Eleventh-Century Manual of Arabo-Byzantine 
Astronomy (Amsterdam, 1987), and Tihon n. 24 ("Tablas"), 403-4 (Le manuel 
anonyme du Paris gr. 2425). 

28 Van der Waerden, n. 10 above, 93-104. 

Vitr. Arch. 9.8.1.1-5: "Hemicyclium excavatum ex quadrato ad enclimaque 
succisum Berosus Chaldaeus dicitur invenisse; scaphen sive hemisphaerium dicitur 
Aristarchus Samius, idem etiam discum in panitia; arachnen Eudoxus astrologus, 
nonnulli dicunt Apollonium (...). (The Chaldaean Berosus is said to have invented 
the half-circular dial hollowed out from a square and cut according to latitude; 
Aristarchus of Samos (is said to have invented) the bowl or hemisphere, the same 
also the disk on a level surface; the astrologer Eudoxus the arachne (spider), some 
297 Apollonius"). 

In essence the Téxvn. 
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church fathers had labeled astrology, a superstitio divinationis, a 
demonic art. Anna seems to retract a little when she states that 
Alexius 


TLLÔVTOS TOUS dLAGGOdOUS Kal drrododlav auTHY, el kal 
Tps TO paOnLa roto Tis aoTpoloyias Svoxepalvwv 
mws Katedaiveto, ola, Su6TL Tots TOADS TOV 
AKEPALOTENWY adioTtacba aveTeLbe TOV avwhev EATISWv 
Kal KEXNVEVAL TOS AOTPAOLV. 


honered philosophers and philosophy itself, although it was 
quite clear that he was somewhat vexed by this science 
(learned by lessons) of astrology, because it seduced many of 
the (mentally) weaker sort to rebuff hope from on high (faith in 
God) and gape at stars. 


The latter, keeping with the church's mandate, was the reason for 
Alexius' war (16\€L0S) on astrology. There was no shortage of 
astrologers though. There was Seth, who predicted Guiscard's 
death. He seems to have been Simeon Seth, the translater of the 
Arabic version of Indian fables, which showed how rulers 
governed their subject. This work, ZTedavitns kal “IxvndAatTns, 
he dedicated to Alexius P°. 

There was an Egyptian from Alexandria, who unveiled the 
secret rites (Ta Opyta) of astrology?!. Ta dpyta points to 


30 K. Krumbacher, Byzantinische Litteraturgeschichte (München, 1897), 895-7 
and F. Schulthess, Kalila und Dimna: Die altsyrische Version des indischen 
Fürstenspiegels (Pantschatantra) oder Bridpai's Fabeln, reprint (Amsterdam, 1982). 
Other writings of Seth can be found in A. Delatte, Anecdota Atheniensia et alia, vol. 
2: Textes grecs relatifs à l'histoire des sciences (Liège, 1939), 17-126. Pingree, n. 
21 above, points out, p. 177, that "the precession of the equinoxes in 1° in every 
66 years (...) is, in fact, an Indian parameter. (...) There is a curious collection of 
astrological opinions about interrogations preserved on fols. 151v-154 of 
Vaticanus graecus 1056 (...). I need only to remark that in so far as the "Indian" 
passages are not commonplaces of interrogational astrology they are also not 
specifically Indian in character". 

31 The foomote in E.R.A. Sewter's translation identifies ô Alyünrios éxetvos 
"AdeEavSpets as Seth. Although the Greek could allow such an interpretation and, as 
Paul Magdalino pointed out to not yet convinced that this Alexandrian was Seth. B. 
Leib translates "ce fameux Egyptien d'Alexandrie" and E.A.S. Dawes renders it as "a 
famous Egyptian, Alexandreus.” W. Pape, Wörterbuch der griechischen Eigennamen 
(Braunschweig, 1875), 54, supports the use of ’AXeEavSpets as Alexandrian and 
also points to Plutarch Prov. were a plural form in a title stands for Alexandrian 
scholars (T\ourdpxou tapoipia, als  AkeEavôpeis éxpüvTo). 
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Iamblichus and mystic neo-Platonism, Chaldaean oracles, theurgy, 
and Egyptian mysteries. This nameless man gave incredibly 
accurate predictions without the help of an astrolabe, but by means 
of astronomical calculation (bndodopta)32. Anna stresses, "this 
was not magic (aytKds) but some kind of AoyiKkn Téxvn (a 
logical skill)," which rules out lecanomancy’3. 

Seeing that the young flocked to him as if he were a prophet 
(WOTEP Tiva TIPOdHTHV), Alexius had to act. First, he tested the 
fellow by asking two questions. Both were answered correctly. 
Realizing that the Alexandrian might do harm and that all might 
turn to the most frivolous of astrology, he sent him to Rhaidestos. 
A curious choice since this city on the north shore of the Sea of 
Marmara was the imperial center of grain trade in the eleventh 
century*4. Set up there, the Alexandrian received a generous 
pension from the imperial treasury and no longer lured the young 
onto forbidden paths?5. 

The best of these was, however, an Egyptian named 
Eleutherios?®. His name seems to be a Greek version of an Arab 
name; who he was remains an enigma?’. The last and least talented 
astrologer Anna mentions, Katanankes, has like Eleutherios a 
significant name. Katanankes came from Athens, a city that kept on 
producing reactionary minds throughout the Byzantine period. This 
man foretold the emperor's death twice wrongly. Alexius, wishing 
to avoid any appearance of resentment, did not react. Katanankes' 
skills were not worth controlling and possessing. 


32 This meaning in Ptolemy Alm. 4.9. Dawes renders it as "casting of dice," 

Sewter has "pebble-casting”. 

33 Ona general discussion of lecanomancy see R. Ganszyniec, "AekavouavTeia," 

RE 24.1 (Stuttgart, 1925), 1879-89 and, for a Christian version, Michael Psellos de 

daem. 6. 

34 A. Kazhdan, “Rhaidestos," The Oxford Dictionary of Byzantium (New York and 

Oxford, 1991), 1787. 

35 "Seuudoas 8è tva uÀ TOAAGY BAGBH yévnrai kal pds Tv paTaLoTHTa TS 

dotpodoylas dtokAivwou änavtes, kata ‘Pæôeordv totTw tas StaTpupas 
IPLOE TiS THAEWS drekdoas, nov THY nep aùtòv mpounberar éveEduevos 

Gore Sais abr Ta npès xpijow ék TGv BaoidtKdv Tapretwy Emxopryyetobar.” 

6 "val uv kal 6 Svadkextuxwtatos ’EkeuBépros, Alytmtios kal oŭTos dp, Tà 
THs émoTiuns TabThs npeoBeüuv els äkpov filauver edbuias pndevl pndaptis 
TGV npwreluv Tapaxwpüôv.” SuadrexTiKuitTaTos in the sense of "the most skilled in 
this (mathematical) method." 

Maria Mavroudi pointed out this very intriguing possibility. A search through 
H. Suter, n. 25 above, did not yield a solution, but made me aware of Ibn al-Haitam 
(Abu ‘Ali al-Basri *ca. 965 - 1039), 91-5, who could have “taught” Eleutherios. 
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Three of the four astrologers Anna mentions came from Egypt. 
No surprise here, since Egypt, a land (once) very much in the 
Roman/Byzantine sphere of interest, had the oldest, observable, 
and acquirable tradition. Its history existed beyond a merely 
mythological context, and learned Egyptians, who had procured 
ancient and thus sacred knowledge, could find themselves in 
imperial employ. Alexius did not act differently than his pagan and 
Christian predecessors: he had to control astrologi by cutting them 
off from an interested public but could himself profit from their 
knowledge by binding them to his person. 

Alexius' learned daughter allowed us a glimpse at the power of 
an acquirable skill (cobia, páðnpa), which is a branch of a science 
(SUVEOLS), namely astronomy, and can furnish énmioTnun, 
scientific knowledge, of the mechanics of the universe, predict a 
person's future/fate, and maybe point to his/her place in the cosmic 
design. It is the voice of the historian and concern for possible 
misunderstanding, which summon Anna back to the narrative's 
main strand (iva pù SoKotnpev peTewpoléoxar TLVES Kal Tols 
é£ aorpoloyias ÔôvOuaor TO oùua Tis Ltotoplas kaTa- 
Comovuv tes). The description of Robert Guiscard's appearance and 
physique returns the reader to the original theme. 
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PART II. OTHER ASPECTS OF BYZANTINE HISTORY AND 
CULTURE 


A VINDICATION OF THE RIGHTS OF WOMEN TO 
POWER BY ANNA KOMNENE" 


BARBARA HILL / ONTARIO 


Anna Komnene's Alexiad is one of the most interesting texts 
surviving from the Byzantine empire because it is one of the few 
texts where it may be possible to glimpse a woman's self- 
consciousness and her views about her world. The Alexiad 
contains a wealth of information about women in the imperial 
family before and during the reign of Alexios, and therefore may 
reveal to us Anna Komnene's attitudes towards powerful women. 
This is a particularly interesting question, because Anna's 
presentation of women in the Alexiad has been the basis of 
arguments both for women's oppression in Byzantium and their 
relative freedom and importance.! Her critics have accused Anna of 
acquiescing in and perpetuating the unfavourable dominant 
ideology about women. There does seem to be a case against her. 
Anna does characterise women in general in the Alexiad as liable to 
tears and as cowardly in the face of danger. Worst of all, her 
highest accolade of praise for a woman is to call her ‘manly’. But it 
must be noted that the stereotypes which are repeated are few and 
far between in a book containing so much information about 
women, and that Anna regularly contradicts the stereotypes she has 
Stated when she records the reactions of the women in the book. 
For example, despite her comment that women are liable to tears, 
none of the women in the Alexiad cry, except during the illness 


zk 


Dr. Barbara Hill read the original form of this paper on 10 November 1995 in 
the session entitled "Anna Komnena: Her Alexiad and Its Cultural Context,” at the 
Twenty-First Annual Byzantine Studies Conference, which met at the Metropolitan 
Museum of Art, New York. 

G. Buckler, Anna Comnena (Oxford, 1929), 114-121. A. Laiou, "The Role of 
Women in Byzantine Society”, JOB, 31/1 (1981), 233-60 ‘even Anna Comnena 
could not in the end bypass the secondary position imposed on her by her sex; she 
could only wish that sex away.’ C. Galatariotou, ‘Holy Women and Witches: 
Aspects of Byzantine Conceptions of Gender’, BMGS, 9 (1984/5), 55-94. V. 
aolough, The Subordinate Sex: A History of Attitude towards Women (Chicago, 

73), ch. 6. 
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and death of Alexios, when lamenting was correct behaviour. Her 
description of the women who are inclined to be tearful comes in 
the context of the men going off to war, when they are going to be 
in danger.? Tears on behalf of a husband who may never come 
back are allowable as part of the obligation to love the family; it is 
tears which hinder action which are a sign of weakness. In spite of 
her assertion that women are cowardly,’ none of them act in a 
cowardly manner, although they are often in fearful situations. 
These comments about the nature of women in general are used to 
contrast Anna's mother or grandmother directly and are more a 
literary device than a statement of opinion. 

Anna Komnene has generally been understood as a woman 
who sought power for herself, who was independently minded 
and strong-willed. Both Zonaras and Choniates record an attempt 
on Anna's part to seize the throne after her father's death. The fact 
that she spent the major portion of her life in retirement in the 
monastery of Kecharitomene, out of favour with both brother and 
nephew, lends support to this theory. And the Alexiad can be read 
as a Statement of her rights to be the vehicle of imperial succession 
in preference to her brother John.‘ In it Anna presents herself as a 
daughter, loyal, faithful, the first born, with no mention of her 
marriage or her own children. Her only reference to her marriage is 
her first betrothal to the heir to the throne, the porphyrogennitos 
Constantine. It is Constantine the heir to the throne that she 
mourns in these later years, not Constantine the man. Seeing an 
Anna with a desire for power is therefore probably accurate. 

If we understand Anna Komnene as a woman who desired 
ultimate power for herself, it is easy to understand her obvious 
approval of the role of her grandmother, Anna Dalassene, who 
was exercising public power vested in her by Alexios. She ruled as 
regent in charge of the entire civil government for the first decade 
of Alexios's reign, while he was on the frontiers fighting the 
empire's enemies. That Anna Dalassene was a very powerful 
woman is demonstrated by Anna Komnene's words. 


2 Anna Komnene, Alexiad, IV. iv. 1, ed. and tr. B. Leib, Alexiade, 3 vols (Paris, 
1937-45), I, 151. 

Al., XV. ii. 2, ed. Leib, I, 191. 
4 See M.E. Mullett, ‘Alexios I Komnenos and Imperial Renewal’, New 
Constantines: The Rhythm of Imperial Renewal in Byzantium, 4th-13th Centuries, 
ed P. Magdalino (SPBS, 2, Aldershot, 1994), 259-268. 
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‘the whole executive power was entrusted to his mother 
alone..’5 


a move confirmed by chrysobull. Alexios went to the borders to 
fight content because ‘...an impregnable bulwark for good 
government has been found...’. The authority Anna Dalassene 
wielded is decribed in these terms: 


*,.whatever she decrees in writing... shall have permanent 
validity as if I myself ...had issued them... . Whatever 
decisions or orders are made by her, written or unwritten, 
reasonable or unreasonable, provided they bear her seal 
shall be regarded as coming from myself. In years to come 
they shall have the force of law permanently... . Neither 
now nor in the future shall my mother be subjected to 
enquiry or undergo any examination whatsoever at the 
hands of anybody, whoever he may be.’6 


Anna Komnene sums up the situation thus: ‘...he was in theory the 
emperor, but she had real power.’? Anna follows on with a 
description of her grandmother's good influence on the court in 
general, her religious observances, her devotion to duty. In Anna's 
opinion, it is right that Anna Dalassene should exercise such 
power, because she had all the qualities necessary for good 
government: virtue, intelligence, energy, wisdom, a wide grasp of 
affairs, a genius for organisation, tremendous linguistic ability. To 
Anna, the skills necessary for appropriate government are not 
gender-related. This particular woman, her grandmother, 
possessed them all, and therefore it is her right to exercise ultimate 
power. 

In view of Anna's obvious commendation of a role like her 
grandmother's, her equally clear approval of her mother's role is a 
little surprising at first sight. Eirene Doukaina did not exercise 
authority in the public way that Anna Dalassene did. Instead, her 
efforts were concentrated on her family and the care of her 





> AL, IIL. vi. 3, ed. Leib, I, 120. 


7 Al., II. vi. 6-8, ed. Leib, I, 122. 

Al., HI. vii. 5, ed. Leib, I, 124. For an independent witness to the power of 
Anna Dalassene, see Theophylact of Ochrid's oration for Alexios Komnenos, ed. P. 
Gautier, Théophylacte d'Achrida: Discours, traités, poésies (CFHB, 16.1, 
Thessalonike, 1980), 214-243. 
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husband. And yet Anna Comnene describes her mother in glowing 
terms and is obviously not ashamed of her role. A close look at the 
terms of Anna's description of Eirene reveals why. Everything 
Anna says about Eirene makes the point that she was in control of 
herself and the people around her. For instance, Anna describes 
how Eirene kept her gaze controlled, but she could encourage the 
humble or abash the arrogant with one glance.® Eirene is described 
as silent, but the silence is of a quality that restrains others who 
might behave in an unseemly manner.? Zonaras puts it differently: 
Eirene had a sharp tongue which she used on those she thought 
disloyal.!° Anna described her as modest, so much so that she 
would have preferred to shun public life altogether,!! but she did 
not give way to such ideas of deserting her duty, but travelled with 
Alexios on campaign, a practice which was seen as unbecoming in 
a woman. She pleaded for prisoners with the emperor, a common 
practice among empresses. I have made the point elsewhere that 
interfering with the wheels of justice was actually very powerful 
behaviour, although it was characterised by society as female lack 
of judgement and soft-heartedness.!2 Anna, in the course of her 
eulogy on her mother's assistance to her father, reveals another of 
the services Eirene performed for Alexios. She was ‘his assistance 
natural advisor’.!3 This is the kernel of power for Eirene 
Doukaina. And it is right that Eirene should be conspicious: her 
weapons are those of a Christian soldier; hard work, a fight against 
the passions and a sincere faith. As in the case of Anna Dalassene 
and good government, Anna Komnene does not believe that 
excellent moral qualities are the preserve of the male sex despite 
certain currents of thought among the Church fathers, for example, 
that they were. These moral qualities possessed by Eirene 
Doukaina are her vindication for exercising power as the ‘natural 
advisor’ of Alexios. 

A final indication of Anna's approval of her grandmother and 
mother's roles is the spirited defence she makes of these women. 


8 AL, Il. iii. 3-4, ed. Leib, I, 112. 
9 AL, IL. iii. 4, ed. Leib, I, 112. 
10 John Zonaras, XVIII. 29.18, Epitome Historiarum, ed. T. Büttner-Wobst, 3 
vols (Bonn, 1897), III, 459. 
11 AL, XIL. iii. 4-10, ed. Leib, III, 60-64. 
12 B. Hill, Patriarchy and Power in the Byzantine Empire from Maria of Alania to 
Maria of Antioch, 1080-1180 (unpub. PhD theses, Belfast, 1994), ch. 4. 
Al., XII. iii. 6, ed. Leib, II, 61. 
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In the case of Anna Dalassene, the slurs rebound on Alexios, not 
Anna Dalassene herself. Anna Komnene is afraid that her father's 
mettle will be called into question and that he will be criticised for 
giving so much power to his mother. Either such comments were 
rife at the time, or Anna knows from her understanding of her 
society that people are going to say that Alexios is weak. This does 
not mean that Anna thought Alexios is weak. In a book devoted to 
the idealisation of Alexios it is inconceivable that Anna could have 
emphasised and enlarged upon behaviour that she thought was 
wrong. Anna admires both her father and her grandmother: she 
does not feel that he was acting in an unmanly way by delegating 
so much power to his mother, but she is aware that men, who are 
probably going to be the greater part of her readership, may 
perceive it that way. She therefore uses three methods to remove 
her grandmother from the ranks of women. First, Anna Dalassene 
is always presented as the mother of the emperor rather than as a 
woman holding power. At the very beginning of the book, we 
meet the unnamed mother of Alexios, mourning for her lost eldest 
son.!4 Every reference to Anna Dalassene, even those where she is 
called empress, refer to her as the mother of the emperor.!5 The 
aim of presenting Anna as a mother is furthered by the exclusion of 
a physical description: the only major character in the book not to 
be described.!© Given the duty of a widowed mother as head of the 
family to guard her young, Anna Komnene can present her as 
dutiful rather than powerful.!? Second, she places her grandmother 
as an anomoly outside the known categories of men and women as 
the Byzantines perceived them. Anna Dalassene is not a normal 
woman: when the women left behind were inclined to be tearful, 


14 AL, I. i. 1, ed. Leib, I, 9. 

15 AL, I. viii. 2, ed. Leib, I, 32: IL. ii. 2, ed. Leib, I, 67: IL iv. 5, ed. Leib, I, 73: 
IT. v. 2, ed. Leib, I, 75-6 (the first time she is named): III. ii. 1, ed. Leib, I, 106: II. 
ii. 3, ed. Leib, I, 107: IM. ii. 7, ed. Leib, I, 109: II. v. 4, ed. Leib, I, 118: II. vi. 1, 
ed. Leib. I, 119: II. viii. 10, ed. Leib, I, 129 (the first time she is called empress): 
IV. iv. 1, ed. Leib, I, 151: VI. vii. 5, ed. Leib, II, 59: VII. viii. 4, ed. Leib, II, 151: 
X. iv. 5, ed. Leib, II, 201. 

I have made the point elsewhere that beauty is only unnecessary for a mother's 
character: in all other women it is an essential virtue. See B. Hill, ‘The Ideal 
Imperial Komnenian Woman’, forthcoming, Anna Komnene was presenting Anna 
Dalassene as a mother first and foremost and did not want to dilute her picture by 
introducing the notion of physical beauty. For a fuller exploration of beauty as a 
virtue, see B. Hill, Patriarchy and Power, ch. 5. 

For a discussion of the role of the mother in Komnenian Byzantium see, B. 
Hill, Patriarchy and Power, ch. 5. 
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Anna Dalassene was in no need of comfort. She on the contrary 
was a tower of strength and a highly skilled administrator. Both of 
her attributes of courage and intelligence mark her out and she is 
explicitly compared to the other women.!8 Anna sets Anna 
Dalassene outside womanhood. She comments that Anna 
Dalassene was a credit to the whole human race, to men as well as 
to women.!9 Third, Anna Komnene removes her grandmother 
from the ranks of humans altogether and presents her as a saint. 
Not only is Anna Dalassene's rigorous religious observance 
detailed and her saintly qualities described, but to make her 
meaning clear, Anna uses a topos of sainthood, that Anna 
Dalassene when young was considered to have an old head on 
young shoulders.2 The Byzantine reader would have registered 
and understood this reference. Anna Komnene's triple defence of 
her grandmother attempts to shield both Anna Dalassene herself 
and Alexios from criticism relating to her exercise of the 
prerogatives of the emperor. 

Anna is also on the defensive regarding her mother's role. 
Criticism turns this time on Eirene Doukaina herself. Again it is 
clear that Anna admired her mother and believed in her role, but 
she went to some trouble to absolve her in the eyes of her predicted 
readership. Most of the current criticism seemed to revolve around 
Eirene's habit of accompanying Alexios on campaign for it is in 
this area that Anna exerts herself to justify her behaviour.2! She 
does it by concentrating on the specific roles that her mother 
fulfulled by accompanying her husband. Prior to embarking on her 
main argument, Anna draws a picture of her mother as the 
embodiment of modesty, whose natural inclination was to remain 
within the sanctuary of the home. Anna appeals to the active sense 
of duty which in Eirene's case, forced her, as empress, to share in 
public life. Since duty and not disposition caused her public 
appearances, she maintained her modesty, her majesty and her 
saintliness.22 Once the picture is complete, Anna insists on the 
roles of nurse and guard dog which her mother fulfilled on 
campaign. Alexios's gout was so bad that only Eirene's touch 
could ease him and her presence was necessary against numerous 


18 Al., IV. iv. 1, ed. Leib, I, 151. 

19 Al, IIL. viii. 2, ed. Leib, I, 123. 

20 Al., Il, vii. 3, ed. Leib, I, 124. 

21 Al, XIL. i. 6-10, ed. Leib, II, 89-91. 
22 Al., XII. iii. 4-10, ed. Leib, II, 60-64. 
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evil people who were eager to stab Alexios while he slept or to 
poison his food and wine. Eirene also played the gracious patron 
to the poor, her roamings permitting a much wider distribution of 
largesse than was possible in Constantinople.?3 For all these 
reasons, Eirene's place was with her husband, despite the fact that 
it was unpopular with the army. 

Yet the terms of these defences themselves raise questions 
about Anna Komnene's beliefs about the place of women. Here the 
critics of Anna Komnene may make the point that by defending 
Anna Dalassene and Eirene Doukaina in terms of their usefulness 
to the emperor, Anna is revealing her own patriarchal bias, as 
unable to accept power in the hands of women as the men around 
her. Why did Anna not proclaim that women as women were 
capable of exercising power? Why did she present them as 
mothers, nurses and guard dogs? Why did she not vindicate them 
as women? The answer is that she was not a feminist in our 
twentieth-century terms. If Anna were alive today she would be the 
object of much vigorous consciousness-raising, for she never took 
the vital step of asking why her society operated as it did, she 
never sought for a new consciousness nor did she take political 
steps to change her society. But this does not mean that she agreed 
with the ideology that saw women as weaker characters than men. 
We must approach Anna's time with Anna's values rather than our 
own. Anna paints a picture of women in control of themselves, 
which in her time was the high point of virtue and the reverse of 
one of the most damning accusations against women, which was 
that they were uncontrolled, ruled by their emotions. On the 
contrary, Anna's women are firmly in control, not only of 
themselves but of whatever situation they find themselves in. For 
Anna Dalassene, this is public government, for Eirene Doukaina, it 
is home and husband, which involves following him to dangerous 
places and hiding her fears for his safety. Anna's admiration of her 
grandmother is easily understood, because Anna Dalassene was 
taking part in public life, while Eirene was not. But to demand that 
Anna consider public life the most important sphere of power is to 
remain a victim of current ideology, which proclaims that public 
life is most important, and to push women back into the vacuum. 
Anthropologists have begun to question their own assumptions 





23 A., XII. iii. 6, ed. Leib, II, 61-62. 
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about spheres of power and their relative importance:?4 it is time 
historians did so too. To Anna Komnene, the family life and 
Eirene's position next to her husband was as important and as 
powerful in a public sense as Anna Dalassene's control of the civil 
government. To understand why this was so, we must divorce 
ourselves from the twentieth-century and immerse ourselves in the 
eleventh and twelfth. 

The Komnenian emphasis on family is famous and needs no 
proving here. The system of family shared power has been 
explored by a long list of scholars including Lemerle, Oikono- 
mides, more recently Magdalino.® In response to the reality of the 
time, we must not see public, recognised power as the only power 
worth exercising. In any absolute rulership access to the emperor 
is of paramount importance.26 That this was an issue in Byzantium 
is shown by the inclusion of control over intimate servants as an 
imperial virtue in panegyric.2’ In a situation where the family is 
valued, family members are prime candidates for the emperor's 
ear, whether they are male or female. Eirene Doukaina's physical 
closeness to Alexios, particularly in the later years of his reign 
when she even accompanied him on campaign, gave her unparalled 
opportunities to share in his decision making. A measure of 
Alexios's trust in her is his appointment of her to act in his name 
during his last illness, when in Zonaras's words, Alexios ‘laid all 
power and the management of the empire on her’.28 Anna 
Komnene travelled with her father and mother and saw their life in 
the palace;29 to her, a place beside the emperor was power enough. 
As a member of the immediate family, she was in a position to 


24 For example, see the papers in Gender and Power in Rural Greece, ed. J. 
Dubisch (Princeton, 1986) and Women, Culture and Society, eds. M. Rosaldo and L. 
Lamphere (Stanford, 1974). 

2 P, Lemerle, Cinq études sur le XIe siècle byzantin (Paris, 1977); N. 
Oikonomides, ‘L'évolution de l'organisation administrative de l'empire byzantin au 
XIe siècle (1025-1118), TM, 6 (1976), 125-52; P. Magdalino, The Empire of 
Manuel Komnenos, 1143-1180 (Cambridge, 1982). 

See for example R. Saller, Personal Patronage under the Early Empire 
(Cambridge, 1982). 

For the early empire, see Saller, Personal Patronage, ch. 2. For the medieval 
empire, see the criticism of Nicephoros Botaneiates by Anna Komnene, Al. II. i. 3, 
ed. Leib, I, 64, and Zonaras, XVIII. 19. 26-7, ed. Büttner-Wobst, I, 725. 1-10 for 
the influence his Bulgarian ‘slaves’ had over him. 

Zonaras, XVIII, 24, 16-17, ed. Büttner-Wobst, I, 747. 

29 Al., XIV. vii. 4, ed. Leib, II, 174 for travelling; VII. iii. 11, ed. Leib, II, 101 
for stories at home. 
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know. Anna herself would have been content with a role like her 
mother's, but the refusal of her husband Bryennios to stand with 
her in revolt thwarted that ambition. Her disappointment remained 
all her life. The interesting point is that Anna did not visualise the 
single life or a denial of relationships as a source of power, but 
perceived marriage as the surer road to her goals. Anna saw the 
fruits of conformity to the ideal and had no intention of looking for 
any others. She believed in a caring role, exemplified by her 
mother and she understood that role to be compatible with 
influence in public life. Anna's choice of married, family life 
should not brand her as a patriarchal misogynist who thought that 
women were incapable of holding power. Anna saw the roots of 
power in her own society and attempted to establish them for 
herself. In the family run empire of the Komnenoi, to be the wife, 
the mother, the nurse of the emperor was power, open to the talent 
of the individual woman involved. 

Anna's presentation of the two most visible women of the 
Alexiad is not therefore a contradiction. Both Anna Dalassene and 
Eirene Doukaina are Anna's heroines, for both exercised power, 
although in different ways. Anna Komnene approved of women 
exercising those sorts of roles and would have liked to hold either 
one of them herself. Although we cannot define her as a feminist, 
she must be accepted as an advocate for women's place at the 
centre of power. 
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THE SHORT FUSE 
EXAMPLES OF DIPLOMATIC ABUSE IN 
BYZANTINE AND BULGARIAN HISTORY! 


LILIANA SIMEONOVA / ALBANY, NEW YORK 


Diplomacy is usually conceived as an alternative of war. Its 
weapon is words, that is, negotiations carried out by accredited 
envoys and sometimes by the heads of the involved states; and it 
often seeks to preserve peace. Historically, diplomacy meant the 
conduct of official relations between sovereign states, usually 
bilaterally.2 Embassies travelled between the courts of the two 
negotiating rulers, and occasionally sovereigns met to discuss the 
future of their countries. The early medieval European states 
quickly realized that the elaborate diplomatic practice of the old 
Roman empire could be of much use to them. In the subsequent 
centuries the palace receptions of foreign embassies, the exchange 
of diplomatic gifts, and the entertainment of foreign envoys 
occupied an important place in each court's ceremonial. The 
unrivaled masters of the art of diplomacy were, no doubt, the 
Byzantines. Abroad, their diplomats managed to secure the 
survival of the empire. At home, the Byzantines knew how to deal 
with other rulers’ diplomatic agents. Tours around the imperial 
Capital, receptions in a hall filled with mechanical wonders, 
excessive banquets accompanied by chants, sophisticated disputa- 
tions and even wrestling were among the attractions that were 
designed not only to entertain but also to impress the foreigners at 
Constantinople.? None of these elements of diplomatic reception, 


l A concise version of this paper was presented at the Twentieth Annual 
Byzantine Conference in Ann Arbor, Michigan, on 22 Oct. 1994. 

See the definition of diplomacy in The New Encyclopaedia Britannica 
(London, Chicago, 1991), vol. 17, pp. 331-340. On the medieval definition of 
ambassador see T.C. Lounghis, Les ambassades byzantines en Occident, depuis la 
fondation des États barbares jusqu'aux Croisades (407-1096), (Athenes, 1980), pp. 

60-265. 

The most recent and elucidating contribution to the history of imperial 
diplomacy is Byzantine Diplomacy. Papers from the Twenty-Fourth Spring Sympo- 
sium of Byzantine Studies, Cambridge, March, 1990. Ed. by J. Shepard and S. 
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however, could overshadow the importance of the exchanged 
words. 

Words had more than one meaning: fables, allegories, similes 
and metaphors seem to have been a constant element of medieval 
diplomatic discourse. What also mattered was the tone and manner 
of speaking and the posture of the speaker.4 The speeches, which 
medieval authors convey on behalf of sovereigns and diplomats, 
are usually composed according to the rules of rhetoric. It is not 
quite clear whether the medieval bon ton required as a rule the use 
of syllogisms and other devices borrowed from medieval 
disputations or some of these speeches are more or less literary 
inventions of the writers. The diplomatic ceremonial normally 
began with an exchange of greetings. 

In Byzantium the exchange of greetings was as much a part of 
the entire ceremonial as the elevated position of the emperor on his 
throne, the rank and stature of those standing around him, and the 
place and position of the foreign envoys. "How is our beloved 
son, the basileus of the Bulgarians?", the logothete of the drome 
was to ask on behalf of the emperor. Then he had to inquire about 
the Bulgarian ruler's wife and children in‘a similar fashion before 
the envoys could deliver their message.> Compared to the informa- 
tion we have of the Byzantine ceremonial, our knowledge of the 
opening words of diplomatic receptions at the other medieval 
European courts is quite limited. Yet, we could surmise that 
politeness and the exchange of formal greetings were very much a 
part of the diplomatic etiquette there, too. 

In spite of the strictly observed bon ton and good treatment of 
ambassadors, missions were not always successful. There were 
various reasons for diplomatic failure. This article, however, is not 


Franklin (Variorum: 1992). On the aims and methods of Bulgarian medieval diplo- 
macy see P. Angelov, Bulgarskata srednovekovna diplomacija (Sofia, 1988). 

On the importance of body language in the diplomatic discourse and the 
gestures of delivery of letters see M.E. Mullett, "The Language of Diplomacy” in 
Byzantine Diplomacy, p. 205. 

Const. Porphyr., De cerimoniis aulae Byzantinae libri duo, rec. I. Reiske, vol. 
II (Bonn, 1830), pp. 686-692: the list of addresses to foreign rulers. On the role of 
the logothete of the drome in the empire's relations with “barbarians” see D.A. 
Miller, "The Logothete of the Drome in the Middle Byzantine Period", Byzantion 
36/1 (1966), pp. 438-470. Cf. R. Guilland, "Les logothétes", Revue des études 
byzantines 29 (1971), pp. 31-70. When Byzantium and Bulgaria were at peace, the 
Bulgarian "guests" occupied a special place at the imperial banquets: cf. N. 
Oikonomidès, Les listes des préséances byzantines des IX et X siècles (Paris, 1972), 
pp. 206-209. 
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concerned with unsuccessful negotiations or broken alliances 
because of incompatible interests or changed foreign political 
priorities of the negotiating parties. It focuses on verbal and 
physical assault on diplomats at foreign courts and will discuss 
several drastic cases of violation of the established rules for 
diplomatic discourse in the Middle Ages, which are mostly 
borrowed from the history of Byzantium and Bulgaria. In addition, 
it will also examine the public use of indecent language by 
Bulgarian and Byzantine rulers on behalf of the neighbors as well 
as some obscene gestures. Where necessary, examples from the 
diplomatic history of other countries will be adduced as well. Such 
acts represented a gross violation of the medieval etiquette and 
usually had catastrophic consequences for all the parties involved. 

So, what happened when an enraged ruler acted in open 
disregard of the existing diplomatic rules and the foreign envoys 
were subjected to arrogant treatment, insulting language and even 
violence? And what was the fate of the unfortunate diplomatic 
agents whose message had aggravated their host? Humiliation, 
detention, and torture of diplomats raised obstacles to the smooth 
course of relations between Byzantium and Bulgaria or between 
any of these two countries and a third country. On several 
occasions diplomatic relations were brought to an abrupt end. 
Diplomacy then gave way to war. 

There were various ways of humiliating the other ruler by 
abusing his envoys. One way of doing it was to avoid giving a 
Straight answer, to keep the diplomatic agent under different 
pretexts or not to take his message seriously and eventually to send 
him back with empty hands. Such a treatment did not inflict 
physical suffering upon the diplomat; nevertheless, it was usually 
interpreted as a serious offense by the other party. In the history of 
Bulgarian medieval embassies there are at least two cases when 
envoys returned from their diplomatic missions not bringing home 
any letter, i.e., a definite answer. In the first case the Bulgarian 
ruler responded to this act of contempt by launching a punitive 
military campaign against the other country. In the second case 
Bulgaria was militarily too weak and lay geographically too far 
from the offender in order to adopt a punitive action. Chronolog- 
ically, these two cases lie far apart; yet they fit into the general 
pattern of abuse of envoys — and through them of their ruler — 
which sometimes embittered the relations between medieval 
countries. 
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In the first case the ruler who acted in open disregard of the 
established diplomatic practice was Louis the Pious. Between 824 
and 826 the Bulgarian ruler Omurtag sent three successive 
embassies to Louis. Omurtag was anxious to define the border line 
between his realm and the East Frankish empire because the Slavic 
tribes living on the border often switched their loyalities and 
revolted against the Bulgarian authorities. At first Louis pretended 
that he did not understand what was expected of him and sent his 
own envoys to Bulgaria to make an inquiry. Later, the second 
Bulgarian embassy was detained in Bavaria by Louis’ order while 
he was giving an audience to the envoys of the Pannonian Slavic 
tribe who had come to complain of the Bulgarians. Then he sent an 
unsatisfactory answer to Omurtag and the aggravated Bulgarian 
ruler sent the same envoy back with a new letter to Louis. Instead 
of answering, the Frankish ruler sent two of his counts to check 
the rumors of Omurtag's death or dethronement and waited for 
them to return. Eventually Louis dismissed the Bulgarian 
diplomatic agent without a letter (sine litteris) for his sovereign.6 
This last offensive gesture of Louis’ was just too much for 
Omurtag to handle: he had already become weary of the Frankish 
ruler's manoeuvres. In the following year the Bulgarian troops 
invaded Upper Pannonia and devastated the country "with iron and 
fire" (fero et igni). The war lasted at least until 829 when a 
Bulgarian military force invaded Frankish territory again and set 
several villages on fire.’ The diplomatic offense of sending 
Bulgarian envoys back without giving them an answer was 


6 Einhard, Annales, an. 824, 825 et 826 in Monumenta Germaniae Historica I, 
ed. G. Pertz (Hanover, 1826), pp. 212-214. Cf. Fuldenses annales, an. 825 et 826 in 
MGH I, pp. 358-359; Vita Hludovici imperatoris in MGH II, pp. 628-629. The 
exchange of embassies between Louis the Pious and Omurtag is discussed in greater 
detail by V.N. Zlatarski, Istorija na bulgarskata durzhava prez srednite vekove I/1 
(Sofia, 1938), pp. 313-316. See also V. Gjuzelev, "Bulgarisch-Fränkische Bezieh- 
ungen in der ersten Hälfte des 9. Jh.", Byzantinobulgarica II (1966), pp. 15-39; P. 
Angelov, Bulgarskata srednovekovna diplomacija, p. 168. 

Einhard, Annales, an. 827 et 829 in MGH I, pp. 216 sq.; Fuldenses annales, 
an. 827-829 in MGH I, pp. 359-360. That Louis the Pious was inclined to act in 
disregard of other rulers’ requests could be seen in the episode of the Rhos who were 
sent to him by Emperor Theophilus in 839. They had visited Constantinople but 
could not go home using the same direct route because it was barred by hostile 
tribes. Theophilus had asked Louis to help them go home through Frankish 
territory. Upon finding out that these men —whether merchants or diplomats— 
were Swedes, Louis had them arrested. Cf. Annales Bertiniani, an. 839 in MGH, SS 
I, p. 434. See also D. Obolensky, The Byzantine Commonwealth. Eastern Europe 
500-1453 (New York, 1982), p. 239. 
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repeated in 1274. This time the offender was the Sultan in Cairo. 
Maria, the Byzantine wife of Tsar Constantine Tih, who had taken 
over the affairs of state for her crippled husband, sent an embassy 
to Palestine and to the Egyptian ruler. The Bulgarian diplomatic 
agents, who were not simple letter-bearers but were obviously 
authorized to carry out negorions,® had to tell the patriarch of 
Jerusalem what Maria's uncle, Emperor Michael VIII Palaiologos, 
had done to the Orthodox Church. Then they had to offer an 
alliance to the ruler of Egypt, which was to be directed against 
Byzantium. The Bulgarian envoys were accepted well by Patriarch 
Gregory and made a good impression on him: he promised his 
suppot to the Bulgarians. The Sultan, however, listened to the 
Bulgarian envoys’ words with mistrust. Neither he nor his 
predecessors had ever seen a Bulgarian embassy. Besides, the 
Bulgarian people were neither famous, nor did they rise to 
sovereignty (TO €8vos Tv BovAyapdv uů Teprharvès ðv Gore 
kal els dpxùv dvdyeoBar). So, the Sultan treated the embassy 
with suspicion and dismissed them in silence (€v utovolars Thy 
nmpeoBeiarv étoiles Kal oyns amétepte).9 Being too far from 
Egypt and overwhelmed with domestic disarray, Bulgaria had to 
swallow the diplomatic offense. In this case war was avoided. 

Sometimes the envoys were yelled at and humiliated in public. 
An angry sovereign could scream bad epithets in regard to the 
envoys’ nation as well as their ruler. The two textbook examples of 
Byzantine emperors insulting Bulgarian envoys are the cases of 
Emperor Alexander abusing Simeon's people in 913 and 
Nikephoros Phokas abusing the envoys of Tsar Peter in the fall of 
965 or spring of 966. In both cases a diplomatic crisis was initiated 
and its outcome was a Byzantino-Bulgarian war. Do the Byzantine 
authors, who have described these events, believe that war could 
have been avoided by a little more tact on the part of the Byzantine 
rulers? 

Theophanes Continuatus says that the archon of Bulgaria, 
Simeon, sent to Emperor Alexander envoys about the peace, 


8 As for the rank and assigned importance to a certain diplomatic mission, there 
was a great difference between envoys who were simple letter-bearers, on one hand, 
and ambassadors who were authorized to carry out negotiations and sign treaties, on 
the other. Cf. T.C. Lounghis, Les ambassades, pp. 371-387. Therefore, the fact that 
both Louis the Pious and the Egyptian ruler dismissed Bulgarian envoys, who were 
empowered to negotiate, only makes the diplomatic offense worse. 

Georg. Pachymeres, Relationes historicas, V1.1, éd. et notes par A. Failler, 
trad. par V. Laurent (Paris, 1984), vol. 2, pp. 545.14 -547.10. 
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announcing that he would abide by it on condition that he be treated 
with reverence and respect by the new emperor, as under Emperor 
Leo VI. But Alexander, possessed with insanity and recklessness 
(avolq kal adpoovvy), sent the Bulgarian envoys away in a 
humiliating manner, made threats against Simeon and thought that 
thus he would scare the Bulgarian ruler.!° Indeed, it was a routine 
practice that, upon his ascent to the throne, the new emperor 
should circulate letters announcing his intention to continue the 
existing peaceful relations with other countries. Alexander had 
perhaps failed to do so, and the Bulgarian ruler sent envoys to the 
imperial court to inquire about the preservation of peace. It is not 
clear whether Simeon wanted a renewal of the peace of 896 or was 
offering a new peace treaty: none of the Byzantine sources — 
Theophanes Continuatus, Symeon Logothetes, Skylitzes or 
Zonaras — offer specific information about this.!! Alexander's 
lack of tact was used by Simeon as an excuse for declaring war on 
Byzantium which lasted, with little interruptions, until his death in 
927.12 The Byzantine authors are unanimous that Emperor 
Alexander's verbal assault on the Bulgarian envoys provided 
Simeon with a casus belli. 

In the case of Nikephoros Phokas it is more difficult to 
determine whether he humiliated Tsar Peter's envoys because he 
was a tactless person in general or because they happened to make 
the wrong request at the wrong time. As described by Leo the 
Deacon, Nikephoros was a man of stable character and did not lose 
his temper easily. The Bulgarian diplomatic agents came to him and 
said that their archegos had sent them to the autocrator to collect the 
tribute, which Byzantium had been paying to Bulgaria. Nikephoros 


10 Theoph. Cont., Chronographia, VI.6, ed. I. Bekker (Bonn, 1838), p. 380.5- 
11. 

11 On Theoph. Cont. see above note 10; Symeon Logothetes in Contin. Georg. 
Hamart., ed. E. Muralt (St. Petersburg, 1859), p. 798.4-9; Ioann. Scylitzes, 
Synopsis historiarum, rec. I. Thur (Berlin, 1973), p. 195.95-98; Ioann. Zonaras, 
Epitomae Historiarum, ed. T. Biittner-Wobst (Bonn, 1897), p. 49.24-30. 

12 As will be seen, in the 890s Simeon did several things, which were interpreted 
as a grave diplomatic offense by the Byzantines. However, between 896 and 913 the 
diplomatic relations between the two countries seemed to have been quite smooth. A 
possible reason for Alexander's unwise behavior is the fact that he had been his 
brother's co-emperor for thirty three years. Now, being an autokrator in his own 
right, he probably assumed that he could act in disregard of the established rules. On 
Simeon's wars against Byzantium see V.N. Zlatarski, /storija na bulgarskata 
durzhava 1/2, pp. 254-500; I Božilov, Tsar Simeon Veliki (893-927): Zlatnijat vek 
na srednovekovna Bulgarija (Sofia, 1983). 
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became extremely angry, spoke in a voice louder than usual, called 
the Bulgarian people poor and dirty Scythians, asked his father if 
he had born him a slave who had to pay tribute to barbarians, and 
ordered that the Bulgarian envoys be smacked. After that he 
ordered them to go tell their archon that he [Nikephoros] would 
soon invade his country and teach him how to obey his Roman 
masters.!3 Indeed, the Bulgarian embassy had arrived at 
Constantinople at the wrong moment: Nikephoros was celebrating 
his victory over the Arabs and was doing everything possible to 
capitalize on his success.!4 And it was the wrong thing to ask the 
former usurper, who now consciously exploited his image as a 
winner protected by the Virgin, to pay to "barbarians" a tribute set 
up forty years earlier. So, Nikephoros simply lost his temper at the 
blatant Bulgarian request. 

Another contemporary source, however, describes Nikephoros 
Phokas as a tactless person, "bold of tongue, a fox by nature, in 
perjury and falsehood a Ulysses" (lingua procacem, ingenio 
vulpem, periurio seu mendacio Ulyxem).'> Liudprand's portrait of 
Nikephoros Phokas is probably too repellent to be true and is in 
open contradiction to Leo the Deacon's portrait of the same man. 
Yet we have little reason to doubt that he was highly indignant at 


13 Leo Diakonus, Historiae libri X, rec. C. Hase (Bonn, 1828), pp. 61.12 - 
62.11. In the speech, which Leo the Deacon conveys on behalf of Nikephoros 
Phokas, the emperor styles himself venerable, most powerful and greatest emperor 
of the Romans. At the same time, he is very abusive in regard to the Bulgarians. 
E.g., Nikephoros says that it would be a shame for the Romans, who had defeated all 
their enemies, to pay tribute — as if they were slaves — to a poor and, on top of all, 
dirty Scythian people (€6ve. DevOuKg, Tevexpg Te Thy Mos kal prap — ibid., p. 
61.19-21). Then Nikephoros exclaims: "And I, the venerable emperor of the 
Romans, to be subordinate to the poorest and dirty people through paying tribute to 
them!" (kal ó trôv ‘Pwpaiwy oefdomos Baorkeds Over TeveotaTw Kal papa 
ddpous TeÂdv únokeíicopa — ibid., p. 62.3-4). Finally, he orders the Bulgarian 
envoys to go tell their ruler, who is [dressed] in leather and gnaws on leather (Tq@ 
OKUTOTPUWKTY Kal SidGepia äpxovTr), that the most powerful and greatest Roman 
emperor would invade his country and would pay the whole tribute to him. Thus 
Peter, a three times slave by origin (rpiSouhos dv ék mpoyôvuv), would learn how to 
obey his Roman masters (ibid., p. 62.4-8). 

M. McCormick, Eternal victory. Triumphal Rulership in Late Antiquity, By- 
zantiun and the Early Medieval West (Cambridge, New York, 1990), pp. 168-170. 

Liudprand, Relatio de Legatione Constantinopolitana, cap. II in Quellen zur 
Geschichte der sächsischen Kaiserzeit. Widikunds Sachsengeschichte, Adalberts 
Fortsetzung der Chronik Reginos, Liudprands Werke, ed. A. Bauer and R. Rau 
(Darmstadt, 1971), p. 526. Cf. The Works of Liudprand of Cremona. Transl. by F.A. 
Wright (London, 1930), pp. 236-237. See also R. Morris, "The Two Faces of 
Nikephoros Phokas”, Byzantine and Modern Greek Studies 12 (1988), pp. 90-95. 
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the Bulgarian request and that he resorted to insulting language. 
Besides, he was an elderly soldier who had spent most of his life 
in military camps and knew little of diplomacy, words and 
mannerisms. Ironically enough, the Bulgarian messengers are 
called ayyeXou in Leo the Deacon's text. Nikephoros' arrogance 
would have inevitably led to a declaration of war on Bulgaria's part 
had he not managed to launch a campaign first. But, as the 
Byzantine sources inform us, after seeing the threats, which the 
Bulgarian mountains presented to the Roman army, the emperor 
prudently went back to Constantinople. 

The humiliation of the Bulgarian envoys by Emperor 
Nikephoros Phocas is, indeed, one of the most drastic cases in the 
history of both Byzantine and Bulgarian diplomacy. Probably, the 
only comparable case is the treatment of Frederick Barbarossa's 
envoys by Emperor Isaak II, which will be discussed later in this 
article. It is worth noting, however, that a certain degree of 
mockery on the part of the haughty Byzantines could be perceived 
even in those cases when the foreign ambassadors were to be 
treated with the utmost respect. The transvestism enforced on the 
Arab envoys in May 946 is indicative of this arrogant Byzantine 
attitude. The preparation for the diplomatic reception of the Arab 
embassy, as described by Constantine Porphyrogenitus, was one 
of epic proportions: the court, the eparch of the city, the churches 
in the capital as well as the demes had to contribute to the 
decoration of the triklinos of the Magnaura palace, the 
Hippodrome, and the Halke gate. Everybody present at the 
reception and even the oarsmen of the imperial galley had to wear 
special clothes supplied by the palace. The Arabs had to come to 
the banquet in clothes supplied by the palace too. When the Muslim 
ambassadors were presented, "they were wearing spekia — not 
their own, but others that were particularly beautiful and costly, 
with collars encrusted with precious stones and huge pearls. It is 
against the rules for a non-eunuch to wear a collar like that... but, 
for this occasion only, they were directed to wear these ornaments 
by Constantine the Christ-loving lord."16 One may reasonably ask 
the question: if this was against the rules and these clothes were 


16 Const. Porphyr., De cerim., ed. I. Reiske, vol. 2, p. 584. Here I have used 
Toynbee's translation of the Greek text. See A. Toynbee, Constantine 
Porphyrogenitus and His World (London, New York, Toronto, 1973), p. 502. On 
the other hand, R. Cormack, "But is it art?" in Byzantine Diplomacy, pp. 226-227 
argues that Constantine Porphyrogenitus probably did this on purpose and the 
Byzantine court could have hardly failed to perceive the irony. 
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reserved exclusively for eunuchs, why did Constantine VII, who 
was otherwise so fond of strict ceremonial regulations, issue an 
order that the Arabs be dressed like castrated men? Was this not 
done by the Christ-loving emperor with the purpose of making fun 
— in à certain subtle, Byzantine way — at the Muslims' macho 
attitudes? The Muslims, on the other hand, had no way of knowing 
what kind of clothes they were given to wear, which probably 
made them look even funnier in Byzantine eyes. 

Humiliation and bizarre jokes were by far not the worst things 
that could happen to envoys while visiting a foreign court. The 
absence of diplomatic immunity in the Middle Ages made it 
extremely hazardous for diplomats to go to foreign countries. They 
could be treated with deference or detained, thrown in jail and even 
tortured. Of course, detention did not necessarily imply torture; 
nevertheless, it was considered a very serious offense of the 
existing diplomatic rules. Both Bulgarian and Byzantine rulers 
detained foreign diplomatic agents on several occasions. Simeon of 
Bulgaria, who is depicted in the Byzantine sources as a suspicious 
person, imprisoned at least two Byzantine emissaries in a fortress. 
During the war of 894 the Byzantine government sent an imperial 
diplomatic agent to carry out negotiations with the Bulgarian ruler. 
Simeon's intelligence, however, might have provided him with 
evidence that the Byzantines had also sent a military expedition to 
attack him in the rear. Probably this is the reason why the Quaestor 
Konstantinakis was imprisoned in a fort (év dpovp@).!7 Zonaras 
says that the quaestor was not only imprisoned by order of Simeon 
but had his hands and feet tied as well.!8 In 895 Simeon offered a 
truce — this time the imperial government sent the well-known 
diplomat Leo Choirosphaktes to negotiate peace. Without saying a 
word to him, Simeon had him thrown into a fortress-prison (év 
etpxti) too.!9 What followed was a lengthy correspondence 
between the imprisoned diplomat and his "host", Simeon of 
Bulgaria, who obviously wanted to buy time. The unfortunate 
prisoner had to provide answers to bizarre questions, to indulge in 
a discussion over Greek grammar and so on, and so forth until the 





17 Joann. Scylitzes, Synopsis historiarum, rec. I. Thurn, p. 177.94-95. Cf. 
Symeon Logothet. in Contin. Georg. Hamart., ed. E. Muralt, pp. 772.18-773.15; 
Theoph. Contin., ed. I. Bekker, p. 358.12-20. 
19 Zonaras, ed. T. Biittner-Wobst, p. 40.14-22. 

Theoph. Contin., ed. I. Bekker, p. 359.4-10; Symeon Logothet. in Contin. 
Georg. Hamart., ed. E. Muralt, p. 773.14-19; Scylitzes, rec. I. Thurn, p. 177.27-28; 
Zonaras, ed. T. Büttner-Wobst, pp. 40.30-41.1. 
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Bulgarian ruler decided that the time had come for him to negotiate 
with the Byzantines from a position of strength.20 

This episode was not the last example of detention of 
diplomatic agents in the history of Byzantino-Bulgarian relations. 
In the wars of 913-927 detention of envoys was practiced by both 
governments. Patriarch Nicholas Mystikos went as far as to detain 
the Pope's envoys who had paid a visit to Constantinople first and 
whose next destination was the Bulgarian capital. Under what 
pretext did the patriarch keep a third party's envoys to Bulgaria? 
Was this not a violation of diplomatic rules? Nicholas writes that he 
was aware of the Bulgarian ruler's practice of detaining diplomats 
(TO TOUS ATIOKPLOLaplous KkaTéxeLv) and that he did not want to 
see these men fall into confinement and oppression in Simeon's 
hands (els tThv Tapa cov otevoxwplav Kal KdKwotv 
€utrecetv). So, he detained the two Roman bishops in order to 
spare them the oppression, not to say death, which would be theirs 
if they went to the Bulgarian tsar (Tv Sè avOpwrwv derodpevor 
Tis KAKWOEWS, tva uù AEyw Bavatou, Tis Tpòs oè adiEEWSs 
éréoxouerv auTous).2! Of course, this act of the patriarch, which 
took place in 922-923, only deepened the crisis in the bilateral 
relations. It remains unclear why Nicholas did this: probably he 
was aware that the Bulgarian ruler was about to turn his eyes to the 
papacy in order to obtain recognition of his imperial title, so the 
patriarch wanted to prevent a possible alliance between Simeon and 
the pope. At about the same time, probably in 922, the Byzantines 
intercepted the Bulgarian diplomatic agents, returning home from a 
mission to the African Arabs, and the Arab envoys accompanying 
them. They were caught in Calabria and immediately sent over to 
the imperial capital. In Constantinople the Bulgarian diplomats 
were thrown in jail while their Arab colleagues received presents 
from the Byzantines and were sent home.?2 In Byzantine eyes, the 
interception and imprisonment of foreign diplomats was a 
politically justifiable act: after all, they succeeded in preventing the 


20 The letters which the imprisoned Leo Choirosphaktes sent to Simeon are 
published by G. Kolias, Léon Choirosphactés, magistre, proconsul et patrice: 
biographie, correspondance (texte et traduction), (Athenes, 1939), Epp. 1-14, pp. 
76-91. 
21 Nicholas I, Patriarch of Constantinople, Letters, Greek text and English 
transl. by R.J.H. Jenkins and L.G. Westerink (Washington, DC, 1973), Ep. 28, pp. 
192.32 - 194.41. 

Scylitzes - Cedr., ed. I. Bekker (Bonn, 1839), pp. 356.16 - 357.16. Cf. V. 
Zlatarski, Istorija I/2, pp. 448-450. 
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formation of a Bulgarian-Arab coalition directed against their 
country. 

Sometimes the detained foreign envoys were subjected to 
various types of humiliation and torture, and could even be 
murdered. In spite of Patriarch Nicholas’ allegations, there is no 
real evidence of Byzantine diplomatic agents being tortured or 
murdered by Simeon. However, the case of Frederick Bar- 
barossa's messengers, who were arrested by order of Emperor 
Isaak II, shows how inventive the Byzantines could be whenever 
detention and torture of foreign diplomats were concerned. The 
story, as told by Ansbert, is as follows: having encountered 
tremendous difficulties in the Balkans, Frederick sent several of his 
people to the Byzantine emperor to remind him of the agreement of 
Nuremberg (1188), according to which the Byzantines had to 
secure the safe passage of the crusaders through their territory. 
Isaak II had already broken the agreement, the crusaders had been 
left on their own in finding food and fodder, had endured 
numerous attacks on the part of the Bulgarians and had behaved as 
robbers in turn. Instead of taking the crusaders’ complaints into 
account, Isaak II had the German envoys detained. Before long, 
however, Frederick I managed to conquer the whole of Thrace 
with all of its important towns and fortresses. What followed was 
an exchange of letters charged with insults and bitter recrimina- 
tions.23 Then Frederick dispatched a new mission to Isaak II: 
among other things, Frederick's envoys had to remind him of the 
disreputable act, which he had committed through the arrest and 
imprisonment of the other German envoys. Eventually the 
prisoners were set free and, accompanied by representatives of the 
Byzantine emperor, met with their suzerain in Philippopolis on 28 
October, 1189. On the following day they told the story of their 
dishonorable captivity, deprivation, starvation, and humiliation. To 
make things worse for the Germans, the Greek emperor had given 
their stallions as a present to the Saracen envoys at the Byzantine 
court, who mounted them and raced back and forth, making the 
horses lunge forward in order to harass Frederick's people. On top 
of that, the patriarch of Constantinople used to call the cursaders 





23 On the German-Byzantine conflict of July 1189-February 1190 see G. 
Ostrogorsky, History of the Byzantine State (New Brunswick, NJ, 1991), p. 407, 
notes 1, 2. Cf. J. Riley-Smith, The Crusades. A Short History (New Haven, CT and 
London, 1987), pp. 111-112. 
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"dogs" while preaching in public on holy days.24 (Niketas 
Choneiates adds to the list of humiliating experiences of the 
Germans by saying that the basileus did not even give them chairs 
to sit down and they had to be seen as subordinate to the Romans 
in a slave-like fashion.25) No doubt, the envoys’ story increased 
Frederick's anger at Isaak II. Being the virtual master of Thrace, 
the German emperor could now negatiate with the Byzantine 
government from a position of strength. In the end Byzantium had 
to bow to his superiority and his demands were fulfilled. 
Frederick's campaigning in Thrace in the summer and fall of 1189 
was obviously meant to teach the Byzantines a lesson: after all, 
they had failed to keep up with the diplomatic obligations of the 
Nuremberg agreement.26 

Apart from being tortured, diplomatic agents meight even 
suffer a martyr's death at a foreign court. Probably the earliest case 
of an envoy murdered by order of his angry host is that of a certain 
Mesamir — a Slavic nobleman who went to the Avars to carry out 
negotiations in the late 550s or early 560s. According to Menander, 
his behavior was unworthy of a diplomat. An aide to the Avar ruler 
insisted that Mesamir be killed. Thus the negotiations were brought 
to an abrupt end.2’ The Slavs seem to have killed an Avar embassy 
too. Probably, this happened in the 570s: the Avar envoys 


24 Ansbert, Historia de expeditione Friderici imperatoris in A. Chroust, Quellen 
zur Geschichte des Kreuzzuges Kaiser Friedrichs I., MGH, SS (nova series, t. V, 
Berlin, 1928), pp. 48.31 - 49.10. 

Nicetas Choniates, Historia, rec. I. A. van Dieten (Berlin, 1975), p. 410.57- 
59: atrds 5€ Tovrous lddv Kal paddy ws otte KaBéôpas ó Baorkeds attots 
peTéSwxev, GAAG Sovrotpettiis Ent’ tons ‘Pwpaiors abvTG naperorýkeroav ónTavópe- 
VOL. 
26 The crusaders displayed no great tact in dealing with diplomatic offers either: 
sometimes their haughtiness had fatal consequences for them. This is especially 
valid for the relations between the Latin empire and Bulgaria. At first the Bulgarian 
ruler Kalojan regarded the crusaders as his natural allies and sought an alliance with 
them as an equal partner. His offer, however, was rudely refused by Baldwin of 
Flanders. After the battle of 14 April 1205, Emperor Baldwin was taken prisoner by 
the Bulgarians never to return. Nevertheless, the Latins did not seem to have learned 
their lesson. When another Bulgarian ruler, John Asen II, offered his services to 
find a regent for the minor Latin emperor Baldwin II, the barons tactlessly declined 
the offer. Thus, a Bulgarian tsar was offended by the undiplomatic Latins for the 
second time. They were given no third chance. On the relations between Bulgaria 
and the Latin empire see A. Danéeva-Vasileva, Bulgarija i Latinskata imperija 
(1204-1261 ), (Sofia, 1985). 

Menander, Excerpta de legationibus, ed. C. de Boor (Bonn, 1903), p. 443. Cf. 
P. Angelov, Bulgarskata srednovekovna diplomacija, pp. 39-40. 
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managed to aggravate their host, a Slavic prince, by insisting that 
he should be paying tribute to their khan. The diplomatic 
discourse, as conveyed by Menander, was reduced to an exchange 
of angry remarks. Eventually, the Slavs lost their temper and had 
the Avar diplomatic agents murdered. In response, the Avar ruler 
began preparing a large-scale punitive campaign against this Slavic 
tribe but could not reach their land.?8 The early seventh century 
bears witness to another sad episode in the history of diplomacy: 
this was the inglorious end of Emperor Herakleios' ambassadors to 
Chosroes. During the Persian invasion, which probably took place 
in 615, the Persian forces reached the city of Chalcedon and 
besieged it. Their general Shahin demanded to meet with 
Herakleios in order to parley with him. Charmed by the gentleness 
of Shahin's speech, the emperor decided to send an embassy to the 
Persian ruler to negotiate peace. The ambassadors were chosen in 
great speed. These were Olympios, a pretorian prefect, Leontios, 
the prefect of the city, and Anastasios, an oikonomos of St. 
Sophia. Shahin took these men along and retreated toward the heart 
of Persia. As long as he was on Byzantine soil he treated them 
honorably and took good care of them, but when he entered Persia 
he put iron fetters on them and brought them captive to Chosroes 
(kal Ews pèv Tis ‘Pwpatwv ééBarve yis, Sua Tits hye Kal 
GBepatelas nEiov, Ti Hepok Sè EpBarwv téSas tas Ex 
oLôýpwv avtots Teptôéuevos S€opuTtTas trapad Xoopdnv 
ékôULOE). When the chained Roman ambassadors appeared before 
Chosroes, he separated them from one another and confined them 
to secure prisons where they underwent great hardship.?? Later 
Emperor Herakleios launched a series of successful campaigns 
against the Persians and eventually managed to reach their capital. 
In the meantime Chosroes had been overthrown, slowly starved 
and executed by his former underlings. The new Persian ruler 
offered peace. Upon his arrival in Nineveh, Herakleios made an 
inquiry as to the fate of his ambassadors whom Shahin had taken 
to Chosroes by deceit. The Byzantine emperor was told that 
Leontios had died a natural death, while the others Chosroes had 
killed by flogging when he heard that Herakleios had invaded 





28 Menander, Excerpta de legationibus, ed. C. de Boor, pp. 208-210. Cf. P. 
Angelov, Bulgarskata srednovekovna diplomacija, p. 40. 

Nicephoros, Patriarch of Constantinople, Short History. Text, transl. and 
comment. by C. Mango, ed. by I. Ševčenko (Washington, DC., 1990), pp. 46-48. In 
the text I have used C. Mango's translation. See also note 30 below. 
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Persia (ws AEOVTLOS LEV korv BavdaTw ETErAEUTAa, Tots SE 
äkkous Xoopôons EvAoits ExtTeivev, aiofôuevos tov ‘Hpd- 
kkerov cis Tv Tlepouxhv eloBalôvra).30 There was a thirteen- 
year period between the probable date of the imprisonment of the 
Byzantine ambassadors by Chosroes and the inquiry made by 
Herakleios in 628. During all those years the Persian ruler must 
have kept the unfortunate diplomatic agents as hostages in the war 
with Byzantium. Finally, he decided to take revenge and, in a fit of 
rage, flogged them to death. 

While reading these stories of murdered ambassadors in the 
sixth and seventh centuries, one may be inclined to believe that 
such a gross violation of the diplomatic rules could occur only 
among non-Christians. However, murder of diplomatic agents did 
not disappear with the spread of Christianity. It was considered an 
extremity; nevertheless, throughout the Christian Middle Ages 
diplomats were occasionally killed at Christian courts. The most 
Striking example of torture and murder of envoys is the 
"treatment", which some Serbian noblemen received at the hands 
of Strez — a Bulgarian aristocrat, who had taken a most solemn 
oath of loyalty to their own ruler. A relative of the Bulgarian tsar, 
Strez had sought refuge at the Serbian court in 1207 or 1208.3! 
After becoming a blood brother with the grand Zupan Stefan, Strez 
established himself as a Serb vassal in the strong fortress of 
Prossek. Strez's forces began to grow in number as many 
Bulgarians came to join him; and with continued Serb support he 
expanded westward across Macedonia. At this point, however, 
Strez adopted the behavior of a sovereign ruler. Stefan tried to 
bring him back under his suzerainty but to no avail. The Serbian 
sources depict Strez as an ungrateful sadist who turned against his 
"brother" and, as a result of the Devil's actions, made peace with 
the Greeks and even with his former enemy, the Bulgarian ruler. It 
is difficult to say how much of what the Serbian hagiographic 
sources say about Strez's character is true: they might be trying to 
provide an excuse for Strez's murder at the hand of a Serbian 
agent, which took place immediately after St. Sava's unsuccessful 
attempt to change his political position. One source (the so-called 


30 Ibid., p. 62.26-29. On Herakleios' military campaigns against Persia see G. 
Ostrogorsky, History, pp. 101-103. 

On Strez's relationship to the Bulgarian ruling dynasty see I. BoZilov, 
Familijata na Asenevci (1186-1460). Genealogija i prosopografija (Sofia, 1985), 
pp. 98-100. 
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Vita of Prince Stregan) even claims that Strez used to detain the 
Serb noblemen, whom Stefan the First-Crowned sent to him with 
letters or to convince him to come back to his patron, tortured them 
with extreme cruelty and then hurled them from his fort down into 
the Vardar river. While the unfortunate envoys were being thrown 
from the high cliff overlooking the river, Strez is said to have been 
screaming at them: "Watch out! You may get your fur coat wet!"32 

The arrogance of medieval rulers extended even further than 
the bad treatment — and even murder — of foreign diplomatic 
agents. Sometimes they felt that offending each other through their 
envoys was not enough. Rulers exchanged abusive letters33 and 
indecent "gifts". The history of Byzantino-Bulgarian relations 
provides some eloquent illustrations of such a violation of the 
medieval diplomatic etiquette. The worst act of indecency was 
performed by the Byzantine Emperor Constantine VI. According to 
Theophanes, in the year A.M. 6288 (A.D. 795/6) the Bulgarian 
ruler Kardamos issued an ultimatum to the emperor: "Either pay me 
tribute or I will advance up to the Golden Gate and devastate 
Thrace." The belligerent Constantine VI, however, did not give in. 
"But the Emperor put horse-turds into a towel and sent him this 
message: ‘I have sent you such tribute as is appropriate for you. 
You are an old man, and I do not want you to grow weary until it 
gets to you. But I will come to Markellai, and come you out. If 
there is any issue, God shall be the judge.’" As a result of this 
offense, the Bulgarians invaded Thrace and reached the fortress 
where Constantine VI and his forces were located. The two armies 
spent seventeen days in waiting and indecisiveness, then turned 
and went home.*4 


32 The relations between Stefan the First-Crowned and Strez are described in great 
detail in V. Zlatarski, Istorija III (Sofia, 1940), pp. 270-290. See also J. Fine, The 
Late Medieval Balkans (A Critical Survey from the Late Twelfth Century to the Otto- 
man Conquest), (Ann Arbor, MI, 1994), pp. 94-96. 
33 The correspondence between rulers or between rulers and high-ranking clergy 
in the Middle Ages offers quite a few examples of the use of abusive language. In the 
present article this topic is discussed only inasmuch as in certain cases the 
exchange of abusive letters was a sequel to previous abuse of diplomatic agents. 
Theophanes, Chronographia, vol. I. ed. C. de Boor (Leipzig, 1883), p. 
470.10-16: KapSduos 8è, ó kòpis Boul yapias, é6rauoe TH Baorket, Ste "À Tékeoôv 
por márta,  Epxopar ews Tñs Xpuoñs wéptns kal épp Tv Opdxnv.” ó Se 
Baorkeës Baldv kaBaddivas dddyou els pavSiArw Enepwev adr@ einwv, Ste “ola pév 
Cou Tpéter TdKTa, dTéoTELAG COL. yépwv SÈ el. kal où BéAw iva kom dons Ews THY 
Öse. GAN’ yò ëpxopa éws MapréAluv kai ÉEeGe. kal el Tu kpiver ó Beds.” In the 
text I have used the translation of H. Turtledove. See The Chronicle of Theophanes. 
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Other than that, the acts of indecency performed by Byzantine 
and Bulgarian rulers were largely confined to rude words and 
mutual accusations. For example, the letters of Nicholas Mystikos 
to Simeon contain quite a few references to the Bulgarian ruler's 
abusive language. The correspondence between the two men had 
started when the patriarch was appointed head of the regency for 
the young Constantine VII, thus becoming head of both the church 
and state in Byzantium, and continued until Nicholas’ death in 925. 
As the conflict unravelled, the number of references to Simeon's 
insulting language in the patriarch's letters increased. Nicholas 
could not help complaining of the Bulgarian ruler's sarcasm and 
mockery. E.g., instead of carrying out peace negotiations, Simeon 
preferred to buy time by writing sheer nonsense: he discussed 
blackbirds, apes and jackdaws in a letter sent between the summer 
of 921 and the end of 922.35 Increasingly frustrated by the 
Byzantine government's refusal to bow to his demands, Simeon 
resorted more and more to accusations and insults directed against 
both the patriarch and Romanos Lekapenos. Thus, Simeon 
responded to a letter of the emperor by "writing insults and words 
of absurdity" (UBpers ypadwv Kal Tapaloyioudv prhpata).36 
The patriarch warned him: "and do not write mockery and insults 
and dishonorable things" (kai un ypadns elpwvetas, unde 
UBpets Kal àriuias).37 Later, aggravated by the failure of his 
second siege of the imperial capital, Simeon adopted an even more 
insulting attitude.%8 Not to mention the fact that he had been 
arrogant to Nicholas in the presence of the emperor when the three 
of them met during the siege.*? 

On another occasion Simeon violated the diplomatic rules by 
sending an answer not to the emperor, Romanos Lekapenos, but to 
the Senate. This was an ultimate insult. "For who on earth, if he 


An English translation of anni mundi 6095-6305 (A.D. 602-813), with introd. and 
notes by H. Turtledove (Philadelphia, 1982), p. 153. Cf. P. Angelov, Bulgarskata 
srednovekovna diplomacija, pp. 83-84. 

Nicholas I, Letters, ed. and transl. by Jenkins and Westerink, Ep. 21, p. 
146.105-106. 

Ibid., Ep. 29, p. 202.93-96. 

Ibid., Ep. 29, p. 202.110-112. 
38 Ibid. Ep. 31, p. 210.70: ° AM\à Tooodtov uèv nepil ris Kad’ Tas elpuveias. 
(So much for your mockery at us"). 
9 Ibid. Ep. 31, p. 208.35-47. See esp. p. 208.47: ömt TS oñs éoTuv elpuveias 
kal rìs kad’ uv karnyopias Ta pruarTa (“because these are the mockery and the 
words of accusation against us"). 
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receives a letter from a prince, ever ignores the prince and writes 
back to the prince's underlings (ypdter È pds UTO xetpa 
Tedouvtas)?" According to Patriarch Nicholas, such disrespect 
was never seen anywhere till then.” More than that, during the 
second siege of Constantinople, Simeon made his army cheer him 
in Greek as a Roman emperor while the terrified and appalled 
senators and inhabitants of the imperial capital were watching this 
insulting behavior from the city walls.*! 

The Bulgarian ruler was not the only one who showed 
contempt of the diplomatic etiquette in the course of the conflict. 
Behind his back, Nicholas Mystikos referred to his nation as 
"goddamned Bulgarians" (8eoutonror BovAyapor).42 Constantine 
Porphyrogenitus, who had sufficient reasons to dislike Simeon, 
his son Peter, and the Bulgarians in general, wrote of the 
"goddamned Bulgarian nation" (8eouionros Tv BovAydpwv 
€8vos) t00.43 

Swearing and cursing the neighbors was more or less 
characteristic of enraged medieval rulers. The abusive language of 
the emperors Alexander and Nikephoros Phokas as well as of 
Simeon of Bulgaria has already been discussed. In addition to that, 
a short anonymous Greek text, which J. Paramelle entitled 
Tlopvixh n TOV BovAydpwv Baoikela, could be mentioned too.44 
According to Paramelle, the text may have been written by a 
Byzantine emperor, presumably Alexios Komnenos when young. 
The author describes the difficulties, which he and his army had to 
endure in Bulgaria during a most terrible winter (Xetuüwv 


40 Ibid., Ep. 28, pp. 194.70 - 196.83. 
41 Leo Gramm., Chronographia, ed. I. Bekker (Bonn, 1842), p. 311.1-5. When 
they wanted to make sure that they were properly understood, the Bulgarian rulers 
spoke to the Greek envoys in Greek. Cf. Ioannes Cantacuzenus, Historiarum libri 
IV, ed. J. Schopen (Bonn, 1828), p. 164.13-15. Apart from writing to Leo 
Choirosphaktes and Nicholas Mystikos in Greek, Simeon of Bulgaria conversed in 
Greek with the representatives of the imperial government during the two sieges of 
Constantinople. Finally, by making his army cheer him as Roman emperor in 
Greek, Simeon achieved three things simultaneously: one, he laid, once again, his 
Claim to the imperial throne; two, he showed to Romanos Lekapenos that his own 
claim to the throne was illegitimate; and three, he made it possible for the Byzan- 
tine citizenry to understand the abuse directed against Romanos. 
43 Nicholas I, Letters, ed. and transl. by Jenkins and Westerink, Ep. 66.40. 
85.2 Son Porph., De thematibus, ed. A. Pertusi (Città del Vaticano, 1952), p. 
J. Paramelle, in Byzance et les Slaves. Études de Civilisation. Mélanges I. 
Dujéev (Paris 1983), pp. 317-331. 
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GervôTaTos doBepwtatos). Having given them a hard time, 
Bulgaria, no doubt, deserves some bad epithets. Paramelle 
translates topviKds as décevant, illusoir, menteur. Indeed, the 
Byzantine imperial author implies that Bulgaria has been 
established as a deceptive harlot from the very beginning. 
Therefore, in this context Topvikôs has the meaning of 
"whoring".45 The use of foul language was considered a violation 
of the medieval bon ton but an angry ruler could not have cared 
less when he needed a vent for his emotions. Sometimes a 
sovereign would even curse in the presence of his own envoys if 
the answer they had brought back was unsatisfactory: the story of 
Stefan DuSan's cursing at the French king provides an eloquent 
example of that. In other cases the bad epithets used all the time 
with reference to another ruler could eventually become a part of 
this ruler's name in the language of the neighbors, thus causing 
diplomatic offense.47 

As we have seen, medieval rulers would sometimes succumb 
to arrogance and uncontrolled outbursts of anger. Diplomatic 
relations would then deteriorate to an exchange of abusive words 
and indecent "gifts". Worse than that, foreign diplomatic agents 
were, time and again, used as scape goats for the ruler's wrath. 
Envoys were abused — verbally and physically — and even 


45 Ibid., p. 322.15-17: Tlopyum) yap À rôv Bovìyápwv Baorkeia kaBéoTnxev, 
p&À or À oxid pds dAñberar kal tvSadya pds TpWTdTUTIOV Kal pt bv Tpds (Tà 
dvta) kal orépnors pds Thy ÉEuv, <Td 6> pioooduirarov. ("In fact, the empire of 
the Bulgarians has been established whoring: more than a phantom in regard to 
reality, and an illusion in regard to the original, and not a being in regard to [the 
beings], and scarcity in regard to the way of life, <so to speak> most philosophical- 


ly"). 

% Mauro Orbini, Kraljevstvo Slovena, Transl. by Z. Šundrica, ed. and comment. 
by F. Barišić, R. Samarđić and S. Čirković (Beograd, 1968), pp. 40-41: in 1350 
Stefan Dušan sent an ambassador to the French king to negotiate the marriage 
between Jean de Valois' daughter and Stefan's son, Uroš. Jean replied that Stefan and 
his son should adopt Roman Catholicism first and then he would agree to the 
proposed marriage. When the ambassador, Nicholas Buča, conveyed this message to 
his sovereign, Stefan Dusan began swearing at the French king. 

A seventeenth-century manuscript of the so-called Mikhalevskaja letopsis’ 
largely refers to a certain Tartar khan as an s.o.b.; probably, this epithet was often 
used by the Russians in regard to the khan and had become more or less a part of his 
name in the Russian language. According to the chronicle, when Russian envoys 
eventually met with this ruler, they addressed him as "you, khan, s.o.b.". (This 
information was brought to my attention by Prof. George Majeska during the 
discussion which followed my presentation at the conference in Ann Arbor. At this 
point I have not been able to study the story in greater detail). 
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murdered. In such cases, rulers tended to forget that, according to 
the prevalent medieval view, diplomats were angels, that is, 
messengers sent from Heaven to Earth. The abuse of the 
messenger was interpreted as an abuse of his sovereign. More 
often than not, the outcome of such a diplomatic crisis was a war, 
which turned the threats into bitter reality. Of course, in most cases 
there were other, deeper causes for waging wars; yet arrogant 
treatment of diplomatic agents and contempt of the established 
etiquette were often used by medieval rulers as an excuse for taking 
arms against an abusive neighbor. The disregard of ethics in 
international relations added new tensions to the existing ones, thus 
increasing the capacity for conflict of the medieval world. The 
history of both Byzantium and Bulgaria provides quite a few 
examples of diplomatic abuse, which led to declarations of war. 
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EUNUCHS AS CULTURAL MEDIATORS* 


KATHRYN M. RINGROSE / SAN DIEGO, UNIV. OF CALIFORNIA 


Introduction 

This article is drawn from a larger project that explores the role 
of eunuchs in Byzantine society. A part of Byzantium throughout 
its history, the eunuchs played an increasingly prominent role both 
at court and in the church in the middle Byzantine period. Although 
they were subsequently marginalized under the Comneni, eunuchs 
formed an institution that persisted and, in the social sense, 
reproduced itself in Byzantium for nearly a thousand years. Despite 
the fact that Roman law prohibited the making of eunuchs within 
the empire, and despite longstanding ecclesiastical traditions that 
frowned on bodily mutilation, Byzantine society routinely included 
a distinctively gendered group of individuals that could not have 
persisted unless castration was in some sense condoned by the 
culture. This paradox calls out for closer investigation. The 
obvious question is, "Why did this institution persist and why was 
it so important?" This question has been asked by many scholars, 
most recently by Alexander Kazhdan, who observes that "It is not 
Clear why eunuchs were so important in the Byzantine 
administration."! What was it that made eunuchs so integral and 
even essential to the workings of Byzantine society? What rendered 
this specially gendered category so necessary that the culture 
persistently contradicted is own formal strictures and allowed 
Castrations and the introduction of castrated men into administrative 
hierarchies? 


+ 


Dr. Kathryn M. Ringrose read the original form of this paper on 11 November 
1995 in the session entitled "Cultural Literacy and Cultural Ritual” at the Twenty- 
List Annual Byzantine Studies Conference, which met at New York University, New 
ork. 

| Kazhdan's interest focuses on the later period of the empire. In an article 
published in Russian and not yet available to me he traces the prominence and then 
abrupt decline in the political power of eunuchs at the end of the eleventh century. 
The quotation cited is from Alexander P. Kazhdan and Ann Warton Epstein, Change 
in Byzantine Culture in the Eleventh and Twelfth Centuries (Berkeley: University of 
California Press, 1985), p. 67. 
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Defining the Context 

The following pages address one aspect of that complex 
problem, and suggest that eunuchs played an important integrating 
role in Byzantine society. Byzantine society included many tightly 
integrated social categories, some of which were distinguished by 
social constructions that we can identify as gendered. Individuals 
in these gendered categories were perceived to have distinctive 
physical and social traits as well as clearly defined norms for 
appropriate behavior and jurisdiction. In a world in which large 
social groups of necessity interacted with one another, eunuchs 
acted as cultural mediators and agents on both real and rhetorical 
levels. They functioned as mediators between both spiritual and 
social realms in ways that were difficult for physically whole men 
or women. Usually operating as servants or agents for their 
superiors, they extended the authority and range of action of those 
whom they served. Such mediation and service are regularly 
described in both historical and literary sources. This article 
approaches the problem by suggesting that the role of cultural 
mediator and perfect servant was one of the central traits built into 
the gender constructed around eunuchs. 

Eunuchs as a specially gendered category were integral to a 
society that Kazhdan has characterized as politically centralized and 
marked by rigid separation between men and women in terms of 
location, activities, and living space. He also points out that "there 
was no stable layer between the bureaucratic elite of the capital and 
the working population."2 This political and social pattern, 
combined with the ways in which Byzantine culture conceptualized 
material and spiritual realms, gave ample room for the kinds of 
mediation that appear in the sources. 

Before examining the role of eunuchs as cultural mediators 
more closely, however, we need to set out some definitions that 
may help to clarify this analytical framework. I am increasingly of 
the opinion that Byzantine culture did not perceive gender in the 
rigidly bi-sexual, bi-polar way that is typical of our own society. 
Sexual orientation and reproduction obviously played an important 
role in the definition of gender in this society, especially among 


2 Kazhdan, ibid. p. 8. He also observes that the emperor, especially after the 
iconoclastic period, became increasingly important as an individual ruling figure. 
Government was rigidly centralized, yet vertical mobility could not be assumed 
within the aristocracy. Much of the bureaucracy served at the emperor's pleasure, not 
because of traditions of office holding within particular families. 
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aristocratic families, but the construction of gender was not 
inextricably tied to the bi-polar model so central to our own 
assumptions. This was a society that could and did assume specific 
roles for third gender individuals. One group of such individuals 
was referred to as eunuchs. 

In its widest definition the word eunuch is an omnibus term 
that included a variety of male individuals who, for one reason or 
another, had lost their reproductive capacity. In some contexts the 
term is also applied to physically whole men who, for spiritual 
reasons, had renounced sexuality or simply lacked an interest in 
active sexuality. In its feminine form the term is even used on 
occasion for celibate women. 

For the purposes of this article, however, the term eunuch is 
applied to castrated men who were associated with the court, elite 
society, or the religious hierarchy. For the most part these 
individuals were castrated before they were old enough or 
autonomous enough to have much control over this decision about 
their sexual future or to have developed any real sense of sexual 
object choice. In this regard they are different from almost all other 
third gender persons in that the gender assigment of these 
individuals was made without reference to sexual object choice.’ 

The term eunuch is also used here in a broad sense that 
Suggests that we can view this cluster of individuals as a 
distinctive, socially constructed gender that constitutes a category 
distinct from women and from physically whole men.‘ Byzantine 
society assumed a specific physical appearance for eunuchs which 
went well beyond their beardlessness. Their skin was fresh and 
youthful. Like women they were expected to have fair skin, 
without any trace of a suntan. Their stature was assumed to be 
taller than the average, and lean, with long arms, legs and fingers. 
Little is said about hair coloring or styles among eunuchs and there 


3 The eunuchs of medieval Byzantium and Islam interest scholars who study third 
gender categories. Byzantine contemporaries who attacked eunuchs frequently 
Suggested that they engaged in what our own society considers homosexual 
activities, but it is difficult to get behind rhetorical excess and learn the truth about 
the sexual desires and activities of eunuchs. If this could be done, a study of eunuchs 
might offer useful insights for the ongoing essentialist vs. social constructionist 
debate about homosexuality. 

I have discussed this at some length in my "Living in the Shadows: Eunuchs 
and Gender in Byzantium," in Gilbert Herdt (ed.), Third Sex, Third Gender: Beyond 
Sexual Dimorphism in Culture and History (New York: Zone Books, 1994), pp. 85- 
110, 507-518. 1 am in the process of expanding on the attributes and functions of 
eunuchs in a forthcoming book. 
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are few pictures of Byzantine eunuchs. One of the best, however, 
is an illumination of the eunuch Leo that presents him as an 
elegant, richly dressed courtier.$ Court eunuchs wore distinctive 
ceremonial dress and carried badges appropriate to their offices. 
These were different from badges carried by whole men serving in 
analogous posts. Eunuchs are often described as wearing white, 
though this might simply be a literary device deriving from literary 
conventions in which eunuchs are confused with angels. 

Eunuchs were assumed to have high-pitched voices. Those 
authors who dislike eunuchs say that they carry themselves in an 
effeminate manner, talk too much, overeat and drink too much. 
These are charges regularly made against women, and reflect a 
longstanding tradition that associates effeminacy with an inability 
to control one's apetite and passions. 

While it is difficult to separate direct description from this kind 
of rhetoric in our sources, it is easy to accept the physiologically 
determined characteristics of eunuchs, their lack of facial hair, 
high-pitched voices and elongated physical appearance. These 
attributes are characteristic of individuals who lack testosterone and 
are especially marked in men castrated before puberty, as was the 
case for most Byzantine eunuchs. References to a distinctive, 
gendered body language and voice patterns are so frequent that I 
am inclined to believe that, at least at court, eunuchs were 
acculturated as children into these gendered behaviors. As a distinct 
group eunuchs clearly were readily identifiable because of their 
appearance, and we should not assume that they were considered 
unattractive. 

It is my belief that Byzantine society perceived eunuchs as a 
specific gendered group and also assumed that they were uniquely 
suited to a complex set of specific roles within society. One of 
these roles was what I have labeled a form of cultural mediation, a 
mediation that transcended the distinctive social and spiritual spaces 
of the Byzantine mental universe.® 

The phrase cultural mediation also requires definition and 
context. While inherently it includes the kind of political or 
diplomatic mediation seen in the workings of formally constituted 
institutions, I am using the phrase here in a broader, cross-cultural 


5 See Johannis Spatharakis, The Portrait in Byzantine Illuminated Manuscripts 
(Leiden: E.J. Brill, 1976), pp. 7-14. The author describes Leo's hair as light grey. I 
would like to see this miniature in color, since I would expect that, following con- 
ventional descriptions of eunuchs, Leo's hair would be blond. 

Ringrose, "Living in the Shadows". 
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or anthropological sense.’ Byzantine culture did not perceive the 
world as we do. In a modern, western, and rational world there are 
well defined boundaries between heaven and earth, man and 
celestial beings. Byzantine culture did not map its world in this 
way. The boundaries between man and God, between 
Constantinople and heaven, were not in fact clearly marked 
boundaries. In place of such clearly demarcated realms we find a 
spectrum of overlapping realms, between which angels, holy 
persons, prepubescent boys, and, it would appear, eunuchs all 
functioned as mediators, servants, and messengers. The construc- 
tion of gender and the role of mediator intersect in the case of 
eunuchs, assigning to them the ability to move between social and 
spiritual domains in a manner not allowed the superiors whom they 
usually served. Eunuchs were thus associated with types of 
mediation that ranged from the obvious — men-women, inside- 
outside imperial or aristocratic household — to what a modern 
mind considers the imagined ability to mediate between the 
mundane and the divine. 

Here the concept and function of mediation intersects with 
another intriguing topic, the concept of the ideal servant. This is a 
complex problem that requires separate treatment. For the purposes 
of this discussion, however, it is important to note that as eunuchs 
mediated between the various material and spiritual spaces 
conceptualized by the society, they also functioned as servants, 
messengers, or agents of their superiors. 

Finally, eunuchs embodied a kind of mediation between levels 
of society within Byzantium. This is particularly interesting if we 
recall Kazhdan's vision of a social structure with a large gulf 
between the bureaucratic elites of the empire and the rest of society. 
This form of mediation was inherent in the way in which 
eunuchism reproduced itself as a social institution. It did so mainly 
by bringing outsiders from lower levels of society into elite 
domains, where they then became a permanent presence. Indeed, 
there is ample evidence that by the ninth century castration was 
practiced in respectable social contexts, was sanctioned by both the 
culture, and even, as I will illustrate, by the rhetorical topoi of 


hagiography. 





7 This formal institutional dimension of the topic was explored some time ago 
by M.K. Hopkins, "Eunuchs in Politics in the Later Roman Empire," Proceedings of 
the Cambridge Philological Society, vol. 189 (1963), pp. 62-80, and M.K. 
Hopkins, Conquerors and Slaves (Cambridge: Cambridge University Press, 1978). 
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Historiographical issues 

Any discussion of Byzantine eunuchs is burdened by a weight 
of rhetorical baggage. Much of it derives from the Byzantine 
sources themselves. Some of it was added in the nineteenth 
century: part of it derives from contemporary preoccupations. The 
Byzantine chroniclers and historians, with the possible exception 
of Michael Psellus, tend to be hostile to eunuchs. Every article that 
has ever been written about eunuchs repeats the passage in 
Cedrenus in which Chrysaorion says, "If you have a eunuch kill 
him, if you don't have one buy one and kill him."8 These sources 
describe eunuchs with standard rhetorical flourishes that are 
translated into English adjectives like weak, deceitful, grasping, 
greedy, lacking moral fiber, effeminate, incapable of self-control, 
sexually frustrated or sexually dead. Much of this rhetorical 
tradition actually derives from Late Antiquity. Lucian and Claudian 
come to mind immediately. St. Basil's letter to Simplicia was 
repeated endlessly among the church fathers, and established much 
of the pejorative language that appears in later sources.’ 

Recently we have been made aware that other Byzantine 
sources are kinder to eunuchs. In 1992 Pascal Boulhol and Isabelle 
Cochelin published an important article that surveyed the 
hagiographical commentary on eunuchs in Late Antiquity. They 
found a wide variety of references to eunuchs, including eighteen 
eunuch saints, and were pleasantly surprised to find that eunuchs 
were almost invariably well-regarded. These texts generally present 
eunuchs as sexually continent and scholarly and offer an antidote to 
the classic portrait of the evil eunuch. In these texts eunuchs are 


8 Georgius Cedrenus, ed. I. Bekker, vol. 2 (Bonn 1838-39) p. 29, 1. 7. 

See, for example, Lucian's satirical works, The Eunuch, and On Salaried Posts 
in Good Houses, tr. A.M. Harmon (Cambridge: Loeb Classical Library, 1936) V. 3, 
p. 413-481 and V. 5, p. 329-345; and Claudian, Against Eutropius, tr. M. Platnauer 
(Cambridge: Loeb Classical Library, 1956) V. 1, p. 139-229. Jacqueline Flint Long 
deals with important issues regarding Claudian and his presentation of the eunuch 
Eutropius in her "Claudian ‘in Eutropium,’ Artistry and Practicality in Slandering a 
Eunuch," doctoral dissertation, Columbia University, 1989. This study is especially 
useful as an illustration of the types of language and rhetorical styles that 
characterized discussions of eunuchs. I have not yet seen the revised book version 
of this project, In Eutropium: Or How, When, and Why to Slander a Eunuch (Chapel 
Hill: University of North Carolina Press, 1996). For Saint Basil's letter to 
Simplicia, see Saint Basil of Caesarea, The Letters (Cambridge: Loeb Classical 
Library, 1961) V. 2, p. 229. For an example of the later use of this letter see John of 
Damascus, Sacra Parallela, Migne: PG 95, p. 1563. 
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presented as having noble character, as kind to colleagues and 
servants, as good-tempered, and as having individual integrity. 
They are characterized as sincere, brotherly, pious, lacking in 
malice, careful of what they say, abstemious of food and drink, 
unwilling to take bribes or play favorites, and generous in their 
philanthropy.!° This pattern persists in the Byzantine hagio- 
graphical corpus long after the period touched on by Boulhol and 
Cochelin.!! 

In fact, the hagiographical corpus includes remarkably few 
examples of negative rhetoric about eunuchs,!2 thus presenting a 
strong contrast with the better known, more secular historical 
sources. The hagiographical sources present eunuchs as inter- 


10 Pascal Boulhol and Isabelle Cochelin, "La Rehabilitation de l'Eunuque dans 
l'Hagiographie Antique (4th - 6th siècles)" Studi di Antichità Christiana XLVIII 
(Citta de Vaticano: Pontificio Instituto di Archeologia Christiana, 1992), esp. pp. 
66-69. There are eighteen eunuch saints among a total of 541 masculine saints. In 
many cases these eunuch saints are fictional characters, but the characterizations 
remain useful. Then there are the numerous other eunuchs, often represented as 
servants or courtiers, mentioned in the hagiographical corpus. | 

11 A valuable new tool for analysis of this hagiography is being developed at 
Dumbarton Oaks in the form of the computerized Byzantine Hagiography 
Collection. Created by Alice-Mary Talbot, Alexander Kazhdan, and Lee Sherry, a 
part of this corpus is already being sold to users of Wordperfect with IBM 
compatible PCs. 

12 Certainly the most familiar of these evil eunuchs is the "eunuch by nature” who 
makes sexual advances toward the saint's disciple, Epiphanius, in the life of Saint 
Andrew Salus. This is the only example that I have found in the hagiographical 
corpus in which sexual sin is charged to a eunuch. See V. Andrew Salus, AASS May, 
vol. VI (1688) p. 30. A more common topos, especially in early hagiography, is 
one in which a eunuch servant of either the emperor or a high civic official 
questions, torments or punishes the saint. See for example the eunuch Samonas in 
the life of S. Basil the Younger. See S.B. Vilinskij, Zapiski Imp. Novorossijskago 
Universiteta 7 (Odessa, 1911), pp. 285-290. This citation taken from a xerox col- 
lection of materials on this saint available at the Dumbarton Oaks Research Center. 
See also L. Rydén, "The Portrait of the Arab Samonas in Byzantine Literature," 
Graeco-Arabica, III (Athens, 1984), pp. 101-108. A similar example can be found in 
the life of S. Nicetas of the Medikion who is persecuted by Anthimius the eunuch, 
head of the monastery in which the saint is confined for punishment. See V. Nicetas 
of the Medikion, AASS April, vol. I appendix pp. XVIII-XXVII, chapter 43. 
Similarly the eunuch Gregory, who works for the city eparch, punishes and torments 
Pope Martin when he is brought to Constantinople to stand trial. See Robert 
Devreese, "Le texte grec de l'hypomnesticum de Théodore Spoudée, le supplice, 
l'exil et la mort des victimes illustres du Monothélisme," Analecta Bollandiana 53, 
Bruxelles, 1935, p. 73. Much of the descriptive imagery of these examples echoes 
descriptions of the torments undergone by saints and martyrs of Late Antiquity. In 
general it is very difficult to find examples of bad eunuchs in the hagiographical 
iterature. 
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mediaries and agents who are beneficient cultural mediators, not 
meddling castrated outsiders. They are mediators between men and 
women, between the world of the court and the world outside, and 
between the world of the aristocracy and that of common people. 
Equally interesting, because of what it tells us about the prevailing 
mental universe of Byzantium, they frequently serve as mediators 
between the physical and spiritual worlds. 


Forms of mediation 

Certainly the oldest and most familiar role in which eunuchs 
mediated between social arenas was as guardians of women and 
children. In a culture where chastity was prized in women, and 
women, at least aristocratic ones, were secluded from contact with 
men, it is not surprising that castrated men served women as 
guards and as confidants. At least in Byzantium, the farther the 
worlds of men and women moved from one another, the more 
important this mediating role of eunuchs became. This is reflected 
in both the historical and the hagiographical corpus. When 
Constantina and her daughter fled to Hagia Sophia, a eunuch 
attendant went with her. "In this year a eunuch with legal training, 
who was held in high repute in the palace, took the Empress 
Constantina and her three daughters, in the middle of the night, and 
fled to Hagia Sophia."!3 When a teacher of Greek was needed for 
Charlemagne's daughter, a eunuch was sent from Constan- 
tinople.l4 When Constantine VIII wanted to arrange for Zoe's 
marriage to Constantine Dalassenus, he sent the eunuch Ergodotes 
to make the arrangements.!> Sta. Euphrosyne the Younger had a 
eunuch servant who interacted with the real world on her behalf, 
conveying to the empress news of an angelic promise of a male 
heir.!© When Sta. Irene of Chrysobalanto communicated with her 


13 Theophanis, Chronographia, ed. Charles de Boor, vel. 1, p. 293, 1.8. 
Constantina was the daughter of Tiberius Constantine (578-82) and wife of Maurice 
(582-602). She constituted an important biological link with the former emperor. 
"They left behind the eunuch scribe Elissaios to teach (Rotrude) the Greek's 
letters and tongue and to educate her in the customs of the Roman empire." 
Theophanis, op.cit., p. 455, 1.23. 
15 See Joannis Scylitzae, Synopsis Historiarum, ed. J. Thurn (Berlin: De Gruyter, 
1973), p. 374, 1.22. 
16 The saint's eunuch servant, the monk Nicholas, "served her worldly needs." 
The saint had received an angelic vision indicating that her prayers on behalf of the 
emperor Leo (886-911) for a male offspring would be granted. The eunuch Nicholas 
took a note bearing the good news to the empress. His face was radiant with joy, 
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sister, who was married to the Caesar Bardas, it was through her 
sister's eunuch.!? 

One of the richest of the hagiographical vignettes offers the 
story of the handsome eunuch monk whose role as companion and 
teacher to a beautiful Hebrew girl was misunderstood, even by 
Saint John the Eleemon. The eunuch was assumed to be an 
appropriate teacher and companion for this young woman, but only 
if his gender status was made clear to everyone. The heavenly 
selection of this particular eunuch as the girl's teacher and 
companion is evident in the special dream, the saint's apology, and 
the monk's pious refusal of money. This simple tale illustrates the 
degree of separation that social norms required between men and 
women of reproductive age, whatever their circumstances.!8 None 
of this should surprise us, and it is obvious that the special gender 
of eunuchs facilitated these mediations.!9 


here expressed in language characteristically used for angels, as he placed the letter 
in her own hand. V. Ss. Euphrosyne the Younger, AASS, Nov., IM, pp. 861-877. 

See Jan Olaf Rosenquist, The Life of St. Irene Abbess of Chrysobalanton: A 
Critical Edition With Introduction, Translation, Notes and Indices (Uppsala, 1986), 
chapter 12. In n. 1 of this Chapter, the editor points out the mediation function of 
the eunuch, Cyril. We are told that the eunuch's name was Cyril while the saint's 
own sister remains nameless. 


18 A handsome young monk arrived in the city leading a beautiful girl. They were 
seen, the public was offended, and someone complained to the blessed John. He had 
them seized, separated, and locked up. That night in a dream a monk appeared to 
John and showed him the blows and burns on his back and said, "Do these please 
you, lord? Believe, now indeed you have sorely been deceived that I am a man." The 
next day John examined the monk he had jailed, saw evidence that he had been 
beaten and realized that he was a eunuch. John apologized, then punished and 
excummunicated those who had criticized the monk's behavior. He then told the 
monk that he should have been more thoughtful about offending people by going 
about in the company of a beautiful girl and suggested a chaperon would have been 
appropriate. The monk explained that the girl was a Hebrew who had begged him to 
take her along on his journey because she wanted to become a Christian. He had, “in 
the simpleness of his heart,” done so. At his request John arranged for the girl to 
enter a convent. John offered the monk money to help him on his journey, but he 
refused it. Symeon Metaphraste's rewriting of the Life of St. John the Eleemon, PG, 
14, p. 936. 

19 Angeliki E. Laiou, Gender, Society and Economic Life in Byzantium 
(Brookfield, Vt.: Variorum, 1992) p. 249, notes that "after the 11th century the 
confinement of women to the women's quarters was not a functional reality." It is 
Probably also significant that the number of powerful eunuchs at court declines at 
the end of the 11th century. 
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It is perhaps more interesting to follow the evolution of the role 
of the eunuch in the mediation that took place between the emperor 
and the world outside the court.29 Eunuchs served emperors, 
empresses, high officials, and wealthy nobles, functioning as 
surrogates, guards and protectors of protocol. 

A medievalist grounded in the structure of Western European 
feudalism would suggest that these eunuchs were castrated so that 
they could not have sons who would try to inherit their fathers' 
offices, or that they were castrated so that they would be less 
motivated to use their positions of power to promote the dynastic 
interests of their own families. Leaving aside a few examples of 
men who were castrated for dynastic reasons, like Basil Nothos,?! 
I suspect this explanation is too simple and reductionist. 

Here we see that the eunuchs' function as mediators, while it 
has an obvious political and administrative component, also has 
them standing in for their superiors when the latter needed to 
communicate across spiritual or social space that fully gendered 
males could not transcend, or were not permitted to transcend 
directly. This draws us into the discussion of an older and more 
basic theme, the nature of the perfect servant. This topic requires a 
discussion of its own, but it nevertheless intersects with the gender 
traits associated with eunuchs. He, or she, serves best if not 
troubled by sexual desires and family responsibilities. "[The 
Logos] accomplishes the fulfilling of the masculine and feminine. 
Those who are occupied with service to another or with public 
service have no need for active sexuality, either of a masculine or 
of a feminine sort." As we shall see, this asexual aspect of the 
eunuch as perfect servant helped to contribute to the frequent 
confusion between angels and eunuchs, since both are asexual.~ 


20 In an unpublished dissertation, Spyros Stavrakas, The Byzantine Provincial 
Elites: A Study in Social Relationships During the Ninth and Tenth Centuries (Ph.D. 
Thesis, University of Chicago, 1978), p. 110-122, makes an excellent argument for 
the important role of eunuchs as intermediaries between the court and the provincial 
aristocracy of the 9th and 10th centuries. 

Romanos’ illegitimate son Basil was castrated and rose to prominence. Leo the 
Deacon, Historiae libri X, ed. C.B. Hase, 2 vols. (Paris, 1926-1928), p. 27. 

In note 133 to their edition of the Life of Symeon the Fool, Festugiére and 
Rydén discuss the reasons for the many confusions between angels and eunuchs. 
Léontios de Néapolis, Vie de Syméon Le Fou et Vie de Jean de Chypre, A.J. 
Festugière and L. Rydén (eds.) (Paris: Libraire Orientaliste Paul Geuthner, 1974). 
The quotation in the text is my translation of Festugiére and Rydén's Greek citation. 
The passage cited by them is from Hippolytus, an early third century bishop at 
Rome who wrote extensively on rites and ordinances of the church and on 
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Indeed, the tradition of eunuch-servants as guardians of the 
most sacred of imperial spaces considerably pre-dates the 
Byzantine period. It goes back at least as far as the Assyrian court 
of the eighth century B.C. The pattern of distinctive dress, control 
of access to the ruler, and the occupation of a wide range of 
protective and administrative roles that typified the Assyrian 
context offers a remarkable parallel to the Byzantine court.2 The 
use of eunuchs at court and in aristocratic homes probably spread 
to the Mediterranean from the Persian empire through the 
conquests of Alexander the Great.24 By the reign of Diocletian the 
institution was well established in the Roman empire and in the 6th 
century A.D. the number and power of the eunuchs at court was 
becoming increasingly evident. Their prevalence is illustrated in the 


theological issues. The citation is taken from Hippolytus’ discussion of the role of 
the Logos in the material world and, in a larger context, opens up a wealth of 
questions about the perceived role of sexuality within the material and spiritual 
worlds. It is clear that Hippolytus connects asexual servants on earth with angels, 
asexual servants of God. For the passage in question see St. Hippolytus, Refutatio 
omnium haeresium, ed. P. Wendland (Hildesheim/New York: Georges Olms Verlag, 
1977) 10, 33, 3-5. 

Eunuchs are readily identified on Neo-Assyrian sculptures of the 8th century 
B.C. They appear as part of the king's entourage as part of the palace staff. They 
have special garments and badges of office. The chief eunuch, who controls access 
to the king, precedes him in processionals. Eunuchs also appear as military 
commanders, scribes, personal attendants, guards and cup-bearers. These are all 
roles that eunuchs fill in the Byzantine court. See J.E. Reade, "The Neo-Assyrian 
Court and Army: Evidence from the Sculptures,” Iraq, vol. 34, (London: British 
School of Archaeology in Iraq, 1972). 

Peter Guyot, Eunuchen als Sklaven und Freigelassene in der griechisch- 
römischen Antike (Stuttgart: Klett-Cotta, 1980), pp. 92-120. 
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De Ceromoniis of Constantine Porphyrogenitus,?> for example, or, 
later, in references to the eunuchs who guard the royal forests.26 

Eunuchs acted as surrogates for the emperor, and I suspect that 
it is their gendered status that makes this possible. I would also 
suggest that the eunuch embodied qualities of spirituality, 
intellectual sophistication, and asexuality that enhanced a changing 
and developing imperial self-image.2’ This is another dimension of 
the role of the eunuch as a perfect servant with the ability to 
transcend or mediate between otherwise exclusive spaces. I think 
that further research may make it possible to show that eunuchs at 
the court were extensions of the imperial person in that they were 
"created" by the emperor. This does not infer that they were 
castrated at court by the emperor, but rather that the emperor was 
responsible for their development, training and "gendering" into 
their role as eunuchs. If this can be shown, we have another 
analogy to angels, which our Byzantine sources are always careful 
to present as created by God to serve Him. 

The mediational powers of eunuchs were also enhanced by the 
fact that, at least in the rhetoric of our documents, the roles of 
eunuchs at the imperial court are replicated at the court of heaven. 
Eunuchs regularly appear either in the company of angels or as 
substitutes for angels. We see this, for example, in the vision of 


2 Several scholars have explored this problem. See, for example, Hopkins, 
"Eunuchs in Politics in the Later Roman Empire,” and Hopkins, Conquerors and 
Slaves. Hopkins looks at the phenomenon from a political perspective, suggesting 
that eunuchs are powerful because they have access to centers of political power, 
that is, to the imperial person. They are also in a position to amass wealth and 
power for themselves. Hopkins would certainly agree that eunuchs act as cultural 
mediators between the closed imperial world and the world outside. But he assumes 
that eunuchs are used in this role because they represent a "cultural other". They are 
despised, they cannot reproduce, they come from servile or barbarian backgrounds, 
they have no corporate community. Whether this is the correct cxplanation for the 
situation in the third and fourth century, it certainly does not hold up as we move 
into the eighth through eleventh centuries. It also does not address the central 
question which asks how the specifically gendered elements of eunuchs made their 
power possible. 
Niketas Choniates, Historia, ed. J. van Dieten (Berlin, 1975), p. 540, 1. 87. 

21 The conventional explanation for the use of eunuchs as representatives or 
surrogates of the emperor can be found, for example, in Michael McCormick, 
Eternal Victory (Cambridge: Cambridge University Press, 1986), p. 141. Eunuchs 
are appointed to high positions, such as military commands, because they do not 
present a dynastic threat to the emperor. They can safely share imperial power. 
While this explanation makes perfectly good sense to a twentieth century scholar, I 
think that it requires examination. 


K.M. RINGROSE, EUNUCHS AS CULTURAL MEDIATORS 87 


the heavenly court in the life of St. Kosmas the Monk. Indeed, 
Cyril Mango suggests that the equivalence of the earthly and 
heavenly courts was a commonplace in Byzantine thought. 

In the image of the heavenly palace the eunuchs act as 
intermediaries between the deceased and God, just as they act as 
intermediaries between men and the emperor in the earthly palace.29 
In the Life of St. Athanasios of Athos a monk named Matthew has 
a vision in which he sees the Virgin escorted by two eunuchs.30 
The Virgin is frequently depicted as escorted to the throne of God 
supported on the shoulders of angels, in an image that surely 
mirrors one role of the eunuchs of the royal court.3! St. Lazaros on 
Mount Galesios has a vision in which Christ appears accompanied 
by two eunuchs.32 Clearly, by the tenth century it was a 
commonplace that high dignitaries of both heaven and earth should 
be accompanied by individuals who guard them, separate them 
from lesser beings, and act on their behalf; eunuchs were seen as 
appropriate or even necessary for that role. 

Indeed, our sources contain many topoi and rhetorical 
flourishes that present both parallels and confusion between earthly 
and heavenly courts and their respective servant-mediators. This 
presents us with one more dimension of the perceived ability of 
eunuchs to transcend certain limits in Byzantine culture. Eunuchs 
operated across the boundaries between the material and spiritual 
worlds. Indeed, it might be better to say that they could move in 
the ill-defined space between the spiritual world and the material 
world that was the domain of whole men. The most telling example 
of this that I have found is in the life of St. Niphon of Konstan- 


28 The monk Kosmas was koitonites to the emperor Alexander (912-13). After 
Alexander's death he became a monk. In 933 he suffered a severe illness and had a 
vision of heaven. For a translation of parts of this vision see Cyril Mango, 
Byzantium, The Empire of New Rome (London: Weidenfeld and Nicolson, 1980), 
. 151-155. 

2 Mango, Byzantium, p. 153. 

30 See J. Noret, Vitae duae antiquae sancti Athanasii Athonitae (Tournhout, 
1982). Vita B, p. 12-23. 

André Grabar, Christian Iconography: A Study of the Origins (Princeton: 
Princeton University Press, 1986), p. 79, and Jean Danielou, The Angels and Their 
Mission, tr. David Heiman (Westminster, Maryland: The Newman Press, 1956), p. 
101. For a familiar analogous glimpse of the eunuchs in court ceremonial, 
supporting visitors on their shoulders, see Liutprand of Cremona, Antapodosis VI, 
>, B in Migne, Patrologiae Cursus Completus Series Latina, vol. 136. 

157 See V.S. Lazaros of Mount Galesios, AASS, November, II, 508-606, chapter 
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tia.?3 This life is of special interest because the eunuch guides the 
saint from the real world, through the heavenly gardens, right up to 
the gates of the heavenly mansion and then back to earth. Neither 
of them can pass through the gates of heaven, but the eunuch 
shows the saint the way, acting as his escort. 

While the preceding example is unique in the number of 
elements of mediation between the earthly and heavenly realms that 
it embodies, we can offer numerous similar activities by eunuchs in 
the regions where the material and spiritual worlds interact. Thus 
one can cite many tales of confusions between angels, eunuchs, 
and young boys. The confusion is reflected in similarities of 
gender identity, appearance, clothing, and even the language used 
to describe individuals found in these three categories. Their faces 
shine like lamps, their garments are snowy white, they are 
beardless, and they bring messages and visions. I have dealt with 
this in a paper that will soon be published.34 The merging of these 
images — angel, eunuch, young boy — is apparent, for example, 
in the Patria,>5 various topoi in the hagiographical corpus,36 and 
even in the chronicle of Skylitzes,>7 which is usually hostile to 
eunuchs. In Skylitzes a eunuch appears in a heavenly vision that 
involves sexual sin. The context could easily imply an angelic 
messenger, except that the topic is, perhaps, too earthy for angelic 
intervention. This confusion of identities extends to so obscure a 


3 OVS. Niphon of Konstantia, A.V. Rystenko and P.O. Potapow, (eds.), Materia- 
lien zur Geschichte der Byzantinisch-Slavischen Literatur und Sprache (Odessa, 
1928). 

Kathryn M. Ringrose, "Angels and Eunuchs, etc.", paper presented to the 
annual Byzantine Studies Conference, UCLA Center for Medieval and Renaissance 
Studies, June, 1994. 

The foundation stories regarding the building of Hagia Sophia contain one of 
the best known accounts of this kind of confusion between eunuchs, angels and 
young boys. See Scriptores Originum Constantinopolitanarum, ed. Theodore 
Praeger, 2 vols. (Leipzig, 1901-7; reprint, New York, 1975) p. 86. A detailed study 
of this particular text can be found in Gilbert Dagron, Constantinople Imaginaire, 
Etudes sur le Recueil des "Patria" (Paris: Presses Universitaires de France: 1984) pp. 
200-202, 230, 285 and 292. 

For example, V.S. Lazaros on Mount Galesios, op. cit. When the brother tells 
the saint about his dream, the saint suggests that the individuals accompanying 
Christ were angels, not eunuchs. Whatever they may have been, the ease of 
confusion is striking. 

Scylitzes, 395, 1. 83. 
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source as the Dreambook of the Patriarch Nicephorus,38 where 
dreaming of a eunuch who looks like an angel is a sign of good 
luck. The existence of this tradition was surely recognized and 
probably satirized by the author of the Timarion.% The hero, 
Timarion, descends into Hell. There he sees the emperor 
Theophilus sitting among the judges of the lower world. He 
observes that a eunuch 1s whispering in Theophilus’ ear. "Oh no," 
replies his companion, Theodore, "that is his guardian angel." The 
image is amusing, but even more amusing is the author's choice of 
descriptive adjectives for the eunuch/angel. His faces shines like 
the sun. This language is a parody of the eunuch/angel confusion 
so common in the hagiographical corpus. 

When eunuchs function as surrogates for imperial power in 
our historical sources, they inspire adjectives like devious, 
meddling, and manipulative. Yet there is another and more positive 
tradition. Alexander Kazhdan, in his "Constantine Imaginaire," 
notes the tenth century invention of the eunuch Euphratas.4° 


38 F., Drexl, “Das Traumbuch des Patriarchen Nikephoros," Beitrdge zur 
Geschichte des christlichen Altertums und der Byzantinischen Literatur (Bonn, 
1922), p. 105, 1. 97. 

39 Roberto Romano, Timarione, Testo, Critico, Introduzione, Traduzione, Com- 
mentario e Lessico (Naples, 1974), p. 79, 1. 815. 

The stories about the eunuch Euphratas are discussed in Gilbert Dagron, 
Constantinople Imaginaire: Études sur le Recueil des "Patria" (Paris: Presses 
Universitaires de France, 1984) and Alexander Kazhdan, “Constantine Imaginaire’, 
Byzantine Legends of the Ninth Century about Constantine the Great," Byzantion, 
Revue Internationale des Etudes Byzantines, LVII (Brussels, 1987), fascicule I, pp. 
196-250. The legendary Euphratas appears in the Patmos text. See F. Halkin, "Une 
Nouvelle Vie de Constantin dans un Légendier de Patmos," Analecta Bollandiana, 
LXVII, Fasc. I and II, pp. 63-107. Halkin suggests that this version of the life of 
Constantine was written in the ninth century or soon after. Euphratas is not directly 
identified as a eunuch in this version of the text, though his position at court would 
support this assumption. In the Patmos text Euphratas suggests to Constantine that 
he found a new city in honor of the Virgin. He is put in charge of the work after 
Constantine's selects a site, and is identified as the formost of Constantine's 
courtiers. See Halkin, "Vie de Constantin," chapter 8, 1.19. He is maligned by other 
courtiers who envy his power. When Constantine expresses his continued support 
and good will, Euphratas' face "shines like a light," a phrase regularly used to 
describe eunuchs and angels. (Halkin, "Vie de Constantin, chapter 10, 1. 1.) 
Euphratas is responsible for building canals, cisterns and fora in the new city. 
Constantine thanks God that, through Euphratas, He allows these things to be 
accomplished. Euphratas is entrusted with the emperor's seals and goes to Rome 
where he arranges to move the aristocracy from Rome. See chapter 12, 1. 1. He 
Organizes the grain supply of the city. See chapter 13, 1. 12. He selects the site for 
old Hagia Sophia and supervises its construction. (Halkin, "Vie de Constantin," 
Chapter 12, 1. 1, chapter 13, 1. 12, chapter 19, 1. 1.). 
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Euphratas is presented as Constantine I's trusted advisor. He urges 
Constantine to embrace Christianity so that he can win the Battle of 
Milvian Bridge. He is responsible for selecting the site and the 
planning and engineering work for the new city of Constantinople. 
He designs old Hagia Sophia. He convinces the Roman aristocracy 
to move to his new city. He is presented as the emperor's 
surrogate, bright, highly educated, unfailingly loyal, and unfairly 
attacked by the aristocracy because of his access to power. Surely, 
in its creation of Euphratas, the Byzantine world of the tenth 
century is placing the emperor Constantine I and his mythical 
servant in a familiar and comfortable context. 

Just as eunuchs functioned as mediators between the court and 
the outside world, they were presented as connecting the world of 
the educated elite with that of the common people. We particularly 
see this in Basil Nothos' popularity with the common people,{! 
John's charity to the eastern provinces after a famine,‘ and, more 
generally, the persistent image of eunuchs as guardians of widows 


In another short text, which Halkin dates to the ninth or tenth century, (F. 
Halkin, "L'Empereur Constantine Converti par Euphratas,” Analecta Bollandiana, 
LXXVII fasc. I-II, pp. 5-17), Euphratas is specifically identified as a eunuch. This 
text comes from Hierosolym Sabait 366 and Halkin considers it to be a continuation 
of a manuscript published in H.G. Opitz, "Die Vita Constantini Des Codex 
Angelicus 22," Byzantion, Revue Internationale des Etudes Byzantines, vol IX 
(Brussels, 1934), pp. 535-590. The short text edited by Halkin presents Euphratas 
as the individual responsible for Constantine's conversion to Christianity. He is a 
mediator, facilitating God's plans. “There came to him, it is said, one of his eunuchs 
named Euphratas whom he greatly esteemed, to tell him to have courage and not to 
fail the troops under his command. Tf you wish, sire,’ he said to him, T will tell you 
how to gain victory withou loss to you." Amazed, Constantine said, "How is this 
possible, my friend? What extraordinary intervention could save me and assure me a 
great victory?" Euphratas then counsels Constantine to give up the worship of 
pagan gods and worship Christ because the followers of Christ are virtuous. F. 
Halkin, ibid. p. 6. Alexander Kazhdan, op. cit., p. 245, recognizes Euphratas as a 
creation of the eighth century. He entertains the possibility, as does S. Gero, 
Byzantine Iconoclasm, whom he sites, that the created figure of Euphratas 
represents an historical figure, Theophanes the parakoimomenos and favorite of 
Constantine V. I find these arguments somewhat forced and would rather suggest 
that the category of eunuch was well defined by the eighth century and that the role 
of the eunuch was well established. An author in need of a mythical figure to fulfill 
certain mediation roles would create a eunuch for these tasks. The eunuch Euphratas 
also appears in the Patria. See Scriptores Originum Constantinopolitanarum, 
Theodore Preger (ed.), 2 vols (Leipzig, 1901-1907, reprint New York, 1975), fasc. 
2, p. 147, 1. 12-13. In this text Euphratas is called Constantine's parakoimomenos. 
ai Michael Psellos, Chronographie, ed. Renauld (Paris, 1926) Book 1, chapter 3. 

See especially Scylitzes, 389, 1. 54 and 400, 1. 48. 
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and orphans.# The hagiographical corpus also contains a familiar 
topos in which eunuchs serve as "talent scouts," locating and 
recommending imperial brides or, in the case of St. Athanasios of 
Athos,“ recognizing the virtue of a worthy young man, seeing to 
his education, and bringing him to court. Certainly the eunuch 
Theoctistus' sponsorship of Constantine-Cyril is so familiar that 
we need not go over the details here.‘ 

If cultural mediation as we have used the term was closely 
associated with eunuchs as surrogates for the emperor and as the 
embodiment of the perfect servant, another form of mediation 
highlights a different aspect of eunuchism, an aspect that was 
fundamental to the very existence of the institution. This is the 
form of mediation represented by the social mobility that I referred 
to at the start of this article. It is a type of social mobility that fits 
well with the characterization of Byzantine social structures drawn 
earlier from Kazhdan. 

By the tenth century our sources present clear descriptions of 
the social mechanism that allowed a non-biologically reproductive 
group of individuals to reproduce itself. We are all familiar with the 
eleventh century accounts of John the Orphanotrophos and the 
promotion of his Paphlagonian family to the imperial throne. The 
historical narratives about this family bristle with angry innuen- 
dos.46 The tradition of the Paphlagonian family that improves its 
Situation by castrating its sons and sending them to the city is in 
fact part of an older tradition reflected in the family of Constantine, 
favorite eunuch of the empress Zoe. Stories about Constantine's 
father, St. Metrios, appear both in Symeon Magister” and in the 
life of St. Metrios.48 One suspects that Constantine may have 
funded the elevation of his father to sanctity. The life of St. Metrios 
is, in fact, an apologia for the family and its actions. 


43 Theophylacte d'Achrida: Discours, traités, poésies et lettres, Paul Gautier (ed.), 
2 vols. (Thessalonike: Association de Recherches Byzantines, 1980-1986), p. 317, 
1. 22. 
44 V. Athanasios of Athos, op. cit., vita A, ch. 10; vita B, ch. 4. 
45 This is discussed in detail in F. Dvornik, Byzantine Missions Among the 
Slavs (New Brunswick: Rutgers University Press, 1970) pp. 39-63. See also F. 
Halkin, “Trois Dates Précisées Grace au Synaxaire” Byzantion. Revue Internationale 
des études Byzantines, vol. XXIV (1954) pp. 11-14. 

See especially, Michael Psellus, Chronographia, E. Renauld (ed.) (Paris, 
1926), pp. 44-116. 
48 Symeon Magister, Bonn Corpus, p. 713. 

V. St. Metrios, AASS November, Propylaeum, Synaxaria Ecclesiae Const. 
(1902) 721-4. Kazhdan considers this vita to be of the ninth century. 
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St. Metrios, the father of the eunuch Constantine, is presented 
as an independent peasant farmer from Paphlagonia. Life was 
difficult for his family, and Metrios envied his neighbors who had 
sons whom they could castrate and send off to Constantinople. 
There they became rich and powerful and sent money home to help 
the old folks. Metrios prayed for a son, but his prayers were not 
granted until he proved his saintliness by returning a large, mislaid, 
sack of gold to an itinerant merchant. St. Metrios, who refused all 
financial rewards from the merchant, was then rewarded with a 
vision of an angel who promised that a male son would be born to 
him. He was to call this son Constantine and he "could do with 
him as he wished." 

This vita rather explicitly grants heavenly sanction for the 
custom of castrating sons in order to facilitate their entry into the 
elite world of the court. The contradiction with official civic and 
ecclesiastical restrictions on the practice is dramatic. The vita also 
provides a wonderfully concise depiction of the mechanism 
through which eunuchs were recruited from non-elite origins and 
helps us to understand how the institution was able to reproduced 
itself for centuries. 


Conclusion 

What, then, can we conclude about why eunuchs were so 
integral to Byzantine society that the institution persisted and was 
reproduced for a millennium? The simplistic answer is that eunuchs 
constituted a third gender of individuals who were uniquely able to 
mediate between social groups. This ability was certainly, at least 
in part, linked to their ambiguous sexual status, which fitted them 
to act as servants of a very special sort. It may also be due in part 
to their social origins outside the bureaucratic and court elite. But in 
a society that was developing a mental universe with parallel 
earthly and spiritual spheres, a society that believed in the existence 
of a spiritual world that could only be reached with assistance, the 
perceived mediating capabilities of eunuchs readily expanded 
beyond the world of mundane politics. 

If we then acknowledge that one of the basic values of 
traditional societies is the promotion of family status, we can see 
why the idea arose that it was both normal and even religiously 
condoned to prepare sons for a court or religious career by 
caStrating them. This allows us to comprehend how it was that 
eunuchism persisted as an institution. Finally, and more 
speculatively, if we acknowledge that social groups were sharply 
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defined in Byzantium, eunuchs also facilitated social interaction 
and the integration of the larger society. The social construction of 
a permanent gender status around them was in turn likely to have 
reinforced prevailing definitions of social and spiritual space within 
the culture. With this tentative model in mind, the presence and 
degree of importance given to eunuchs in our sources may offer 
insights into the changing complexities and rigidities of social 
groups in the Byzantine state. 
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SOCRATES SCHOLASTICUS' CHURCH HISTORY: 
THEMES, IDEAS, HEROES 
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The principal problem the scholars of Graeco-roman historio- 
graphy are faced with is that of the so-called "fundamental" 
historical conception. Really, we can hardly find an ancient historia 
that would have relied on only one explicitly expressed and well- 
developed historical theory or on only one constantly working 
system of explaining historical events. We have the right to expect 
the Christian historiography going back to biblical patterns of 
historical understanding to give, at last, to this genre a conceptional 
unity and all-embracing character of interpretation!. However such 
a way proves to be not the best one for comprehending the early 
church histories, and this is well corroborated (contrary to the 
traditional opinion) even by the analysis of Eusebius’ historical 
narration: constructing it, he undoubtedly kept in mind several 
concepts of history and several models of explanation2. Can it be 
wondered then that the Church History by Eusebius’ most eminent 
follower, Socrates Scholasticus, the subject of this article, is 
binarily organized on all levels: it has two main themes, two ideas 
of history and two groups of chief characters’. 


l See, e.g., R.G. Collingwood, The Idea of History, Oxford 1961, ch. 2; R. 
Milburn, Early Christian Interpretations of History, Oxford 1952. 

See I.V. Krivushin, Birth of Ecclesiastical Historiography: Eusebius of 
Caesarea, Ivanovo 1995 (in Russian). 

According to F. Winkelmann ("Die Kirchengeschichtswerke im ostrémischen 
Reich", Byzantinoslavica 37 (1976), 173), "...er (= Socrates) das Werk überhaupt 
ohne klare theoretische Vortiberlegungen begann,...". And, then, criticizing G. 
Downey he says: "...scheint mir Downey zu stark von der Annahme auszugehen, daß 
bei Sokrates ein geschlossener, klarer geschichtstheoretischer Zusammenhang 
vorliegt" (ibid., 174 n. 73). On historical views of Socrates, see G.F. Chesnut, 
"Kairos and Cosmic Sympathy in the Church Historian Socrates Scholasticums”, 
Church History 44 (1975), 161-166; idem., The First Christian Histories: Eusebius, 
Socrates, Sozomen, Theodoret, and Evagrius, Macon (GA) 1986, 175-198, 231- 
252; L. Cracco Ruggini, "The ecclesiastical histories and the pagan historiography: 
Providence and miracles", Athenaeum 55 (1977), 108 ff; G. Downey, "The 
Perspective of the Early Church Historians", Greek, Roman and Byzantine Studies 6 
(1965), 59-63; W.E. Kaegi, Byzantium and the Decline of Rome, Princeton 1968, 
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Socrates Scholasticus considers himself to be a successor to 
Eusebius of Caesarea and it is the end of the first Church History 
that he takes as the beginning of his own‘. The new historical 
material from which his narration is made is used by Socrates to 
develop the orthodox Christian tradition in historiography: neither 
the sympathy for the Novatianists that the author quite explicitly 
demonstrates>, nor his bias towards religious tolerance® can hide 
his apologetic intentions and his unstained Nicene position. 
Nevertheless, Socrates’ views on history are very unlike those of 
Eusebius, because he lived in and described quite a different epoch 
which saw an unbroken train of troubles within the Church and 
constant interference of the State in ecclesiastical affairs. It was the 
age of the final establishment of Roman Christianity which (in spite 
of some retreats, e.g., under Julian the Apostate) was undergoing a 
great transformation into an official imperial religion. By that time 
the Church had already stopped being a persecuted minority 
conflicting with society. Besides, the audience Socrates adressed 
was larger and much more socially varied than that of Eusebius: it 
included people well-educated in the classics who earlier were quite 
indifferent to the new faith. 

At the very beginning of his History Socrates declares that his 
aim is to describe the events within the Church since the triumph of 
Constantine the Great. Here he reduces the subject of his historical 
research to ecclesiastical controversies because he holds only them 
to be the genuine events of church history. The author says: éyw 
Gé, el pév adtalpetos n ExkAnota pepevrKer, kal avtds 
novxiav dv fyov."Otov yap bmd0ects pù xopnyei Ta 
yLvópeva, TEPLTTOS Ó A€ywv EoTiv. Ete Sh Sè Thy atTooTO- 
ALKHY TOÙ XpLoTLavicpOd TLOTLV, 1] StadEKTLKT) Kal KEVT) 


175-178, 187-203, 229-234; I.V. Krivushin, History and the People in Church 
Historiography of the Vth Century, Ivanovo 1994, 20-48 (in Russian); M. Mazza, 
"Sulla teoria della storiografia cristiana. Osservazioni sui proemi degli storici 
ecclesiastici", La storiografia ecclesiastica nella tarda antichità (Atti del Convegno 
tenuto in Erice 3-8, XII, 1978), ed. by S. Calderone, Messina 1980, 335-389; R. 
Milburn, op.cit., 144-145, 146-147; F. Winkelmann, op.cit., 173-175. 

Socratis Scholastici historia ecclesiastica (PG 67), I, 1: col. 33 (hereafter HE). 

On his attitude towards the Novatianist doctrine and sect, see B. Baldwin, 
"Sokrates", The Oxford Dictionary of Byzantium, ed. by A.P. Kazhdan, Oxford 
1991, vol. 1, 1923; W. Eltester, "Sokrates Scholasticus", Paulys Real- 
Encyclopädie der klassischen Altertumswissenschaft, Stuttgart 1927, MI A I, 2, 5 
Hlbbd, 893-894; F. Geppert, Die Quellen des Kirchenhistorikers Sokrates 
Scholasticus, Leipzig 1898, 2; F. Winkelman, op.cit., 174 n.74. 

See G.F. Chesnut, Histories, 182. 
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ATATH OUVEXEEV EV TAUTG Kal SLéoTIELpEeV, hnv etv ypabi 
TavTa TapaSovvat, OTWS av pù abavñ yévnTal Tà KaTà Tas 
ékkAnoias yevôueva/. Socrates also returns to this idea in the 
final chapter of his History where he claims: Elpjvns ... otons, 
UTOBEGLY OL LoToproypabeir EBEAOVTES oùx EEOVOLVE. 

However we find that the author has inserted in his narration 
some fragments of secular information — facts of internal and 
foreign policies of the Roman empire — which are scattered 
through all the books of the Church History’. Socrates justifies 
such insertions by a number of reasons. Apart from the traditional 
ones — his fear to bore the reader with the stories about 4 
dirovetkia Tav éTLokôTuwvI0 and his desire to describe as many 
data as possible — he sets forth the explanations relying on his 
own conception of history. To Socrates’ mind, the ecclesiastical 
controversies and the political conflicts inevitably influence and 
mutually provoke each other. Thus, the author maintains the 
principle of "cosmic sympathy"!!. Besides, he believes the Roman 
emperors to become the real determinant of church history after 
they had been converted to the true faith!2. That is why Socrates 
attaches much importance to all the pieces of secular information 
and weaves them into the continuous narration which we call 
"imperial"!3, 

These two themes — ecclesiastical and imperial — prove to be 
the spheres of application of two different conceptions of history. 
Relating the stories about the Roman emperors and about the 
religious and secular events connected with them Socrates tends to 


7 HE., I, 18: col. 124. 

HE., VII, 48: col. 841. 

R.A. Markus ("Church history and the early church historians", Studies in 
Church History 11 (1975), 9-11) holds the amount and significance of such 
information to be not great. On the contrary, B. Baldwin (op.cit., 1923) speaks 
about the "due focus” which secular events and military history are given in 
Socrates’ writing. W.E. Kaegi (op. cit., 177, 187 ff) points out Socrates’ lack of 
attention to important events in the Western empire. 

HE., V, Introd.: cols. 564-565. 

On this principle, see G.F. Chesnut, "Kairos", 161-164; idem., Histories, 
192-195. To my mind, however, the idea of "cosmic sympathy” is not basic for 
Socrates’ narration. But sometimes it can influence the chronological order of the 
Church History, e.g., in II, 25-26 (see G.F. Chesnut, Histories, 196-197). 

12 HE. V, Introd.: col. 565. 

That is why “Periodisiert war das Werk nach Kaiserdaten, so daß jedes Buch 
durch die Regierungszeit eines Kaisers begrenzt wurde" (F. Winkelmann, op.cit., 

n.69). 
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support the so-called "optimistic" doctrine of Christian past which 
runs back to Melito of Sardis, the great apologist of the Second 
century A.D., and which is first applied to historical evidence in 
the last three books of Eusebius’ writing!4. Like these books, 
Socrates History shows the constant growth of Christianity within 
the Empire and its spreading among different peoples: we see how 
unbelievers become converted, paganism quickly disappears and 
heretics utterly fail. Simultaneously, the christianizing Empire 
enjoys happiness and climbs to very great heights. Such a theory 
interprets general history of Christianity in terms of relations 
between the Church and the State, between the Christian religion 
and the Christian Empire}. 

The idea of celestial intervention in human affairs is set up here 
as the fundamental principle of historical explanation. The 
emphasis is laid up on the relationship between God and the 
emperor. Following Eusebius, Socrates assumes the course of 
history to be based on the mechanism of divine recompense for the 
princes' deeds!6. According to his narration, God rewards the 
pious Nicene emperors — Constantine the Great, Theodosius the 
Great, Arcadius and Theodosius the Younger — with great 
prosperity in their private life and public affairs, but he punishes by 
all kinds of misfortunes Constantius II, Julian the Apostate and 
Valens who, whether Pagans or heretics, are cruel persecutors of 
the Orthodox Church!’, 

The burning of the vessel with 70 orthodox priests on board 
under the Arian Valens entails the famine that wastes Phrygia and 
compells many of the natives to take flight to Constantinople!®. The 
prayer of pious Theodosius the Great causes an unexpected change 
in the course of the battle against a usurper, Eugenius. Suddenly a 
Strong wind from the east works a miracle: it carries the arrows of 
Eugenius’ soldiers backward, thus making them ineffective, 
whereas the imperial warriors’ arrows flying with a greater speed 
attack and kill a large number of enemies!9. When Theodosius the 


14 See I.V. Krivushin, Birth, 54ff. 
15 On the influence of this theory on the church historians of the Vth century, see 
W.E. Kaegi, op.cit., 192-193. 

But it does not function in the case of Jovian and Gratian. On this mechanism, 
see G.F. Chesnut, Histories, 231; W.E. Kaegi, op.cit., 203, 233. R. Milburn 
(9 .cit., 146) traces this idea to Old Testament. 

See W.E. Kaegi's analysis (op.cit., 194-201). 

18 HE., IV, 16: cols. 500-501. 
19 HE. V, 25: cols. 652-653. 
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Younger declares war upon Persian king Vararanes (Bahram V 
Gor) to protect the Christian community in Babylonia from his 
ruthless persecutions, God sends the angels "to manage” this war 
(Avtol ... BoaBeutral Tov mokéuov)?. The Persian armies suffer 
defeat after defeat — not because of the superiority of the 
Byzantine troops in arms or in number, but, first of all, because of 
a train of divine miracles. The Lord fills Saracens, Vararanes' 
allies, with terror, which urges them to plunge into the Euphrates 
and meet death in its waves?!. At the same time the Roman army 
nearly surrounded by the enemy forces suddenly receives rein- 
forcements kaTá riva @eod tpdvorav22, OŬTw pèv ovv oi 
heyOpevor Tapà ITépoas a8avator (soldiers), — Socrates says, 
— @vntol tavtes éSelxOnoav, Siknv elompaEaunévou Tod 
Xptotov Ilépoas, àv8” ðv ToAlods avTod Tv Bepanevråv 
evoefeis àavôpas atréxtetvav23, In the campaign of Theodosius 
the Younger against usurper Johannes an angel leads the imperial 
troops across an impassable bog: AvaBavtes ... Stà Enpäs TO Tis 
Acuvns vdwp, avewypevas Tás TE múňas EUPOVTES TS 
TOAEWS, EYKPATELS TOU Tupávvov éyévoyTro24, and God bv 
lightnings and incurable diseases exterminates the barbarian hordes 
allied with Johannes. 

The other subject, i.e. the subject of ecclesiastical events, turns 
out to be the sphere of application of a different conception that 
considers history as a chain of disorders. This pessimistic view 
embraces exclusively the inner development of the Christian 
community. Socrates shows the Church to be constantly torn by 
discord among bishops which further inevitably results in schisms 
among their flock. Whatever efforts the good shepherds make they 
fail to stop the strife. In many cases the author reduces the causes 
of ecclesiastical conflicts to misunderstandings, rank ignorance, 
lack of theological education, "love for dialectical logomachy", 


20 HE., VIL, 18: col. 776. 
2l HE., VI, 18: col. 777. 
22 HE. VU, 20: cols. 780-781. 
23 HE., VIL, 20: col. 781. 
zs HE., VIL, 23: cols. 789, 792. 

HE., VIL 43: cols. 832-833. Socrates and the other orthodox church historians 
of the Vth century, A. Momigliano says, "propped up not only theology, but also 
politics, by miracles” ("Popular religious beliefs and the late Roman historians", 
Popular belief and practice (Papers read at the IXth summer meeting and the Xth 
winter meeting of the ecclesiastical history society), eds. by G.J. Cuming and D. 
Baker, Cambridge 1972, 15). 
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envy, spite or personal offences. Arius, who suspects his bishop 
Alexander of professing Sabellius' dogma, éx dtAoveikias 
fabricates a very poisonous heresy26. Soon after the First 
Ecumenical Council of Nicaea the church fathers wage "internecine 

ar" because of their different interpretations of the word 
"consubstantial" (homoousios): Tukrouaxias TE ovdev amet xe 
Ta yivdpeva: ovSE yap adATAOUs ébaivovro vootvTEs, dd’ OV 
aAAñkous Blaobnuetv vrekauBavov?27. Under Constantius II the 
adherents of Acacius and Macedonius mutually depose one another 
without any religious reasons: Atakpivôuevor yap mepi 
TLOTEWS, EV TG KaBaLpety adATAOUS, THY GAAHAWY TrLoTLY OÙ 
Stepé udovto2’, Lucifer of Caralis bearing a grudge against 
Eusebius of Vercellae who disapproves of the enthronement of 
Paulinus of Antioch splits the Nicene Christians to found the 
Luciferian sect2?. Ambitious and covetous of gold Theophilus of 
Alexandria, formerly fervent Origenist, seeking vengeance upon 
Dioscorus and the Tall Brothers accuses them and Origen, their 
idol, of heresy and provokes great controversy not only in 
Egyptian, but also in the whole imperial Church?°. The Nestorian 
doctrine arises from its author's poor knowledge of theology: 
(Nestorius) tretravSevo8ar pév évoui£{ero’ Ti è adnéela, 
dvaywyos ùv: kal tas Tv ma`arðv Eppnvetwv BiBrous, 
atmnélouv pavédaveiv3!. 

Explaining the ecclesiastical troubles by ordinary human vices 
and faults Socrates emphasizes their natural origin and attributes 
them to the terrestrial. He does not regard such conflicts from the 
point of view of the cosmic rivalry between God and Satan. Unlike 
his contemporary Theodoret of Cyrrhus, Socrates practically 
excludes the Devil from his interpretation of the religious strife. As 
regards the Lord, the author openly refuses to discuss the question 
how the divine control over history correlates with endless quarrels 
of bishops: Tis 5é€ n aitia, — he asks, — 8.’ fv ó ayabds 
Ocòs TovTO ylvecbar ouvxwpet, TOTEPOV Yuuvaoa Ta ayada 
Tv Soypatwv Boulôuevos This “ExkAnolas, kal Tv émi TH 
TlOTEL Tpooyivonévnv aalovelav EKKOTITELV’ T} OTTWS TIOTE 


HE., I, 5: col. 41. 

HE., I, 23: col. 141. 

. II, 42: col. 349. 

HE., Ill, 9: cols. 404-405. 
HE., VI, 7: cols. 684-685, 688. 
HE., VII, 32: col. 809. 
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EXOL, SVOXEPŇS pèv kal pakpà 1) åmóðocis: oùk eÙkaipus SE 
vov ÉÉETACETAL OÙTE yap SóypaTa TPÉKELTAL yvuváčerv 
nuiv, oÙTe Tous mepi TIpovolas kal kplocws Tod Oco 
SvocevpéTovs Adyous kivetv ...32. And though sometimes 
Socrates shows that God punishes heretics (e.g., Arius33) or 
ensures the triumph of the orthodox leaders (e.g., at the Council of 
Nicaea?4 and at the Synod of Tyre?5), these episodes can hardly 
shake the general impression. 

The theme of ecclesiastical conflicts seems to be exhausted in 
the last book of Socrates' H istory*s. Indeed, he shows the 
episcopal elections to stop causing schisms among the clergy and 
the flock?’, and new Constantinopolitan bishop Proclus to succeed 
in reconciling the adherents of deposed John Chrysostom with the 
official Church’8. Thus, at a certain moment of the reign of pious 
Theodosius the Younger not only political (that is natural for 
Socrates’ treatment of imperial history) but also ecclesiastical 
affairs are put in order. History (disorder) ends and the historian 
ceases his narration because he loses his subject. It does not mean, 
however, that Melito's theory is dominated over Socrates’ 
description of the Theodosian epoch and the pessimistic conception 
is removed to the background. In the Church History this reign is 
filled with ecclesiastical disturbances as much as those preceding it. 
From Socrates' Book Seven we get information about the schism 
in Novatianist community made by ambitious Sabbatius*?, the split 
among the Alexandrian Christians provoked by the strife over the 
bishopric®, the troubles in Alexandria resulting from the animosity 
between patriarch Cyril and prefect Orestes“!, the bloody clash 
between the Jews and Christians in Inmestar*, and, at last, about 
the great Nestorian controversy*. 


32 HE. I, 22: col. 140. 

3 HE. I, 37: cols. 173, 176-177. 

34 HE., I, 9: cols. 84-85, 88. 

35 HE. I, 29: cols. 160-161. UB 
G.F. Chesnut considers the problem of ecclesiastical peace in Socrat Faf 

the point of view of Origen's and Evagrius Ponticus' eschatology (Histories { 196) 

HE., VII, 40: col. 829; VII, 46: cols. 837, 840; VII, 48: cols. 840-841. SAS 


38 HE., VII, 45: col. 836. LE 
9 HE., VIL 5: cols. 745, 748; VII, 12: col. 760. ET 
40 HE., VIL, 7: col. 749. ST 


41 HE. VI, 13-15: cols. 761, 764-765, 768-769. 
42 HE., VII, 16: cols. 769, 772. 
43 HE, VII, 29: cols. 804-805; VII, 31-34: cols. 808-809, 812-813, 816. 
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Therefore the line of ecclesiastical conflicts which constantly 
break out and the line of the prosperity of the Christian empire 
which is selected by the Lord are chronologically parallel, though 
essentially they are almost independent. According to the author, 
the piety or impiety of the Roman emperors does not influence the 
inner development of the Church. The ecclesiastical history is 
divorced from the heavenly controlled history of mankind. When 
Socrates treats it he turns into such a pessimist that even the 
optimistic final of his narration can hardly mislead us: the cessation 
of ecclesiastical controversies in the late Theodosian era is 
perceived as temporary and, what is more, accidental. The conflicts 
inside the Church are inevitable, and there is no hope of their 
ceasing because they arise from originally sinful human nature. Of 
course, Christianity is sure to triumph on earth and the Roman 
empire to overcome all its enemies. However, the quarrels of 
vicious, envious and ambitious ecclesiastical leaders will always 
break the peace and quite of the flock. Such paradoxical view was 
likely to reflect the church historian's concern about the 
contemporary state of ecclesiastical affairs. 


a ae x 


The chief characters of Socrates' History, according to the two 
main themes, turn out to be emperors and clergymen“. The author 
tends to express his optimistic idea of the continuous God- 
controlled progress and consolidation of the Christian empire by 
means of the images of the Roman rulers and to express his 
pessimistic idea of endless discords within the Church by means of 
the images of bishops and ascetics. All these heroes — either pious 
and impious monarches, or virtuous and vicious ecclesiastics — 
are described from the point of view of two models — the model 
of the ideal emperor and the model of the ideal church leader. 

For Socrates, unlike Eusebius, the ideal monarch is sure to be 
the monarch with strong orthodox sympathies. This quality 


44 R. Milburn (op.cit., 144) assumes Socrates to interest more in emperors than 
bishops. Cf. G.F. Chesnut, Histories, 231; L. Cracco Ruggini, op.cit., 109; B. 
Croke and A. Emmett, "Historiography in Late Antiquity: An Overview", History 
and Historians in Late Antiquity, eds. by B. Croke and A. Emmett, Sydney 1983, 6. 
See also G. Downey (op.cit., 61) who considers Socrates’ accent on the emperor's 
piety as his reaction to Themisthius' emphasis on the emperor's philanthropy. 
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determines all his traits and actions#. The orthodox emperor lives a 
Christian, even monastic life and zealously performs all the 
religious rites. Being a "true philosopher", he displays gentleness 
and philanthropy in every way. The orthodox ruler proves to be a 
genuine Christian scholar who spends much time studying the 
sacred texts or discussing complicated theological problems. He 
possesses ability for making miracles. In his every deed such a 
monarch appeals to the Lord for advice. He plays the role of the 
chief defender of orthodoxy: he protects the flock against pagan 
and heretical attacks, eradicates idolatry and "false doctrines", 
restores ruined temples and raises the new ones, propagates 
Christianity all over the world. 

These are the qualities that Constantine the Great, Theodosius 
the Great, Arcadius, Theodosius the Younger have and these are 
the actions they do. Constantine the Great stops the persecutions of 
the Christians, returns them from exile, gives them back their 
liberty and their possessions, finishes off Licinius, their bitterest 
enemy‘’. He does his utmost to put an end to the controversies 
over Arianism and persuades the imperial bishops to reach general 
agreement concerning disputable theological issues at the Council 
of Nicaea convoked on his own initiative. He builds churches in 
Constantinople, Palestine, Phoenicia and urges the patriarchs to do 
the same‘. At last, he constantly prays to God and carries with 
him a field chapel even in his campaigns». Theodosius the Great 
for the sake of achieving ecclesiastical peace and unity twice 
Summons the church fathers to Constantinople“! and tries to 
proselytize arian leader Demophilus to orthodoxy>. On account of 
great respect to Roman Novatianist bishop Leontius he shows 
mercy to consul Symmachus, partisan of usurper Maximus“. 
Arcadius forbids the Arians to hold their propaganda nocturnal 
processions in the capital54. His prayer delays the fall of a temple 
which happens only after he and a large crowd of praying people 





45 See analysis of Socrates’ concept of the emperor in G.F. Chesnut, Histories, 

231 ff. Cf. L. Cracco Ruggini, op.cit., 109-113. 

pe On this concept in Socrates, see G.F. Chesnut, Histories, 182. 

48 HE., I, 2-4: cols. 36-37, 40. 

49 HE., I, 7-10: cols. 53ff. 

s0 HE., I, 9: cols. 93, 96-97, 100; I, 16: cols. 116-117. 

$1 HE., I, 18: col. 124. 

52 HE., V, 8: cols. 576-577; V, 10: cols. 584-585, 588-589, 592-593. 
HE., V, 7: cols. 573, 576. 

54 HE., V, 14: col. 601. 
HE., VI, 8: col. 689. 
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leave it”. However, Theodosius the Younger is closer to Socrates’ 
ideal than any of the other emperors. This monarch is presented as 
the embodiment of all the Christian virtues: he leads a simple live 
devoid of ordinary pleasures, bears the cold and the heat without 
complaint, often fasts, every morning he wakes up early to pray, 
wears the threadbare clothes of a dead saint. In the name of the 
Divine Word Theodosius the Younger collects a great number of 
books written by Christian authors and takes part in theological 
disputes. He displays true philanthropy renouncing capital 
punishment and forbidding the gladiatorial combats with wild 
animals at public games. He miraculously stops a rising blizzard“6. 
The model of the ideal ecclesiastical shepherd is rather like that 
of the ideal emperor. Orthodoxy turns out to be the first in the list 
of merits of the ideal clergyman. His main concern is to establish 
orthodox faith and Christian morals among the flock by preaching 
the divine truth, fighting against its distortions and by setting the 
example of an ascetic. Besides, the ideal church leader ought to 
demonstrate religious tolerance and to enlighten the "lost sheep" 
not by force, but persuasion. As the reward for his virtues he is 
given the ability of working miracles. In Socrates’ History such are 
Athenasius of Alexandria, Anthony of Egypt, Didymus the Blind, 
John Chrysostom, Atticus of Constantinople and many others. 
There is, however, one more no less important quality which 
characterizes the ideal clergyman. According to Socrates, who puts 
here aside the old perjudices of the early Christian thought, 
ecclesiastics should receive not only religious but also secular 
education. Most positive characters of the Church History prove to 
be well-educated orthodox or Novatianist bishops and priests. 
Socrates openly approves of those clergymen who completed the 
whole course of the classics. He tells about Didymus the Blind, 
avnp Savpaotos Kal éAÂ6ytuos: Tpappatiucfs ... Tovs 
Kavovas plws Katupbov, Kal pnTopLiKijs máty BâTTov (he) 
é\aduBavev... (and then) ... EXSwv Sè émi Ta di\6ooba, 8auuao- 
TOS mws Kal Thy StareKTiKhy €E€pabe, kal apLtOuntikny TE 
Kal LOVOLKT, Kal Ta àa TOV bL\oobury paðńparTta év TH 
buxn KaTébeTo, WS mpobúpws avTOV dmavråv mpòs TOÙS 
Tara ôr dd8ar\pav katop6goavtas>’; about Basil the Great and 
Gregory of Nazianzus: Néot ... 6vtes..., (they) év Tats ° Avars 


55 HE. VI, 23: col. 732. 
56 HE., VII, 22: cols. 784-785, 788. 
57 HE., IV, 25: col. 525. 


I. KRIVUSHIN, SOCRATES SCHOLASTICUS' CHURCH HISTORY: 105 
THEMES, IDEAS, HEROES 


YEVOHEVOL TOY TÔTE dkpacávTwv codtoTav, Iuepiou Kal 
Tpoarpeolou dkpoarTai yevôuevor, kal peTa Tara év Ti’ Av- 
Tioxeiq Tis Zupias AiBaviw ovpdortioavtes, àäkpus Tv 
pnroptkiv éEemévnoav8; about Novatianist bishop Sisinnius: 
"Avip nv … éAAOyLUOS, Kal Ta bilécoba dkpws ualwv. 
AtakekTikns è ofddpa étepedetto, kal Tà Lepà l'pauuarTa 
GKPWS épunveverv HTioTaTo’ ws Kal Eùvópiov Tov alpeTtiKov 
TOAAAKLS AUTOU puyeirv Thy émi TH StarEeEer SevvdTHTa. This 
list may be continued. 

Many heroes of the Church History turn their mind to the 
divine after having deeply learnt in the classics. Having carefully 
studied the law in Beryt Gregory Thaumaturgus is instructed by 
Origen in the "true philosophy" (rnv dàna dtrAo0odiav™); John 
Chrysostom, Evagrius, Theodore and Maximus attending the 
school of sophist Libanius become ascetics®!; Proclus is 
consecrated the bishop of Constantinople after having zealously 
practiced rhetoric™; and so on. Such change is presented not as the 
heroes' denial of their own past, but as their natural ascent to a 
higher degree of human knowledge: drinking in the "wisdom of the 
Hellenes" they approximate to the divine truth. 

The convergence of temporal and sacred knowledges leads to 
wiping out the distinctions between the secular teacher and the 
teacher of faith. In Socrates rhetoricians turn into bishops®, 
whereas priests give lessons in grammar and sophistry. The 
author's position could hardly be to the taste of his western 
colleagues strongly condemning those ecclesiastics who dared to 
teach, as pope Gregory the Great said, the "absurd secular 
sciences"®, 

Therefore, in the universe created by Socrates the classical 
education, together with orthodoxy, is the highest among the 
necessary virtues of a priest and the object of admiration by the 
clergy. The images of orthodox church intellectuals who belong 


58 HE. IV, 26: col. 529. 
59 HE., VI, 22: col. 728. 
a HE., IV, 27: col. 536. 
62 HE., VI, 3: cols. 665, 668-669. 
63 HE., VI, 41: cols. 829, 832. 
64 HE., VII, 12: col. 760; VII, 37: cols. 821, 824. 
HE., IV, 9: col. 480; VII. 12: col. 760. 
See I.V. Krivushin, "Secular education and Christians through the view of 
Socrates Scholasticus", Evropeyskaya pedagogika ot antichnosti do novogo 
vremeni (Issledovaniya i materiali), Moscow 1993, vol. I, 64-73 (in Russian). 
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not only to ecclesiastical but also to secular life serve the idea of the 
"civilized Church", i.e. the Orthodox Church open to classical 
culture and classical wisdom®, 


me k k 


Socrates Scholasticus has a special status among the early 
ecclesiastical historians. Keeping within the limits of the church 
historical tradition he shows himself to be an original author and 
thinker®7. In comparison with his predecessor Eusebius, he 
considerably expands the horizon of ecclesiastical historiography. 
While the first church historian studies almost exceptionally the 
inner ecclesiastical history considering the Roman rulers as 
something external to it, his successor makes them the central 
figures of Christian history. Socrates attaches special importance 
not only to their relations with God and the Church. He assumes 
the influence these relations have upon the destinies of the Roman 
State to be no less important. That is why the author often provides 
arena for secular events. Thus, the theme of Christian imperial 
history is added to the theme of proper ecclesiastical history. 

In Socrates’ narration home history of the Church filled with 
disorders is limited by itself. It develops apart from any participa- 
tion of God and any influence of the secular world. The author, 
however, regards such character of ecclesiastical history as an 
obvious anomaly which can be overcome solely through the 
transformation of the Church into purely orthodox and "civilized" 
one, solely through its adaptation to the State and the Byzantine 
society. Only in that case church history will flow into the stream 
of Christian imperial history and will receive, as a result, an 
impetus to progressive development. 

Socrates’ History reflects the altered circumstances with which 
the Church and the society met in the early Vth century A.D. On 
the one hand, the conversion to Christianity of most people in the 
Empire and, especially, of its political elites, the continuous inter- 
ference of the emperors in the affairs of the Christian community 
made Socrates to see the subject of church historiography in a new 


66 On this Socrates’ idea, see I.V. Krivushin, "Secular education", 64-73. On 
Socrates’ attitude towards Graeco-Roman culture, see P. Allen, "Some aspects of 
Hellenism in the early Greek church historians", Traditio 43 (1987), 368-381; G.F. 
Chesnut, Histories, 186-188. 

67 R. Milburn (op.cit., 147) considers the church historians of the Vth century to 
be not very original. 
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light: the theme of the Christian State and of the Christian monarch 
gained a foothold in his writing. On the other hand, the aggravation 
of the strife between different trends within Christianity compelled 
him to renounce the optimistic view on ecclesiastical history. And, 
finally, his narration also expressed the hopes cherished by the 
historian and his vision of the most promising way of the church 
development. By making the emperors a decisive factor in the 
progress of Christian history and maintaining the idea of the 
“civilized Church" Socrates showed himself as a representative of 
that intellectual trend in Christian thought which insisted on a close 
and equal unity between the Roman Church and the Roman 
empire. 
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PSELLOS ET SON GENDRE 


EVA DE VRIES - VAN DER VELDEN / AMSTERDAM 


L'histoire quelque peu comique d'Elpidios Kenchrès, le 
gendre manqué de Psellos, est assez bien connue. 

Après la mort de sa fille Stylianè, Psellos adopta une jeune 
fille, dont nous ignorons le nom. Il usa de tout son pouvoir pour 
assurer son avenir. Dans ce but il la fiança à Elpidios Kenchrès, un 
tout jeune homme qu'il se proposait d'éduquer lui-même pour en 
faire un fonctionnaire capable et- instruit. Comblé d'argent, 
d'honneurs et de titres par Psellos, qui tirait lui-même profit de sa 
faveur auprès de l'empereur Constantin IX Monomachos, le 
bénéficiaire de tous ces dons s'avéra pourtant un vaurien. Dissipant 
sa vie en débauches, Elpidios se rendit insupportable à Psellos et à 
sa future. En désespoir de cause Psellos rompit les promesses de 
mariage. La famille d'Elpidios porta plainte et obtint de Psellos le 
paiement d'une indemnité, peu considérable d'ailleurs grâce à 
l'astuce du philosophe. Nous disposons d'un exposé pseudo- 
officiel de l'affaire judiciaire, rédigé par Psellos lui-même.! Il 
constitue un document des plus instructifs pour la connaissance de 
la société byzantine de l'époque. Rodolphe Guilland l'a traduit et 
commenté?; ce commentaire a été corrigé par Paul Lemerle sur 
quelques points essentiels. Mme Alice Leroy-Molinghen a 
considéré le document dans son article "La descendance adoptive 
de Psellos"4; Michael J. Kyriakis enfin a traduit une grande partie 


~ 


l Aikaoriki å nóġaos karà YeXkod (Décision de justice contre Psellos), éd. K. 
Sathas, Meoauwmxh BiBloënn, t.V., Paris/Venise 1876, p. 203-12. Nouvelle 
édition par G.T. Dennis, Michaelis Pselli Orationes Forenses et Acta, Stuttgart 
Leipzig 1994, p. 143-55. 

R. Guilland, "Un compte rendu de procès par Psellos", Byzantinoslavica 20 
(1959), p. 205-30 et 21 (1960), p. 1-37; réimpr. dans Recherches sur les institu- 
ions byzantines,t.1, Berlin/Amsterdam 1967, p. 85-143. 

P. Lemerle, “’Roga' et rente d'Etat aux X° - XF siècles”. REB 25 (1967), p. 77- 
100, voir p. 84-88. 

A. Leroy-Molinghen, "La descendance adoptive de Psellos", Byzantion 
39(1969), p. 284-317. Voir aussi, du même auteur, "Styliané", ibid. p. 155-63. 
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du texte en anglais, en y ajoutant l'oraison funèbre déchirante sur la 
mort de Styliané. 

Le procès-verbal de l'affaire révèle, au moment même où 
Psellos se débarrasse du premier aspirant, ses desseins ultérieurs 
quant à l'acquisition d'un autre époux pour sa fille adoptive. En 
voici la preuve. Psellos consent à laisser à Elpidios les titres 
(a&wuara) qu'il lui a procurés, à l'exception du titre le plus élévé, 
c'est à dire celui du patriciat. Il veut rester libre de faire conférer ce 
titre à l'homme qui épousera en définitive sa fille adoptive.6 

Psellos a enfin trouvé ce nouveau gendre, il est certain. Nous 
savons depuis longtemps que Psellos a eu un petit-fils qui lui était 
très cher. Une lettre de Théophylacte d'Ochrid à son ami Grégoire 
Kamatèros, déjà éditée par Meursius,’ le prouve. Dans cette lettre, 
Théophylacte informe Kamatèros que le petit-fils de Psellos — fils 
de sa fille — frappé par les coups du sort, vit dans la misère. Le 
jeune homme s'est adressé à lui implorant son secours. 
Théophylacte, se souvenant du temps où le suppliant vivait dans le 
luxe, est embarrassé quand il pense aux reproches que l'âme de 
son ancien maître lui ferait, s'il n'intervenait pas en faveur de son 
petit-fils auprès de Kamatèros, le détenteur de tant de fonctions. 
Que Grégoire sauve son ami de ses tourments en procurant au 
jeune homme un emploi!® 

Dans la collection Sathas, publiée en 1876, se trouve en effet 
une lettre de Psellos, où il manifeste sa joie à la naissance de son 
petit-fils, elle est adressée au César Jean Doukas, frère de 
l'empereur Constantin X Doukas.? La lettre montre à l'évidence 
que Psellos aimait sa fille adoptive comme un enfant de son sang, 
tandis que son petit-fils est "un autre Psellos". Mentionnons enfin 
le discours "A son petit-fils encore en bas âge" — publié par E. 
Kurtz et F. Drexl en 1936 — que le grand-père dédia au bébé, 


5 MJ. Kyriakis, "Medieval European Society as Seen in Two Eleventh-Century 
Texts of Michael Psellos", Byzantine Studes / Etudes Byzantines 3(1976), p.17- 
100 et 4(1977), p. 67-80. 

Sathas, MB V, p. 208, éd. Dennis, p. 149. 
T PG 126, col. 384-85. 
8 Nouvelle édition par Paul Gautier dans son article "Monodie inédite de Michel 
Psellos sur le basileus Andronic Doucas", REB 24(1966), p. 160-70, voir p. 169- 
70; et dans son édition de l'oeuvre complète de Théophylacte, Discours, traités, 
poésies et lettres, t.Il, p. 218-21 (ep. 27), Thessalonique 1986. 

Sathas, MB, n° 72, p. 307-08. 
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document qui se distingue par une sentimentalité singulière.!0 Les 
textes que nous venons de citer ont été réédités et traduits par Mme 
Leroy-Molinghen dans l'article mentionné.!! 

Tout cela est bel et bien. Il s'agit, on le voit, de faits bien 
documentés. Quelque chose nous surprend cependant, et grande- 
ment en vérité. Pourquoi ignorons-nous qui était le gendre de 
Psellos? Quelle était la cause de l'indigence de son fils, le petit-fils 
de Psellos? Quel revers de fortune peut avoir atteint la famille? 

Nous croyons être à même de répondre à ces questions. Tout 
d'abord nous nous sommes demandée s'il est concevable que les 
relations entre Psellos et son gendre n'aient laissé aucune trace 
dans une correspondance comprenant plus de 500 lettres. 
Persuadée qu'il y avait là une lacune trop difficile à expliquer, nous 
sommes allée à la recherche du personnage qui, à notre opinion, ne 
pouvait rester caché à jamais. Abordant cette tâche, nous nous 
sommes rappelée l'avertissement du regretté Paul Gautier, selon 
lequel l'exploration de l'oeuvre littéraire de Psellos "exige une 
extrême circonspection; celle-ci ne s'impose pas seulement pour la 
Chronographie, si lacuneuse et si partiale, mais aussi pour les 
quelque 500 lettres, dont les destinataires sont souvent inconnus et 
dont la chronologie est souvent incertaine"!2. Le même savant écrit 
à propos de quelques monodies pselliennes: "Au fil des pages, le 
lecteur rencontre ... toujours un virtuose de l'art oratoire, dont la 
personnalité ondoyante ne laisse pas de l'agacer"!>. Cela vaut 
également pour la Correspondance. 

Passant de considérations générales au détail de notre 
recherche, nous continuons à suivre Paul Gautier, prenant comme 
point de départ sa suggestion, selon laquelle l'ami de Psellos, 
appelé par lui "mon fils" dans la lettre n° 35 de la collection Sathas 
(par la suite : S), adressée au métropolite d'Amasée, pourrait être le 
mari de sa fille adoptive. C'est encore Paul Gautier qui signale 


10 Michaelis Pselli ScriptaMinora, éd. E. Kurtz et F. Drexl, t.l, Milan 1936, p. 
77-81. Traduction allemande: H.-G. Beck, Das byantinische Jahrtausend, Munich 
1978, p. 321-23. 

1 y, supra, note 4. Mme Leroy a incorporé un quatrième texte dans son dossier, 
la lettre Sathas n° 157, qui est de la plus grande importance pour notre sujet. 
Précisément pour cette raison nous en parlerons seulement à la fin de notre exposé. 
Sa portée en sera plus claire. 

12 Compte-rendu de l'ouvrage de G. Weiss, Oströmische Beamte im Spiegel dei 
Schriften des Michael Psellos, Munich 1973, REB 33 (1975), p. 325-30, citation p. 
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qu'il s'agit du même ami dans les lettres n° 58 et n° 136 de la 
collection Kurtz-Drexl (par la suite : KD), adressées au même 
métropolite.!4 

A propos de cette hypothèse une remarque préalable s'impose. 
Dans sa Correspondance Psellos se sert plus rarement du mot "fils" 
que l'on ne supposerait. En vérité, 1l fait des distinctions très nettes 
dans ses appellations, conformément à la teneur de telle ou telle 
lettre et au rang du destinataire. Il se plaît, il est vrai, généralement 
à user de supérlatifs, mais des termes comme ioobuxos d&e\bos 
ou dtATaTos mávTwv av&pdav sont réservés à ses meilleurs amis. 
Les fils de ceux-ci sont des dvewpot. Il ne réserve l'appellation: 
"mon fils” qu'à un nombre très restreint d'amis beaucoup plus 
jeunes que lui, soit qu'il s'adresse à un jeune home qui lui est 
sympathique!>, soit qu'il parle d'un jeune homme à une tierce 
personnelé. Dans tous ces cas, — à l'exception de la lettre S n° 35 
au métropolite d'Amasée — il met hors de doute qu'il parle au sens 
figuratif. 


* 


Examinons maintenant les lettres écrites par Psellos au 
métropolite d'Amasée: S n° 35, KD n° 58, KD n° 136. La lettre 
KD n° 136 ne nous intéresse que dans la mesure où l'on y trouve 
une simple allusion au personnage que nous cherchons à identifier. 
Il s'agit d'un homme autrefois juge du thème dans lequel est située 
Amasée (c'est à dire le thème des Arméniaques). Ce juge, de même 
que Psellos, a le métropolite en haute opinion. En fait, dans l'esprit 
de Psellos le juge et lui-même "ne font qu'un".17 


14 Compte-rendu de Weiss (v. supra, note 12), p. 326-27. 

15 KD n° 189, KD n° 204, KD n° 207, KD n° 90-91, dans Michaelis Pselli Scripta 
Minora, éd. E. Kurtz et F. Drexl, t.II, Milan 1941. 

16 § n° 35; KD n° 202. Dans cette lettre, adressée à un empereur anonyme, Psellos 
écrit : "...transfére un peu du poids de vos faveurs sur le vestarque Anastase Lizix que 
j'affectionne et chéris à l'égal d'un fils” (p. 230-31). Sur Anastase Lizix, consulter 
Paul Gautier, “Monodies...", art.cité supra note 13, p. 86-91. 

17 KD n° 136, p. 162. Pour des raisons pratiques, la citation intégrale des textes 
grecs qui sont à la base de notre articleest impossible. Nous nous bornerons à citer 
des passages ou des fragments qui pourraient se prêter à d'autres interprétations que 
la nôtre, soit à cause de leur construction grammaticale, soit à cause de leur 
obscurité. Il va sans dire que pour notre part nous avons donné la traduction qui nous 
semble la plus correcte. A plusieurs reprises, nous présentons l'original grec quand, 
à notre avis, il est plus probant qu'une traduction ou une paraphrase. 
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La lettre KD n° 58 est une bréve lettre de recommandation au 
métropolite en faveur de ce judge, Le ton est désinvolte. Qui est 
l'homme qui se présente devant vous? demande Psellos au 
métropolite. Moi-méme! Le juge n'est pas différent de moi, sauf en 
nombre (dp18u6s) et en personnes (UWnoorTdoeis). Psellos le 
dépeint comme un jeune homme plein de talents exceptionnels et 
d'excellent caractère. L'enseignement de Psellos l'a rendu encore 
plus parfait qu'il ne l'était déjà par nature. Que le métropolite lui 
donne généreusement l'hospitalité !18 

La lettre S n° 35 est moins simple à résumer et à expliquer. Elle 
montre que la lettre de recommandation citée ci-dessus et présentée 
par le juge lui-même, s'accompagnait d'une autre lettre de Psellos, 
envoyée directement au métropolite. Psellos devait y prier le 
métropolite de lui donner des renseignements sur la conduite du 
jeune juge. Qu'il en est ainsi ressort du début de la lettre S n° 35, 
dans laquelle Psellos se plaint de ce que le métropolite ne lui a pas 
encore fait savoir si le juge donne satisfaction dans l'exercice de 
ses fonctions, alors que cela importe beaucoup puisque ce juge est 
"mon fils et votre véritable neveu"!9. Psellos poursuit en assurant 
au métropolite qu'il ne chatiera pas le juge si celui-ci répond à ses 
attentes, mais qu'il sera très sévère s'il en est autrement. Il se hâte 
d'ajouter qu'il ne croit pas que la sévérité sera nécessaire. Il a en 
effet éduqué le jeune homme de manière à ce qu'il mérite plutôt le 
respect que le châtiment. Toutefois, il serait peut-être expédient de 
Jouer le juge en public, à l'occasion, car il est la victime d'une 
campagne de diffamation, instiguée par un certain Sabbaitès. Mais 
d'ailleurs qui n'est pas calomnié par ce Sabbaités? Le métropolite 
lui-même, Psellos, l'empereur, voire le ciel et Dieu sont l'objet de 
ses vilenies.2° 

Il y a beaucoup de choses qui demandent à être clarifiées dans 
la lettre S n° 35, mais nous devons prier le lecteur de patienter, 
Notre attention doit pour le moment se concentrer sur un point 
touchant de près l'objet de nos recherches. Nous sommes 
persuadée que le terme "mon fils" (€ pòs vids) dans S n° 35 est, 
pour une fois, employé littéralement. Quand Psellos dit qu'il a 
donné de l'instruction à son fils et qu'il le châtiera s'il donne cause 
de mécontentement, il ne s'exprime pas de manière à suggérer une 
relation entre professeur et étudiant. On pense plutôt aux efforts 


18 KD n° 58, p. 91. 
> S n° 35, p. 269 : ... ó Epos pév uós, oùs SE ymawTaTos aveprós. 
O Ibid., p. 269-70. 
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qu'il a déployés pour modeler Elpidios Kenchrès à son image. 
Cependant, dans le cas présent, il s'agit d'une parenté de droit. Du 
point de vue de Psellos, le lien de sang qui existe entre le juge et le 
métropolite est équivalent au lien qui existe entre le jeune homme et 
lui-même. 

Nous disposons heureusement d'autres lettres, écrites par 
Psellos à deux autres métropolites siégeant dans le thème des 
Arméniaques, qui aident à confirmer notre thèse. Ces lettres, 
ajoutées à celles envoyées au métropolite d'Amasée, forment un 
ensemble. Elles ont le même sujet, à savoir le jeune juge resté 
jusqu'ici énigmatique mais qui selon toute vraisemblance a joué un 
rôle de la plus grande importance dans la vie de Psellos pendant 
une certaine période. Qu'il s'agit toujours du même individu est 
évident. Psellos n'a jamais parlé d'une autre personne sur un ton 
pareil,?! de même que toutes les lettres en question témoignent de la 
même sollicitude à son égard. 

La lettre au métropolite de Néocésarée (KD n° 57) commence 
par une captatio benevolentiae. Psellos ne peut pas croire que le 
métropolite qui est son ami ne soit pas bien disposé à l'égard du 
juge, puisque le jeune homme est dans un certain sens Psellos lui- 
même. Le métropolite a une grande admiration pour l'éloquence de 
son ami et éprouvera par conséquent sans doute une grande 
bienveillance pour celui qui représente l'image de la nature de cet 
ami. Psellos ose aller plus loin. Le juge est en même temps le 
miroir de l'âme du métropolite lui-même, "bien formé, mais du 
plus sublime naturel comme les statues de Polycleitos". Comment 
le métropolite n'embrasserait-il une telle image? "Et n'allez pas 


21 Nous ne connaissons qu'une seule autre lettre écrite par Psellos en faveur d'un 
jeune juge. Il y est question de son ami Anastase Lizix, qu'il aimait "comme un fils” 
(v. supra, note 16). La lettre de recommandation, S n° 78, est, selon le Laur.gr. 37- 
40, f.57, adressée à un certain Dalassènos, peut-être Théodore Dalassènos, doux de 
Thessalonique et de Serres en 1062 et 1063 (v. J.-C. Cheynet et J.F. Vannier, Etudes 
prosopographiques, Paris 1986, p. 89-91). Psellos remercie le destinataire de la 
reception aimable qu'il a ménagée au juge Lizix. Il ajoute une prière : si Lizix reste 
en dessous de ce que l'on attend de lui, ou même se montre indigne de sa fonction et 
de son titre, que Dalassènos ne le fasse pas savoir à l'empereur, ni par écrit, ni de 
bouche à oreille, si, par contre, Lizix remplit sa fonction avec succès, qu'il aie soin 
que l'empereur le sache (p. 312). 

Il est à noter que la lettre ne comprend qu'une dizaine de lignes, que Psellos ne 
trace pas un tableau général des dons intellectuels et des avantages physiques du 
jeune homme, qu'il ne cherche pas à en imposer au destinataire, bref que le ton est 
toute autre que celui, utilisé dans les lettres en faveur de l'autre jeune juge, qui est, lui, 
vraiment "son fils”. 
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croire que le jeune homme — on dirait un adolescent — soit pour 
cela immature de caractére. Bien au contraire, il est d'un caractére 
élevé, d'une intelligence pénétrante, d'une grande douceur d'âme, 
familier avec la science du droit (plutôt dans le sens de la 
philanthropie que dans celle de la jurisprudence), sensible a 
l'amitié, consentant à obéir aux prêtres ...". 

C'est ici qu'apparaît le revers de la médaille. Psellos prie le 
métropolite de recevoir le jeune homme comme un précieux dépôt 
et de le garder comme tel. Qu'il veuille le protéger contre les gens 
rapaces qui lui tendent des pièges et contre l'esprit de dissipation 
qui est le mal de notre temps. Psellos s'inquiète précisément à 
cause de la jeunesse, de la bonté et de la sensibilité du jeune 
homme, parce que ces qualités pourraient le laisser sans défense 
contre les parasites qui cherchent à profiter à son détriment; il 
pourrait même manquer de la fermeté que sa fonction exige. 
Psellos fait savoir au métropolite qu'un de ses meilleurs amis, 
rompu à la science de conduire les hommes, a déjà consenti à jouer 
le rôle de premier aurige auprès du jeune juge. Que le métropolite 
de Néocésarée veuille agir en second aurige, en le tenant sur la 
bonne voie, le gardant des précipices et le conduisant même sur ia 
route que mène vers le haut.22 

Le style emphatique de la lettre de Psellos au métropolite de 
Néocésarée ne peut pas nous rendre aveugle sur la rudesse de la 
réalité qu'il tend à cacher. En effet, une lettre au "premier aurige" 
est encore plus révélatrice sur ce point. 

Ce "premier aurige" est nul autre que Jean Mauropous, 
métropolite d'Euchaïta, en effet un très grand et vieil ami de 
Psellos. Depuis de longues années ils avaient échangé un grand 
nombre de lettres. Dans celle qui nous concerne à présent (KD n° 
54), Psellos commence par rappeler à son ami la différence 
essentielle qui existe entre eux: la nature de Mauropous est 
supérieure, celle de Psellos inférieure. Mauropous est élevé au- 
dessus des affaires terrestres, Psellos y est lié. Psellos prie son ami 
de considérer le juge, qui s'est présenté devant lui, comme un autre 
Psellos. Cet homme fait figure de concept idéal permettant de faire 
communiquer, Sia uéons éTépas Euwñs, le métropolite et le 
philosophe. Continuant en cette veine philosophique, il s'explique: 
le juge représente "la seconde vie de la première âme", c'est à dire 
l''évrekéxera, par laquelle la nature supérieure (Mauropous) et la 





22 KD n° 57, p. 89-91. 
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nature inférieure (Psellos) sont rattachées.23 Disons entre paren- 
thèses que Psellos ne nous donne pas une haute opinion de sa 
pensée philosophique, s'il a vraiment cru élucider les relations 
entre lui, Mauropous et le juge par le non-sens qu'il avance comme 
si c'était le péripatétisme le plus pur. Il semble pourtant qu'il ne 
parle que pour les besoins de sa cause sans se soucier du reste. Il 
poursuit en se demandant si par hasard le juge ne serait pas non 
seulement un trait d'union entre lui et Mauropous dans le sens 
philosophique indiqué, mais s'il ne représenterait pas aussi tout 
bonnement la vraie image de la nature supérieure deMauropous. Il 
n'ose pas conclure sur ce point, mais il est convaincu que le jeune 
homme est son modèle parfait à lui, Psellos, au point d'en devenir 
Psellos lui-même.?4 Eh bien, Mauropous ne serait-il pas comblé de 
joie si Psellos d'une manière imprévue paraissait devant lui ? Qu'il 
réagisse donc de la même manière en cette occasion et qu'il 
embrasse cet homme, qui, pour le moment, a plus de substance 
pour lui que l'image de la personne de Psellos, qu'il (Mauropous) 
voit par hasard dans ses rêves ... Mauropous, vivant dans la 
contemplation des choses divines, ne doit pas s'étonner des 
sentiments tout particuliers que Psellos entretient à l'égard du jeune 
homme. Il saura comprendre que son ami, tout philosophe qu'il 
est, n'en est pas moins sujet aux exigences de la nature...25 

Psellos devient alors soudain très pressant; plus pressant que 
dans la lettre au métropolite de Néocésarée. Il s'inquiète du sort du 
jeune juge, il ne pense qu'à la position pénible où celui-ci se 
trouve. La situation dans la capitale est flottante. Tout ce qui est 
stable normalement, est agité à cette heure, même le sol en a perdu 
sa fermeté. Psellos craint que le juge ne se brise contre un écueil, 
ne fasse naufrage ou bien ne descende à terre dans quelque port 


23  KD n° 54, p. 85-87. Ici p. 85 : 

OÙTuS akovw kai THY puxñv € VOUHÉ MY T OWHATt, ume ptipe BÉOTOTA, Kai pe 
TE TEL KAOLY OL Godot Sia pe ons € TE pas çuñs Ta TN €vde5€ oat TÓ Xei pon . 
TOLOUTOV Ti xpñna ué gos doi v é ÉOTNKEV O KPLTNS . Kal TOUTW Bev Kel ow övopa, 
ei ye ou TpooTa TTOLS Kal Bov doo, EvTene xeta, Tuy sè E yÒ MEV n xei pu puaots, 
ov 6€ ñ KPEÏ TTWV . OTUS 8 av TOV OVO Twv ÉXOLHEU d THS buüoeus, i6où &a TS 
évrekexeias oi S&eoTHKOTES ouvnbônuer .  pev oùv Seutépa Cw THS TPWTNS 

UXTS. 

4 Ibid., p. 86 : Ei pev oÙv kel un Tpùs THY UTEPTÉ pav aKpiBas dTEKÔMOTAL, oÙ 
Le menAnpobé prev O enynms THS Euddoeuws ` Oo Gé ye KPLTÌŇS Ohov HE 
dropaëduevos avtavdpdov oot mpoodye,iva€exos aÙTÔV opay 
ci è kaĝðopâv. 

Ibid., p. 86 : ... ax tows ov kaĝðopâ s TÒ é pòv md6os . … LOO ‘youv pot THV 
buxnv rä a HEV tous dikooopovcav Kai TL TOV Tov OpHoav BaðúTepov, Tais 5€ 
uorkaîs dvd ykais GAWOLLOV ye yovui av Tapa Toùs THs dtArA0Godi as BeopLOUS. 
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populeux où il sera écrasé. Il supplie son ami de le délivrer de son 
angoisse, parce qu'il vit dans la crainte qu'il n'arrive une calamité. 
"Veillez sur lui et ne vous souciez pas de moi ! Laissez-moi tomber 
tranquillement à l'eau, laissez-moi dériver vers la mer, parce que je 
me releverai et regagnerai la rive en nageant. Mais pilotez, 
conduisez celui qui vient d'être entraîné par un raz de marée et 
risque de périr dans l'océan." C'est Psellos lui-même qui a 
abandonné le gouvernail au jeune juge, dans l'espoir que 
Mauropous lui indiquera la bonne direction.?6 

Dans la deuxième lettre, Psellos demande à Mauropous son 
opinion sur le compte du juge. Il s'agit de la lettre S n° 80, qui 
porte en substance sur une autre affaire.?7 Psellos a réussi à régler, 
en faveur du métropolite, un différend entre quelques habitants 
d'Euchaïta et Mauropous, par le moyen d'un arrêt impérial. 
Formellement l'arrêt met Mauropous dans le tort, mais en fait il lui 
est dans la mesure du possible favorable. Psellos se hâte d'en 
informer Mauropous avant la notification officielle de l'arrêt. Il lui 
explique comment il a travaillé l'empereur et comment, grâce à son 
adresse, l'arrêt, formellement en sa défaveur, est en réalité à son 
avantage (on reconnaît le procédé suivi dans le procès entre Psellos 
et Elpidios Kenchrès !). Psellos ne peut s'empêcher de se vanter de 
la force qu'il a montrée dans la salle d'audience pendant la séance 
— on a l'impression qu'il a procédé d'une façon très autoritaire.28 
Psellos finit sa lettre en changeant de sujet : "Mais, emporté par la 
fougue de mon récit, j'ai oublié de vous demander : comment va le 
juge ? Se comporte-t-il d'une manière qui répond à nos souhaits ? 
Manifeste-t-il le caractère que nous lui avons attribué ? Retient-ii 
l'empreinte de ma ratôei a ? Continue-t-il à régler sa conduite sur 
mon exemple ? Ou outrepasse-t-il les bornes qui lui ont été mises ? 
Récompensez-le de marques d'honneur ou châtiez-le selon ses 
mérites ou ses démérites"”.2? 

Quelles conclusions (provisoires) pouvons-nous tirer des 
Connaissances peu considérables gagnées jusqu'ici ? 

Psellos a écrit des lettres à trois métropolites en faveur d'un 
jeune juge, qui est évidemment son protégé. Il invoque leur aide 
pour maintenir ce jeune homme sur la bonne voie. A Con- 


26 Jbid., p. 86-87. 
27 Sathas, MBV, p. 313-14. 
Ibid., p. 313 : Eyw &€ oo ei Bovier ó ` ABaxovp, oùk ai Bé pios, GAA’ wS el wa 
à Texali vwoa ToUToLs TÀ oTÓpaTa, GOTE Bavpáčev Kai Tov Baorké a, ei OÙTWS OEÙ 
Boñoavras Kal T6ppwOev Bpuxnoduevor, TaxÙ Ts OnpiwSias é ANEav. 
9 Ibid., p. 314. 
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stantinople, nous semble-t-il, des "é€purations" sont en cours, soit 
en conséquence d'une mutation de gouvernement, soit par suite 
d'une décision de l'empereur régnant. Psellos appartient aux gens 
en place. Il occupe une position à la cour, qui lui confère une 
grande influence sur les affaires. Il remplit une haute fonction 
judiciaire. Ainsi a-t-1l pu amener l'empereur à nommer juge un très 
jeune homme, très proche de sa personne. Le juge est aller siéger 
dans le thème des Arméniaques. La nomination ne laisse pas de 
causer du déplaisir dans certains cercles, soit à cause de la situation 
de Psellos jugée discutable, soit à cause de l'âge tendre du juge, et 
de l'inexpérience qui en est la conséquence, soit par la combinaison 
de toutes ces circonstances. Psellos même, après coup, n'est pas 
en repos sur son oeuvre, craignant que son protégé ne se conduise 
mal. Les conséquences seraient alors terribles. Pour cette raison, il 
prie ses amis de veiller assidûment sur le jeune homme, qui 
d'ailleurs n'est pas un protégé comme un autre. Dans ses lettres, 
Psellos se sert des mots "fils", "copie", modèle”, "image" pour que 
les destinatires sachent bien qu'il existe un lien spécial entre le juge 
et lui. Dans la lettre KD n° 54 à Mauropous, il laisse suggérer que 
sa sollicitude est d'autant plus grande qu'il s'agit de motifs 
terrestres, voire d'exigences de la nature. Personne ne croira 
sérieusement que Psellos fasse ici — dans une lettre à un 
métropolite ! — allusion à une relation homosexuelle. Pourquoi 
donc parler d' "exigences de la nature" s'il n'est seulement 
question d'une relation entre amis, qui, après avoir découvert 
l'harmonie de leurs caractères, sont liés dans l'esprit et unis par le 
culte commun des "logoi" ? Quant aux termes dont Psellos se sert 
pour indiquer la parenté existante entre le juge et lui, il n'y a, selon 
nous, qu'une seule explication qui vaille. Il faut prendre Psellos au 
mot. Il parle en effet de sa famille. Il a une fille qu'il doit et qu'il 
veut soigner ; partant, il doit et il veut veiller aux intéréts de son 
gendre. 


La tâche qui nous attend encore, sera facilitée si nous pouvons 
dater les lettres traitées jusqu'à présent. Cela ne sera heureusement 
pas trop difficile. Une allusion dans la lettre S n° 35 s'offre comme 
point de départ. Rappelons que, dans la lettre en question, Psellos 
fait mention d'une campagne de diffamation menée contre son 
gendre, entre autres par un certain Sabbaités. Ce Sabbaités nous est 
connu. C'est un moine que Psellos avait rencontré pendant son 
bref séjour à l'Olympe de Bithynie. Il est l'auteur de la fameuse 
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épigramme dans laquelle la courte vocation monastique de Psellos 
est tournée en ridicule. Faisant allusion au faible de Psellos pour 
les beautés féminines et à ses autres velléités profanes, Sabbaitès 


2 


écrit : 
Vous n'avez pas enduré l'Olympe, même pas une année, 
Car vos déesses n'étaient pas là, papa Zeus.30 


Psellos, de son côté, lança une invective en vers iambiques contre 
Sabbaitès, dans laquelle il s'indigne entre autres de ce que 
l'empereur et le patriarche mêmes n'avaient pas été à l'abri du 
courroux du moine. La description de l'empereur et du patriarche 
par Psellos montre avec certitude qu'il faut les identifier comme 
étant Isaac I Comnène et Constantin Leichoudès. Il y a une allusion 
évidente à la déposition de Michel Cérulaire par Isaac et à son 
remplacement par Leichoudès.?! Le règne d'Isaac fut de courte 


30 Jusqu'à une date récente, cette épigramme était attribuée à un moine nommé 
Iakobos. Dans le codex Marc.gr. 408, f. 148 on trouve une version en quatre lignes 
sous son nom, suivie d'un poème de Psellos, dans lequel ce dernier se moque de 
l'ivrognerie de Iakobos. Cependant, L.G. Westerink, l'éditeur des poèmes de 
Psellos, a récemment daté le poème contre Iakobos de l'époque avant l'entrée de 
Psellos au couvent, parce que celui-ci avait inséré son nom de baptême Küvoras 
sous forme d'un acrostiche formé par les premières lettres de chacun des derniers 
couplets. Pour le reste, Psellos ne suggère nulle part que Iakobos l'aurait offensé (ni 
avec lui aucun autre dignitaire civil ou ecclésiastique). Pour cette raison Westerink 
donne la préférence au codex Vaticanus Urbinas gr. 141, dans lequel l'épigramme en 
deux vers, citée par nous, est attribuée à Sabbaités ; au f.76 l'épigramme précède 
immédiatement l'invective en iambes contre Sabbaitès. V. le commentaire de 
l'éditeur, Michaelis Pselli Poemata Stuttgart/Leipzig 1992, p. 258 (Poema 21, In 
Sabbaitam) et 270 (Poema 22, In Iacobum monachum). 

Westerink a remarqué que les vers 76-82 prouvent que l'empereur attaqué par 
Sabbaitès et défendu par Psellos avait nommé le patriarche critiqué également par 
Sabbaités. Trois empereurs peuvent être concernés : Isaac I Comnéne (qui nomma 
Constantin Leichoudès), Constantin X Doukas (qui nomma Jean Xiphilin) et Michel 
VII (qui nomma Cosmas). Puisque Sabbaitès accusait Psellos d'avoir quitté l'Olympe 
après moins d'un an, Westerink préféra la date la plus proche de cet événement. I] 
concluait en outre que les reproches de Sabbaitès devaient se rapporter à l'élévation 
par l'empereur en question d'un laïc à la dignité patriarcale. Pour cette raison il data 
l'invective de Psellos contre Sabbaitès de 1059, début du patriarcat de Leichoudès. 
Ajoutons quelques remarques. Les portraits de l'empereur et du patriarche sont 
certainement idéalisés. Cela n'empêche que Psellos n'aurait pas nommé Constantin 
X ou Michel VII un nouveau David et un nouveau Josué (vv 67-68), ce qui se disait 
d'empereurs-guerriers. (Conformément à cette tradition Psellos applique le nom de 
David à Romain IV Diogénès, v. S n° 2, p. 222, éd. Dennis, p. 176). En outre 
Psellos relève au vers 79 un trait individuel du patriarche : sa voix brillante et 
résonnante. Il en parle à nouveau dans sa Chronographie (éd. Renauld, t.II, p. 29) et 
dans son Eloge de Leichoudès. (Sathas, MB IV, p. 412). Cependant, les vers 74-76 
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durée : de septembre 1057 à novembre 1059. La lettre S n° 35 doit 
dater de cette période parce que I'affaire-Sabbaités y est mention- 
née. Nous pouvons même préciser : entre février 1059 
(intronisation de Leichoudès) et novembre 1059. En conséquence, 
la date de la nomination du juge, fait sans doute récent au moment 
où Psellos écrit sa lettre, est également fixée entre les limites 
indiquées. Les autres lettres sont évidemment de la même 
période.32 
* 

Les contours du personnage qui fut le gendre de Psellos 
viennent de se dessiner plus nettement, mais nous ne distinguons 
pas encore un individu spécifique. Maintenant que nous nous 
sommes procurée la connaissance des faits réunis ci-dessus, nous 
pouvons nous approcher pourtant en ligne directe du sujet que 
nous avons cherché jusqu'ici en tâtonnant. 

Une lettre anépigraphe nous aide à atteindre ce but. C'est la 
lettre S n° 146 qui, certes, n'est pas exempte de la rhétorique et des 
constructions abstruses qui encombrent ordinairement les écrits de 
Psellos, mais dont le contenu est exceptionnellement personnel. 
Le texte de cette lettre nous fait comprendre qu'elle a été écrite à un 
juge de thème, qui porte le titre de magistros et que Psellos aurait, 
semble-t-il, fait membre de sa famille. Psellos est très intime avec 
la femme du juge puisqu'il l'a visitée régulièrement quand elle était 
alitée. Nous donnons la traduction de la lettre in extenso : "Vous 
vous étonnez, frère très honoré, que je vous honore en tout ce qui 
vous concerne et que je vous garde la bienveillance que vous 
méritez, mais quoi d'étrange à cela ? Si je me montre le plus 


tranchent la question d'une manière décisive. Psellos y écrit que l'empereur a été 
toujours plein de respect envers les prêtres, qu'il ne s'est jamais conduit à leur égard 
d'une manière honteuse (i.e. à l'égard de Michel Cérulaire), et qu'il a donné les clés du 
ciel à un homme qui s'est distingué par mpâğıs et Bewpi a : ce que Sabbaitès s'est 
permis de dire sur leur compte est blasphème d'un esprit malade (v. 83). Il va de soi 
que la nomination de Xiphilin et de Cosmas, tous les deux non seulement des 
moines, mais aussi de grands ascètes, n'aurait pas eu besoin d'une telle défense. 

Notre datation de S n° 80 est d'importance pour établir la chronologie de la vie 
de Mauropous, d'autant plus que la nomination de Mauropous comme métropolite 
d'Euchaïta a été attribuée récemment à Constantin X Doukas; à tort, paraît-il 
maintenant. Voir G.T. Dennis, Michaelis Pselli Orationes Panegyricae, Stuttgart/ 
Leipzig 1994, p. 143 et 159; A. Kazhdan, "Some problems in the Biography of 
John Mauropous”, JOB 43 (1993), p. 87-111. Nous sommes en grande partie 
d'accord avec la réplique d' A. Karpozèlos à l'article de Kazhdan ("The Biography of 
Ioannes Mauropous Again",  EAAnuKd 44 (1994), p. 51-60), mais v. notre étude "La 
lune de Psellos", à paraître dans Byzantinoslavica 57 (1996), fasc. 2. 

Sathas, MB V, p. 394-95. 
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véritable des amis à l'égard du premier venu, même si je ne le 
rencontre qu'une seule fois, ne serais-je pas obligé d'autant plus à 
me conduire ainsi envers vous ? Vous, que j'ai fait le premier de 
mes premiers amis; vous que j'ai adopté ensuite dans une 
communauté spirituelle, que j'ai honoré en vous faisant membre de 
ma famille,*4 et par lequel — j'ose le dire — je suis honoré à mon 
tour ? Car (soyez sûr) j'accomplis mes promesses, tant à l'égard de 
mes amis qu'à l'égard de ceux auxquels je suis lié par des relations 
familiales, c'est à dire tant dans le cas des parents de sang que dans 
le cas des parents en esprit. Si mon pouvoir égalait l'intention de 
mon âme, je pourrais vous montrer comment je suis dans ce cas 
votre ami, aussi bien que votre parent. Cependant, pour le moment 
il ne se présente pas une occasion favorable de faire trophée de 
quoi que ce soit, de quoi que ce soit qui mérite louange, ou soit 
digne d'être rapporté. Quant à moi, je ferai tout ce qui est en mon 
pouvoir pour vous et pour les vôtres, que nous aimons d'un amour 
pur et qui recevront de moi des marques encore plus certaines de 
cet amour. Je me chargerai toujours de vos intérêts, en consolant, 
ne négligeant rien qui soit à votre avantage. Car, âme excellente, la 
magistrissa est également digne d'être consolée et soignée par moi ; 
elle, qui est l'image de votre âme nobilissime. De son côté, elle 
honore vous et moi au même degré ; elle m'adore, pour ainsi dire. 
Pourtant, 1l faut aussi que vous sachiez que cette femme admirable 
a été frappée de deux coups. Tout d'abord elle a été attente d'une 
maladie grave. Elle a souffert de violentes douleurs costales ; puis 
elle a été blessée d'une plaie encore plus sérieuse, causée par les 
rumeurs qu'on forge et répand sur votre compte. Si je n'avais pas 
été présent auprès d'elle, la consolant et lui racontant de pieux 
mensonges,36 son âme s'en serait peut-être allée à l'Hades. 
Cependant, à l'heure actuelle elle se rétablit un peu. En ce qui 
concerne les affaires dans votre partie du monde, je vous fais 
parvenir l'admonition suivante : n'accordez pas trop facilement des 
procès, ce qui pourrait causer des ennuis ; d'autre part, ne refusez 
pas tout à ceux qui viennent chez vous avec des demandes, ce qui 
porterait préjudice à la dignité de l'office de judicature. Ouvrez des 
procès et tâchez de prononcer des jugements qui soient à la fois 
justes en droit et avantageux pour les paysans. Soyez persuadé 
pourtant que je soufflerai les meilleures choses aux oreilles de 





Ibid., p. 394 : ... ov (...) eToxM ye vous éTipńoapev... 
Ibid., : ... TV TOD yévous koivuvi av, où To CWLATLKOD, où TOD TVEUPLATLKOU... 
Ibid., p. 395 : ... Ta uëv TapapvOobpevos, TA è TAGTTOPEVOS ... 
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l'empereur en vottre faveur, même si je ne sais pas exactement de 
quelle façon vous accomplissez vos tâches. En ce qui concerne la 
succession, je ne peux vous donner encore des renseignements 
précis et véridiques. Je vois que l'empereur est sur le point de 
prendre une décision regardant tous les juges de thémes en bloc, 
mais qu'il diffère l'affaire dès qu'une personne ou une autre, à un 
moment bien choisi, s'oppose a son plan." 


I] nous semble que dans la lettre citée nous sommes indubi- 
tablement en présence de la fille et du gendre de Psellos. Que la 
magistrissa malade soit sa fille nous paraît indéniable. Intimité à 
part, la scène du lit de malade répond exactement à la description 
du comportement de Psellos aux couches de sa fille dans les lettres 
S n° 72et n° 157. C'est son gendre et nul autre juge qui lui cause 
tant d'inquiétude et qu'il est prêt en même temps à couvrir à tort et 
à travers. La femme se trouve à Constantinople, tandis que son 
époux est à son poste. Sans doute les "pieux mensonges” que 
Psellos raconte à la femme, ne se rapportent pas seulement à sa 
maladie. Il contredit aussi, parlant contre sa pensée, les rumeurs 
déplaisantes qui courent au sujet du juge. Entre-temps, 1l travaille 
l'empereur afin que celui-ci transfère le juge dans un autre poste. 
Les admonitions, adressées au destinataire, s'accordent bien avec 
les lettres concernant le jeune juge des Arméniaques, envoyées par 
Psellos aux métropolites. De la date de la lettre nous ne sommes 
pas sûre. L'empereur dont parle Psellos est Isaac Comnène ou 
Constantin X Doukas. De ce que nous savons du caractère d'Isaac 
Comnène, il est peu probable qu'il se soit laissé influencer par la 
méthode suggérée par Psellos, mais celui-ci ne nous offre de lui ici 
qu'un instantané. Isaac peut avoir connu des moments de faiblesse 
mais a notre sentiment, Psellos pense 4 Constantin. Quoi qu'il en 
soit, il est impossible de trancher. 


Sans s'étendre sur le contenu de la lettre S n° 146, Jakov 
Ljubarskij l'a reliée à la lettre KD n° 70.37 Avec raison, nous 
semble-t-il, parce que le magistros et le magistrissa qui figurent 
dans l'une et l'autre lettre sont certainement les mêmes personnes, 
dans la mesure où il est impossible qu'il existe deux couples se 
trouvant exactement dans la même position à l'égard de Psellos. Le 
destinataire de KD n° 70, un magistros anonyme, se trouve en 
province, tandis que sa femme et Psellos sont à Constantinople. 


37 Michail Psell, Liénost i tvoréestvo, Moscou 1978, p. 108. 


E. DE VRIES - VAN DER VELDEN, PSELLOS ET SON GENDRE 123 


Psellos souligne que, s'il se donne tant de peine pour le destina- 
taire, c'est à cause de son épouse. Le ton témoigne d'intimité; en 
méme temps le conseil, donné au destinataire, cadre bien avec les 
admonitions entendues jusqu'ici. La lettre en question est brève, 
peu cohérente, écrite à la hâte, nous semble-t-il. Elle porte sur une 
affaire qui reste pour nous obscure. 


"J'ai reçu votre lettre, dans laquelle vous me demandez ce que 
vous devez faire des nomismata que vous avez réclamés à NN. Eh 
bien, je vous dis que vous devez les rembourser, sous condition 
qu'il ne les dépense pas pour lui-même, mais pour la réconstruc- 
tion des fermes dévastées. Je ne fais rien d'insolite en me chargeant 
de vos affaires; je le fais par amitié, je l'avoue, mais aussi parce 
que je suis enclin par nature à m'apitoyer sur tous ceux qui se 
trouvent en difficulté. Mais si je n'avais pas été ainsi par naturel, la 
maîtresse de votre maison m'aurait rendu ainsi. Vous avez eu de la 
chance, magistre ! Il est vrai que je n'ai pas vu votre acquisition, 
mais ce que j'en ai entendu, me suffit. Toutes mes félicitations ! Au 
demeurant, vous avez été absent si longtemps que ceux, qui vous 
ont nommé, souhaitent votre retour dans la capitale. Je pense donc 
que vous nous reverrez bientôt, moi et votre maîtresse."38 


xk 


Mais il y a plus. Le destinataire de KD n° 70 (Au même) est 
identique à celui de KD n° 69, qui a pour lemme : Au juge des 
Katôtika. Plusieurs lettres de Psellos portent cette suscription. Cela 
ne suffit pas, bien sûr, à conclure qu'elles sont adressées au même 
individu. D'autre part nous verrons que la plus grande partie des 
lettres Au juge des Katôtika se caractérise par le ton intime et franc, 
qui nous a frappée dans les lettres S n° 146 et KD n° 70. 
L'attribution de ces lettres au même destinataire est donc tout à fait 


38 KD n° 70, p. 103-4 : 

Tv Yeadnv OU é KOLO uny, év 7 é TMPO Tas ue, Ti Sel Touñoai Ta 
vopi opata, amep amd TOÙ Sei vos atm TOAS . ni oÙv å rroboÿ vai oc TavTa TW) 
Seiu, ovx Wote eis EauTdov avalüoa TaTa, AAM’ WOTE oi koBopN oat Tà 
kaTa\vð vta apoLKOTÉ ma . €yw ê Kai vo v OUGE Vv TOUL TÖV Où TpOLOTAHEVOS, 
TOUTO Hé v Kai , WS wporoynoa, diq TIPOS GE, TOUTO ôt Kat WS UOT KY) Ta Get IPOS 
É Xeov THY BUOTUXOË VTUL KLVOUHEVOS . KaV [LN] TOLOUTOS ôt nv, adr’ Ñ ye ÉEUTOTLS 
TOÙ où KOU OOU TOLOUTOV ÄV HE é Tol NOE . TIALKOU TOV Xp pa EUTUXNUAS, ud YLOTPE . 
Kai elSov pév ovSapds Kart ur, n SE pot akon Kal TOUS un ei Só Tas 
€ mAnpopópnoev Opbadpovs . Kal Xai pe em TO) payant, ou 5€ oùk eis pakpà v Orpel 
€keivny TE Kal Tas, Ws ye otoua: TooodTov yàp oùk eloednAvOas, Soov oi 
TIPOBAAAG pevor é EeAnAuBé vat où BovAoVTat. 
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justifiée.%? Dans une de ces lettres, KD n° 76, son patronyme est 
nommé: Malésès. Ce Malésès est également le destinataire de la 
lettre KD n° 132, à ce moment juge des Arméniaques, ce que nous 
apprenons par le contenu même de la lettre. 

Nous connaissons quelques lettres de Psellos adressées à un 
juge des Arméniaques dont le nom n'est pas spécifié par la 
suscription: S n° 110, KD n° 96, KD n° 221 et probablement 
quelques autres. Pourtant le prénom du juge, mentionné dans le 
texte des lettres S n° 110 et KD n° 96, est le même: Basile.40 

Faut-il identifier Malésès, juge des Katôtika et juge des 
Arméniaques, à Basile, juge des Arméniaques ? De nouveau c'est 
le contenu des lettres qui rend l'identification certaine: les mêmes 
réactions aux dires du destinataire, les mêmes admonitions, les 
mêmes conseils, le même ton condescendant, que Psellos ne prend 
jamais lorsqu'il s'adresse à un autre juge. Nous le montrerons par 
la suite. 

En conclusion: le gendre de Psellos est identique au person- 
nage dont le prénom est Basile et le patronyme Malésès, bref Basile 
Malésès. Hâtons-nous d'ajouter qu'à notre avis ce Basile Malésès 
est le même Malésès qui, à une époque ultérieure, fut le confident 
de l'empereur Romain IV Diogénès, et l'ami de l'historien 
Attaleiatès qui a parlé de lui dans son Histoire. Nicoletta Duyé a 
consacré un article à notre Basile: Un haut fonctionnaire byzantin 
du Xle siècle: Basile Malésès (REB 30 (1972).4! Il est vraiment 


39 v.infra, note 55. 
40 Lettre S n° 110 est anépigraphe. Il ressort pourtant du texte que le destinataire 
s'appelle Basile et qu'il se révèle être, qui plus est, celui désigné par la suscription de 
KD n° 96 comme étant juge des Arméniaques. L'une et l'autre lettre le dépeignent 
comme un juge en conflit avec la population. Dans KD n° 96 Psellos énumère 
quelques villes du thème (ce qui sert à confirmer la suscription), tandis qu'en S n° 110 
il s'étend sur le caractère de la population, ò Katmaddéxns Aews. En théorie on 
pourrait soutenir que S n°110 traite ou bien du thème des Arméniaques, ou du thème 
de Charsianon ou du thème de Cappadoce (v. infra, note 49). L'identité des prénoms 
des destinataires de KD n° 96 et de S n° 110 et les analogies dans le contenu des deux 
lettres nous assurent pourtant qu'il est question dans S n° 110 du thème des 
Arméniaques. 

Réagissant cito et velociterà l'article de N. Duyé, A. Kazhdan et J. Ljubarskij 
l'ont totalement démoli (v. "Basile Malésès encore une fois". Byzantinoslavica 34 
(1973), p. 219-20). A leur avis on ne peut pas prouver que les destinataires des 
lettres pselliennes citées par N. Duyé ont constitué une seule personne, ni que le 
Malésès des lettres de Psellos était la même personne que Basile Malésès, l'ami 
d'Attaleiatès. Tout cela n'est, selon eux, qu'une hypothèse peu probable. Pour notre 
opinion sur la valeur de l'argumentation de Kazhdan et Ljubarskij au regard du 
premier point, nous renvoyons à notre texte. Le second point demande une 
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étonnant que Malésès ait été à la fois l'ami et le gendre de Psellos, 
puisqu' après la bataille de Mantzikert (1071) ils se séparèrent à 
jamais. Que néanmoins il en a été ainsi, voilà ce qui à notre sens 
paraîtra au terme de notre récit. 

Toutefois, une ombre de doute subsiste. Dans l'une des deux 
lettres certainement adressées à Malésés, KD n° 132, Psellos 
évoque une affaire déjà à l'ordre au moment où votre homonyme, 
le vestarque Splènarios, était à la tête de la magistrature du thème 
des Arméniaques.* Comment s'assurer de quel Basile il s'agit, 
quand nous avons devant nous des lettres adressées au Basile, juge 
des Arméniaques ? Nicolette Duyé embrassait sans argument l'idée 
que KD n° 96 (lemma : au juge des Arméniaques; incipit: di \TarTé 
ot Baoï ere) était adressée à Basile Malésès. Paul Gautier, par 
contre, croyait que le destinataire était Basile Splènarios.43 

Pour notre part, nous persistons à penser que le contenu des 
lettres Au juge des Arméniaques justifie pleinement la thèse selon 
laquelle elles furent sans exception écrites à Basile Malésès. 
Pourtant, d'une autre manière, nous pouvons dès maintenant 
trancher la question. Nous savons par la lettre S n°35 (Au 
métropolite d'Amasée), citée ci-dessus, que le juge en question 
était un neveu du métropolite d'Amasée, tandis que la fin de la 
lettre KD n° 58, également adressée à ce métropolite, prouve que 
celui-ci venait du Péloponnèse. Psellos y fait allusion en exhortant 
le métropolite à régaler le juge d'un repas excellent: Servez-lui, 
reniant pour une fois votre nom, un repas sybarite, et non pas 


objection plus circonstanciée. Le patronyme Malésès est extrêmement rare. La 
comparaison avec les Doukas, les Dalassènoi et de tels noms est inadmissible. La 
concordance des prénoms, des titres et des données chronologiques rend l'identité 
des différentes personnes figurant sous le nom de Basile Malésès encore moins 
douteuse. Si, par surcroît, des données historiques en provenance de deux sources 
différentes, se complètent à merveille, comme on le verra par la suite, on ne peut 
plus douter. Il est vrai que Kazhdan et Ljubarskij avaient raison de critiquer l'article 
de N. Duyé à cause de faiblesses méthodologiques. Elle a admis trop facilement que 
les lettres adressées par Psellos à l' ém Tov kamikkeiou Basile furent écrites à Basile 
Malésès. L' é mi tod kavi kAetovu Basile était certainement quelqu'un d'autre que Basile 
Malésès. Elle a fait erreur sur d'autres points. Toutefois, Basile Malésès a bel et bien 
existé et consitua une seule et même personne. La critique de Kazhdan et Ljubarskij 
gêne d'autant plus que, parmi les arguments avancés contre N. Duyé, figure un 
argument de grande importance basé sur de graves erreurs de traduction. V. infra, 
note 56. 

42 KD n° 132, p. 154-55. Il s'agit d'une demande d'exemption d'impôts en faveur 
d'un soldat qui ne peut rejoindre sa compagnie si cette dispense ne lui est pas 
accordée. Cf Weiss, Ostrémische Beamte,cité supra note 12, p. 53. 

Critique de Weiss, citée supra note 12, p. 329. 
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laconique.“ Que dire du juge lui-même, le "véritable neveu" du 
métropolite? Est-ce-que son nom ne serait pas également 
laconique? Se pourrait-il que son nom soit dérivé du Cap Malée ou 
de la région adjacente (également Malée)? Nous en sommes 
convaincue. Cela signifie que le neveu du métropolite d'Amasée 
n'était pas Basile Splènarios, mais Basile Malésès. 


x 


Ayant reconstruit le corpus des lettres de Psellos à Basile 
Malésès, nous sommes maintenant à même de les considérer 
comme une unité. La correspondance couvre la période 1058/59 
jusqu' à environ 1068. Au début Psellos prend un ton pédantesque 
et de semonce, se refusant aux déclarations exagérées de gratitude 
et aux louanges excessives de la part de Malésès, tout en s'en 
réjouissant, ce que le lecteur percevra entre les lignes. Toutefois, 
Malésès ne sait pas persister dans ses flatteries. Son humeur 
chatouilleuse transpire bientôt. A plusieurs reprises Psellos 
éprouve le besoin d'assurer son gendre qu'il n'y a pas de malioe 
dans ses admonitions. A son avis Malésès n'a pas de raisons de se 
plaindre de lui. Le lecteur s'aperçoit pourtant que Psellos est de 
plus en plus désappointé par la conduite de son gendre. Tel est le 
caractère général de la correspondance pendant le période en 
question. Attachons-nous maintenant au détail. 

Malésès fait des débuts difficiles dans le thème des Arménia- 
ques. Il se serait plaint dans ses lettres à Psellos d'un manque de 
soumission chez la population. Psellos reconnaît sans doute ses 
propres expériences lorsqu'il était lui aussi un jeune juge (dans les 
thèmes de Thrakèsion et des Bucellaires). Il en avait parlé vingt ans 
auparavant dans une lettre à un ami d'études à Constantinople. Il 
lui écrivait que le peuple était méchant à l'extrême et criminel; 
jugerait-il comme Minos et Rhadamanthe, rien n'y ferait!45 Dans la 
lettre KD n° 96, la première adressée à Malésès dans sa fonction de 
juge dans les Arméniaques, Psellos se garde bien d'exprimer de 
tels sentiments. Que Basile traite la population comme le ferait un 
bon médecin; avec souplesse, sans dureté, sans exiger des gens 
des choses au-dessus de leur pouvoir. Psellos se demande 
d'ailleurs si Basile par hasard n'exagère pas, appliquant ce qui vaut 


44 KD n° 58, p. 91 : Pévn youv ToÚTY Ta pèv Ga xpnoTés, Thy SE KAfow 
Peubw vupos ut) Aakwikty aùTO , AM LupapiTikny Tpá weCav TapaGE pevos. 
5 KD n° dl, p. 12-13. 
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pour les régions montagneuses au théme entier: "Peut-étre 
d'ailleurs n'avez-vous pas examiné la situation globale du théme ... 
d'après l'état de ses extrémités vous avez fait le diagnostic de ses 
entrailles. Ne citez pas en exemple seulement Ivora, Epimolissa ou 
toute autre ville des montagnes, mais énumérez aussi Dazimon, 
Chiliokomon, Euchania, Euchaita ..."4 Que Basile ne perde pas 
courage, il ne se trouve qu'en début de carrière: "Tous les débuts 
sont difficiles. Il faut quelque temps pour montrer ce que vous 
valez et vous n'arriverez que beaucoup plus tard au maximum de 
vos capacités. Ne désespérez pas en administrateur débutant, fixez 
votre regard sur ce qui est en votre pouvoir et adoucissez ainsi 
votre chagrin."47 


46 A notre avis év TS ÄKPAS signifie simplement "aux sommets”, que nous 
rendons par “aux montagnes”. On s'étonne de la traduction “villes avancées du 
thème”, proposée par N. Duyé. À son avis ces villes ont dû recevoir la foule des 
réfugiés des thèmes avoisinants, ravagés par les Turcs. Psellos cite deux villes qui 
donnent des soucis à Basile: Epimolissa (sans doute identique à Pimolissa) et Ivora. 
Le thème des Arméniaques s'étendait de l'Halys à l'ouest jusqu'à Colonée à l'est. 
Epimolissa était en effet une citadelle sise sur un rocher au bord du fleuve Halys 
(Skylitzès, éd. Thurn, p. 492), donc, pourrait-on dire, une "ville-frontiére”. Ivora, 
par contre, était située à quelques dizaines de kilomètres au sud-est d'Amasée (le 
centre du thème), bien loin de la frontière orientale du thème. Ivora n'était pas loin 
de Dazimon; Epimolissa n'était pas loin d'Euchaïta. Mais Psellos considère pourtant 
que le calme règne à Dazimon et Euchaïta A notre sens c'est la situation en 
montagne qui a rendu les habitants portés à la turbulence et non la proximité de la 
frontière. Pour la description du site des villes en question, v. W.M. Ramsay, The 
Historical Geography of Asia Minor, Londres 1890, p. 318-28. 

Il existe d'innombrables exemples historiques de populations entières se 
retirant dans des régions montagneuses à l'approche de fonctionnaires ou de soldats, 
envoyés pour les forcer à la soumission aux gouvernants officiels de tel ou tel pays 
(en ce qui concerne le territoire de l'empire byzantin à une époque ultérieure, on n'a 
qu'à penser aux clephthes). N'oublions pas que les juges de thème étaient chargés de 
la perception des taxes, le plus souvent écrasantes. Kazhdan explique le passage de 
Psellos sujet à discussion ainsi: "Mauropous ... ended his life in the monastery of 
John the Baptist called Petra [à Constantinople] where he wrote his kanones. We 
can only guess what caused Mauropous' departure from Euchaita. In a letter to a 
certain Basil, the judge of Armeniakon, Psellos conveys the news that the theme 
experienced severe losses, not only in the frontier area; in the list of losses there 
are Dazimon, Chiliokomon, Euchaita, and Euchaneia. By 1075 the bishopric seems 
to have been conquered by the Seljuks, and Mauropous left the city” ("Some 
problems in the Biography of John Mauropous", art. cité supra note 32, p. 108-09). 
Il est regrettable que cette interprétation du texte de Psellos ne répond nullement à ce 
que celui-ci a écrit. On ne s'étonne donc pas que la situation dans le thème des 
Arméniaques au moment dont nous parlons ne ressemble en rien au tableau qu'en 
trace Kazhdan. En datant la lettre des années ‘70 il s'est complètement trompé. 

KD n° 96, p. 125 : 
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Dans la lettre S n° 110 qui, selon notre opinion, fait suite a la 
précédente, Psellos commence par se défendre longuement des 
effusions élogieuses de Basile, pour revenir ensuite à la réalité.*8 Il 
lui fait savoir que l'empereur ne veut plus tolérer ce qui se passe 
dans le thème des Arméniaques. S'il est vrai que les Cappadociens 
ont toujours montré un caractère rebelle,*? ils abusent maintenant 
de la situation, se dérobant à toute autorité. L'empereur extirpera le 
mal, non plus par la lancette du chirurgien, mais par la lance 
guerriére. Nonobstant cette décision impériale, Psellos persiste 
dans son opinion selon laquelle Basile ne doit pas se laisser tenter 
par l'hostilité du peuple, mais doit continuer dans sa politique de 
modération, sans frapper plus fort qu'il ne le faut. Basile gagnera 
de la gloire par la prudence et par la modération. A la fin de la 
lettre, Psellos fait allusion à l'invective contre Sabbaites qu'il est en 
train de composer: "Ne vous inquiétez pas trop des mauvaises 
langues, parce que l'empereur ne prête pas l'oreille à des calom- 
niateurs. Imaginez-vous contre combien de caquets absurdes et 
insensés ma langue doit se défendre, tandis qu'à la vérité elle n'est 
qu'au service du bien! Fiez-vous à votre Michel!" Toutefois, la 
dernière phrase contient encore une fois une admonition: 
"Seulement, que mon Basile progresse dans la direction d'une 


Kai n 64\aooa npès pèv Tas Opuois GBaTés EoTt Kai aùTd Si) ToUTO 
ATPUYETOS, OTL uncis alTdOev i xðùv (ei Set OUTWS Ei Tei v) Tpuyäv SeSUrynTa, Em 
Sè TOU meid ‘yous TavToSat Kal noki An Sei kvurar' é kéi de yap Ebpoi te Kai NéTot 
eLopdaddovor Kai Bopéns aiOprnyevé ms péya S0ya Kudivder. Lrorxerwdns aoa 
apxy, ai S dmodeiEets peta TadTa Kai ai axpal Tv Suvdpewv. Mn oùv 
ATOALYWPEL ApxôpEvos, AAA TIPOS TAS pEGOTHTAS adopwHy EKEiBev TO AAYOUV 
Tapapvbov Tis puxijs. 

S n° 110, p. 354-55. A la fin de ce passage Psellos promet à Basile de se 
mesurer avec lui dans l'art oratoire et, ce qui plus est, de le louer auprès de l'empereur: 

Kai mhv Tov Baaorké Ô àakoïv TOV GpEeTwY cov KaTaTANpWoWw Kal THY yAWTTaV 
On Ew TOOOÙTOY, WS un póvov kaplas Siatpeiv SvvacGat (...) aXAà Kai oi Snpov 
TE vetv... 
49 Avoxepai veis OTL oor ó Katmradéxns Mews ov návu Tev6nvios: TOUTO S€ ov vor 
ETL COU oi à vôpes eTeuophuoavro, GAN’ Apxaid6TpoTOV aùTa s, TO HOS, Ñ å Tò TOU 
TpwTov yevapxou eis Tous €& Exeivou napevonapév, À àmd THS Siadhopas TOU 
KXi “aTos, WS GV GOTpOVOHOL dai EV, Tais Wuxals aUT@V EvTakeé v. 
Psellos utilise un style archaisant, répétant d'anciens stéréotypes. Selon cette 
tradition la civilisation finit à l' Halys ; au-delà tout s'appelle Cappadoce. Dans De 
thematibus l'entité géographique Cappadoce est traitée dans le chapitre sur le thème 
des Arméniaques. Selon cette oeuvre, la Cappadoce est divisée "à l'heure actuelle" en 
trois thèmes : Charsianon (Cappadoce centrale), Arméniaques (Cappadocia mpds T 
EvEeivw) et Cappadoce (Cappadocia pos TG Tavpw). Les compilateurs de De 
thematibus citent ensuite quelques proverbes et épigrammes hellénistiques dans 
lesquels le caractére des Cappadociens est dénigré. (II, 68-77). 
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probité encore plus grande, bref: grandissez! et donnez-moi de 
véritables occasions pour des éloges. Alors je proclamerai vos faits 
et gestes sur les toits à haute voix".50 


La lettre KD n° 132 n'a pas de suscription, mais le destinataire 
est désigné dans la première ligne par le nom "Malésés". Du 
contexte l'on peut déduire que Malésès est juge des Arméniaques. 
S'agit-il vraiment de Basile, juge des Arméniaques, destinataire des 
lettres KD n° 96 et S n° 110 que nous venons de résumer ? Des 
éléments qui nous sont familiers confirment dès à présent 
l'identification: le ton confidentiel, les allusions aux louanges 
chantées par le destinataire et jugées excessives par Psellos, la 
mention de calomnies de la part de certaines personnes. Mais 
pourquoi Psellos appelle-t-il cette fois son gendre "Malésés"? Nous 
le verrons par la suite. 

La lettre KD n° 132 commence ainsi: "Existe-t-il un homme 
plus heureux que vous, Malésés? Voila que vous recevez de moi 
des demandes et des suppliques, ce que méme en réve vous 
n'aurez jamais espéré. Si ces mots vous font rire, vous avez 
compris que je plaisante en ami. Si, par contre, vous vous en étcs 
offensé et si vous vous fachez, je me hate de me corriger en disant: 
je salue et honore mon juge excellent et très savant, celui qui chante 
mes louanges, celui que je considére comme le plus grand chantre 
depuis Terpandre — c'est à dire après moi-même, bien entendu.">! 

S'il est vrai que Malésés était originaire du Péloponnèse, 
comme nous le croyons, on saisit pourquoi Psellos a nommé 
Terpandre: c'est de propos délibéré. A notre sens l'allusion au 
panégyriste des Spartiates cadre bien avec l'appellation "Malésés" 
au lieu de “Basile”. Psellos, nous semble-t-il, veut, en outre, 


50 Jhid., p. 355-56 : 

Twooû v 8 TOVTIPWV LT) Ta. vu ppoyri Ceuv, OÙ yap €vKOAa Ta Bacrrew wTa 
Tps TOÙS rapá Merv é dé AOVTas” Tv è pete pav å yaðà peierýoacav, TOOLS 
ot €L dunprñoeodar aTOTIOLS TE Kal hud pots ; Gapper Em TH où Mxañi póvov TOV 
épòv Baoï Merov Em TÒ Stkaró TE pov HETaToi nooy, 1d ou é naúčnoov: kal ôi ov pot 
uno GELS TOV é ykwpi uw kå yÓ GOL Àaunpâ TH how Tà nenpaypé va Boñoopai. 

51 KD n° 132, p. 154: 

Tis oou HLakaptu TEPOS, Maké on, Bexopé vou Tap é Lou ai THOELS Kal 
afiuoeis; OTIEp ot 8’ es 6vap TTOTÉ mpooesó noas. ei pèv ouv é yé \aoas, ETÉ VUS 
Ts di as TOV XapakTh pa: el ô EoTUyvacas ws uBpotaéy cas, é yù mav L@pat 
Toùpóv' Xai pw yàp aliay TOV Ka\LOTOV pov KPLTNV, TOV Aoo TATOV, TÒV é por 
é Trauvé THY, TÒV beta TépravSpov doSdv, övnva ToùTov UToANTTEOV. GAG OU 
avtixa è uè €vevd noas. 

Psellos fait allusion à ses éloges concernant Basile auprès de l'empereur, cf supra, 
note 48, et notre traduction de S n° 146. 
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accentuer tant soit peu l'origine modeste et provinciale de Basile 
(dans le sens: hé vous Malésien là-bas !). Il procède de la même 
manière dans la seule autre lettre (KD n° 76 Au juge des Katôtika) 
où il emploie le nom Malésès sur le même ton et avec la même 
intention. A propos d'un Péloponnésien, qui lui a demandé d'être 
recommandé auprès de Malésès et en outre l'a prié d'être invité par 
Malésès à sa table, Psellos écrit: "Voyez à quel degré la fortune 
vous a élevé, Malésès, il existe des gens qui considèrent comme 
une grâce divine de manger à la même table que vous! Pensez avec 
effroi à l'exemple du dives, rappelez-vous des miettes tombant de 
la table, du grand gouffre, de la langue desséchée désirant 
ardemment être rafraichie; si vous accueillez généreusement ce 
Lazare, Abraham ne vous fera pas de reproches ..."°2 


A la fin de la lettre KD n° 132 nous retrouvons de nouveau les 
allusions aux racontars malveillants et aux calomnies. Un 
changement dans l'attitude de Malésès commence pourtant a se 
faire jour. Il semble s'être en effet fâché pour de bon. Il aurait 
reproché à son beau-père de lui manquer de confiance. Il exige que 
Psellos fasse preuve de sa loyauté. Tout cela ressort des dernières 
phrases de la lettre KD n° 132: "Quant à ma lettre précédente, je 
crois que je ne me suis pas encore excusé suffisamment auprès de 
vous. Vous vous rappelez très bien cette brève lettre, dans laquelle 
j'ai déclaré solennellement qu'il n'y a âme qui soit pour se défier de 
vous. Si cette courte apologie vous suffit, vous serez pleinement 
persuadé dans votre esprit. S'il en est autrement, je suis prêt à vous 
assurer sous serment: — Vraiment, par mon … Mais le reste du 
serment convenait à Agamemnon, pas à moi." 


52 KD n° 76, p. 108 : 

IIpos TOUTOLS _€kALTIapel Kai veda € XELV EU [EVE S Tapa oov Kai ei pè 
ms és dei, å Mà THIS vipmoTe pas a€iovobat: ei de Kal TÂS au Ts daëiwoets 
Tparéons, TOUTO WS u meppoikòv niv xap À . opâs, om OE À TUX, Maé on, 
A UN VE YKELV WOTE Get Ov TL _Tpâ ypa évious oi coba, ei amo THs avis €OTLAOOVTAL. 
ard OE poet TW TO TOU TAOVOL OU Tapa er ypa Kal À TOV pixiwv beiôw Kal TO 
€ OTNPLYHE vov xäoua, 6 Ti MOTÈ TOUTG E€oTL, Kal 1] KaTepuype vn YAO@TTa Kal 
é MÈENS TOÙ ôpooi Covros. ñv 5€ a.p6 Tepov Bpe dns TOV Aaapov, OÙK é novere got 
Ò ' ABpad p: jv S€ Kai TLUNONS, Taxa oo Kal xapi Twv GTOLVNLOVEvOEL, Kai TPO 
€ Kel VOU ey. 

33 KD n° 132, p. 155 : 

' Eyo ôt OÙ Tw OOL mepi TOU TIPOTE pou å mehoyLod unv ypauuaros ot cba de 
TÔ _É voprov é kel vo ypappá TLov TO TANPOdopovv un évôotdoaodv TOTE puxnv mepi 
OÙ. ei pv oùv å pet Ô Bpaxès OUTOS am doyos, Kal Sù menànpopópnoan: et Ô ob, 
dvTop6 copai Gol kå yw. vai pà TOBE - TO SE Aoundv ` Ayaué vom LEV hpuoter, épa 


Psellos fait allusion à l'Iliade, I, vers 234 : 
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La lettre S n° 146, que nous avons traduite ci-dessus doit dater 
de la période où les ennuis que Malésès s'était attirés menacaient de 
le dépasser. On se rappellera que Psellos dut cacher ses difficultés 
à sa femme et qu'il était question d'un changement de poste. Ce 
changement a dt avoir lieu vers 1061/62. Nous retrouvons 
Malésès juge des Katôtika, c'est à dire juge de l'Hellade et du 
Péloponnèse.*{ Il siégeait à Thèbes. Selon Nicoletta Duyé, Malésés 
fut juge des Katôtika avant d'être nommé juge des Arméniaques. 
Ignorant que Malésès était le gendre de Psellos et les vicissitudes 
de Malésès qui en résultaient, elle a dû se tromper. Nous savons 
maintenant que Malésès sortait à peine de l'adolescence au moment 
de son arrivée chez les Arméniaques. Il est donc impossible qu'il 
ait rempli une haute fonction avant cet événement. Le séjour de 
Malésès dans les Arméniaques offre le tableau d'un cumul de 
difficultés et de mauvais succès, jusqu'à ce que la situation 
devienne pour lui intenable. Psellos qui l'a soutenu dès le début, le 
trouve de plus en plus intraitable, de sorte que son amitié pour le 
jeune homme qui lui avait semblé très doué, se refroidit par degrés 
faisant place à une disposition maussade, se manifestant par des 
sarcasmes. Malésès de son côté se méfie toujours plus de son 
beau-père. La séperation à venir s'annonçait déjà pendant les 
années passées dans les Katôtika. 


* 


De la période dans les Katôtika (env. 1061/2-1068) nous 
connaissons avec certitude onze lettres de Psellos à Malésès. Il se 
peut que plusieurs lettres anépigraphes soient également destinées à 
Malésès, sans que nous puissions déterminer le fait. Les lettres 
identifiées sont : S n° 26, 33, 34 et 141; KD n° 55, 70, 74, 76, 86, 


val pà tóc okfnTpor, TÒ [LE v oUTIOTE púa Kal SCous puoe, éne 6h TPWTA Tour 
EV Opec A€ arnev. 

Il se trompe d'ailleurs, c'est Achille qui parle. 

Pour les expressions Ta KaTwTika (épn) ("les pays d'en bas" de la péninsule 
balkanique) et oi kaTwrikoi, citons A. Bon, Le Péloponnèse byzntin jusqu'en 
1204, Paris 1951, p. 159-60: "“contiennent-elles une nuance de mépris? C'est 
possible; mais on les retrouve dans le style oratoire des hommes d'église, de Michel 
Choniate et de Nicolas de Méthoné. Elles sont donc assez répandues chez les 
Byzantins, mais sans être passées dans le langage officiel.” L'auteur écrit cependant 
dans l'avant-propos de son livre: ".. ces régions qu'on appelait, sans doute avec un 
peu de dédain, Ta kaTwtika uépn et que leur éloignement, leur pauvreté faisaient 
mépriser par la cour et par les fonctionnaires impériaux." Cf. d'ailleurs J. Koder et F. 
Hild, Hellas und Thessalia, TIB I, Vienne 1976, p. 39. 
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93 et 154.55 Il s'agit le plus souvent de brèves communications, 
tantôt pour recommander un prélat, tantôt pour demander 
d'employer un notaire, tantôt pour que Malésès allège les impôts 
d'un protégé, habitant du thème (entre autres ce personnage qui 
s'est humilié afin d'être invité à la table de Malésès, voir KD n° 
132, citée ci-dessus). 

Dans la lettre KD n° 55 on observe clairement que les tensions 
entre Psellos et Malésès augmentent. Les badineries de Psellos 
cachent à peine son aigreur. Citons la lettre intégralement : "Je ne 
vous écris pas cette lettre, frère très aimé, pour m'excuser, mais 
pour m'amuser aux dépens du plus excellent et plus intime de mes 
amis, celui qui me fait sourire un peu. Avec quelle chaleur vous 
vous êtes défendu, comme si j'avais porté plainte contre vous, 
comme si je vous avais accusé cruellement! En lisant votre lettre 
j'avais l'impression que vous livriez un simulacre de combat, 
comme si vous imitiez un tribunal, nommant Minos lui-même 
comme juge ex machina. Cependant, mon vieux, personne ne vous 


55 Les lettres S n° 32 (= KD n° 74), 134 et 147 et KD n° 69 et 74 sont 
probablement destinées à un autre juge des Katôtika que Malésès. KD n° 76 est la 
seule lettre adressée au juge des Katôtika, dans laquelle le nom de Malésès est 
mentionné dans le texte même. Les lettres S n° 26, 33 et 34 n'ont pas de suscription 
dans le Par.gr. 1182, mais selon le Laur.gr. 47-50 elles sont adressées au juge des 
Katôtika. Que S n° 26 et 33 ont le même destinataire, Ljubarskij l'a déjà remarqué (v. 
son article "Psell v otnoëenijach s sovremennikami (Psell i phemnye sud'i)" RESEE 
10 (1972), p. 17-32, ici p.25). Les lettres KD n° 55, 69, 74, 76, 86 et 154 sont 
adressées au juge des Katôtika selon le Laur.gr. 47-50. La lettre KD n° 70 porte la 
suscription: au même. La lettre S n° 32 est identique à KD n° 74. Toutes les deux 
portent en lemme : au juge de l'Hellade et du Péloponnèse. Que les lettres S n° 134, 
141 et 147 (sans suscription) sont adressées au juge des Katôtika ressort du texte. 
Mentionnons enfin les lettres S n° 103 et KD n° 8, adressées au sébastophore 
Nicéphoritzes dans sa fonction de juge des Katôtika (1068-71) (v. Ljubarskij, 
art.cité, p. 24-25). A notre avis un critère général décide de savoir si une lettre a 
juge des Katôtika est adressée à Malésés ou non. Si nous retrouvons le ton familier 
caractérisant toutes les autres lettres de Psellos dont Malésès a été sans aucun doute 
le destinataire, nous n'hésitons plus. Cela veut dire qu'à notre opinion la plupart des 
lettres en question sont adressées à Malésès. Remarquez la différence en lisant la 
lettre S n° 103, adressée à Nicéphoritzès, préteurde l'Hellade et du Péloponnèse. On 
est tout de suite frappé par le ton courtois et oratoire, que d'ailleurs le destinataire 
appréciait (Tois pev oùv dois TOV kaoTür À xeip Appa &Sov0a SeSvvynrai À 
Sakpuov péov ék Blébapwr OAV, Tapa é oa ó yevvalos Àdyos apkei. Weiss a 
attribué toutes les lettres au juge des Katôtika à Anastase Lisix ("Forschungen zu den 
noch nicht edierten Schriften des Michael Psellos", Byzantina 4 (1972), p. 11-52, 
ici p. 22). Anastase Lizix, pourtant, n'a jamais été juge du thème des Katôtika, mais 
en tant que gouverneur d'Athènes il était juge subordonné au juge de thème (v. P. 
Gautier, "Monodies inédites de Michel Psellos", cité supra note 21, p. 86-91). 
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a accusé. Je suis le premier à parler avantageusement de vos 
actions. Tous ceux qui m'écoutent, suspendus à mes lèvres, 
s'accordent à moi. Et pourquoi ajoutez-vous l'assurance que vous 
vous souvenez de moi? Est-il possible que vous ne penseriez pas à 
moi? Que vous vous souvenez de moi, cela n'a rien de surprenant; 
m'ensevelir dans l'oubli, c'est cela, oui, qui me surprendrait! 
N'allez pas croire que je me prosterne devant le vestarque que vous 
êtes devenu, j'aurais l'air de me moquer de vous. Par contre, je 
vous embrasse parce que nous avons une haute opinion de vous en 
tout cas. Ce que vous faites là-bas, personne ne le sait, jugez-en 
vous-même. Vous avez réussi, pourtant, à jouir de la meilleure 
réputation ici. Si donc vous avez l'adresse de garder une bonne 
renommée, tout en remplissant votre bourse de statères, deux fois 
bravo!56 

Malésès s'est à l'évidence rendu coupable de concussion et 
veut que Psellos croie à ses protestations d'innocence et ne le 
désavoue pas en cas d'ennuis. Psellos se refuse à être la dupe de 
Malésès, lui faisant comprendre, par ses railleries, qu'il ne se laisse 
pas tromper. En même temps il l'assure de sa protection. C'est la 
même situation que nous décrit la lettre S n° 146, citée précédem- 
ment, mais elle est aggravée avec le temps; Psellos parle plus 
franchement qu'alors. Il ressort de sa correspondance que Malésès 
s'est décidé à poursuivre ses propres intérêts, sans se soucier des 
admonitions de son beau-père et que dorénavant celui-ci le laisse 
faire bon gré mal gré, toujours veillant à ce que la conduite de son 
gendre ne nuise pas à la renommée de la famille. 


Nous savons que Psellos déplorait sincèrement la misère du 
peuple. Un grand nombre d'observations dans ses écrits en porte le 
témoignage, particulièrement une lettre dans laquelle il s'indigne 
des scènes cuisantes, occasionnées par la levée des impôts.”? 
Toutefois, ce n'était pas un idéaliste à s'engager dans une lutte sans 
issue, Bien au contraire. Dans d'autres lettres à Malésés de la 
même période, il pousse à l'exécution des décrets fiscaux de 
l'empereur (et notons que c'est le règne de Constantin X Doukas, 
exécré à cause du fardeau de ses impôts). 

Dans la lettre S n° 33, Psellos charge Malésès de relever le 
gouverneur d'Athènes de sa fonction et de le renvoyer dans la 
capitale, parce qu'il n'est pas à la hauteur de sa tâche. "Ne cultivant 


56 KD n° 55, p. 87-88. Pour le texte grec et notre commentaire v. l'appendice. 
57 KD n° 223, p. 264-66, ici p. 265. 
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pas les Muses comme vous et moi, il ne sait pas persuader les 
Athéniens de payer leurs impôts. Employez-vous vous-même à 
faire entrer dans la tête de ces Hellènes l'idée qu'il faut payer des 
impôts, par des paroles, si vous voulez, s'il n'y a d'autre moyen 
par des menaces ou par voie de fait."*8 

Le ton de la lettre S n° 34 est différent. Psellos veut que 
Malésès soutienne un protonotaire auquel il avait confié l'emploi de 
receveur des impôts en Attique. Cependant, Malésès doit insister 
auprès du nouveau protonotaire pour qu'il procède avec mesure. 
Qu'il ne lève pas des impôts dans des régions où l'on peut 
s'attendre à un défi décidé du côté de la population. Malésès doit 
agir ainsi "pour l'amour de notre amitié et de la philanthropie à 
l'égard des pauvres". 

Ainsi on voit Psellos tiraillé d'une part par un intellect 
exceptionnel, qui lui permet de considérer objectivement les aspects 
odieux de son entourage, et d'autre part par son intérêt personnel 
qui le rend tout prêt à se plier à la volonté impériale. C'est cette 
ambivalence qui a fait de lui à la fois un esprit désenchanté et un 
grand serviteur de l'Etat. Par ces qualités Psellos représente un 
type, peu commun il est vrai, mais connu dans d'autres sociétés et 
à d'autres époques au cours de l'histoire. Les exemples suprêmes 
sont fournis par Tacite et Talleyrand. 


Tout porte à croire que Malésès lui-même désira changer de 
poste quand la situation dans les Arméniaques devint pour lui 
précaire. Le thème des Katôtika n'avait probablement pas été son 
premier choix. La province était bien pauvre, donc peu appétissante 
pour un fonctionnaire qui pensait s'enrichir. Malésés, nous 


58 S n° 33, p. 268. 
57 S n° 34, p. 268-69 : 

Kai oUTOS épôs, TUHLWTA TN Kal ayia buxn, Kal cà TO TO 00s’ 
AVTLTIOLNTE OV oùv got TÖV OWV Ñ Kai é HOY, ELS TAUTO yap Ô AÓ YOS nket dé pur 
a yow ai pÉ eus yap a TÜ Bobi ons é\éoĝða Ò Bou AeTat Tv Be LaTLKWY 
TpwTovwTapá Twv, KaTa yo wnv épnv TO TS ons é napxí as mpoeí ÀcTO, Kal TOUTO 
KaTa Aó yov é Ket vy yap ume Su Thy oKnvnyy, Ty OTEPPO TE POS uTrepei Set ki wy" é neLôd 
yap HKnKoet OTL por ó pi ATATOS TdvtTwy avdpav TS " Eda dos _TpotoTaiat, Tv 
TAS EUG6os ei onpağıv TOv à Mw TTPOKÉ KPLKE . Tipo or Ot oÙv TOU dvëpôs, UG AAWY 
S€ yevoù XEtHaC ope vy HY €VL0S" yO yàp XELLOU Tpooetka Cw Thv ' ATTLUKTY, ñ 
Kai XELH& VOS xci pon. AuTol yàp ol € TOPOL TAS VEWS Ta kKÜ HaTa é TayEi povot ka 
a vabé ovo TÒ KAVBU nov a à ov TOUS HEV, nouxd ew TEL GOV, TOUTOV be AKTAS 
akAUOTOLS mpouôpuioov, Sia THY duoikyy KadonGerav, wà THY POS pâs oov 
ou av, à Thy pos TOUS Geoué vous dL\avBpuni av. 

Pace Timothy E. Gregory dans l'Oxford Dictionary of Byzantium s.v. 
Peloponnesos, nous préférons suivre le jugement de P. Lemerle, "Une province 
byzantine: Le Péloponnèse," Byzantion 21 (1951), p. 341-54. La ville de Thèbes 
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l'avons vu, avait fait de son mieux pour profiter de sa charge dans 
les Katôtika, mais il finit par faire encore une fois appel à Psellos 
pour obtenir un autre poste. Celui-ci lui répondit que les 
circonstances actuelles n'étaient pas favorables, Malésés devait se 
résigner. Avec un sarcasme mordant, Psellos demanda 4 son 
gendre quelle partie de l'oikoumenê suffirait à sa substance, si 
l'illustre Hellade ne le pouvait pas. Il y avait certainement des sites 
plus opulents, par exemple la riche Antiochie, Alexandrie la dorée 
ou Arabia felix, mais, dit Psellos, faisant allusion aux dangers de la 
guerre du côté des Turcs et des Arabes: "je crains que dans ces 
régions-la les coups de tonnerre ne grondent sans cesse, pour être 
suivis d'un silence, jusqu'ici inconnu sur terre." Pour le moment, 
continue Psellos, tout est en plein désarroi, tout s'effondre, il n'y a 
vaisseau, grand ou petit, que repose en sûreté sur sa quille. Manger 
peu est préférable à un manque de pain total 6! 

On voit combien l'aigreur de Psellos à l'égard de son gendre a 
progressé. Nous ignorons si Malésès appréciait les directives de 
son beau-père; s'il les attribusit à la mauvaise volonté ou à 
l'impuissance de son protecteur. Quoi qu'il en soit, il est clair qu'il 
commença à s'adresser plus rarement à lui (et Psellos s'en 
affligeait).$2 Les années suivantes la correspondance cessa 


quasiment. 63 
x 


La mort de Constantin X Doukas (mai 1067) et l'avènement de 
Romain IV Diogénés (janvier 1069) marquérent le début d'un 
nouvel épisode. Le nouvel empereur se défit d'un grand nombre de 
favoris de son prédécesseur (entre lesquels Psellos), et en réhabilita 
d'autres qui avaient déplu 4 Constantin Doukas. Nous ignorons ce 
que devint Malésés, mais ce qui est sûr c'est que sa situation 
changea d'une façon marquée. Nicéphoritzés, doux d'Antiochie, 
disgracié peu avant, fut réhabilité en 1068 et nommé juge des 





avec ses environs, où Malésès résidait, était probablement un peu plus riche que le 
reste du thème. Pour le développement économique de cette région, justement à 
partir du milieu du XIe siècle, voir D. Jacoby, Silk in Western Byzantium bepre the 
Fourth Crusade, BZ 84/85 (1991/92), p. 453-500, surtout p. 478-81. 
61 S n° 26, 261-62. Au lieu de "sarcasme mordant”, Rambaud parlait de "reproches 
amicaux” (A. Rambaud, Etudes sur l'histoire byzantine, Paris 1912, p. 167). 
L'auteur, semble-t-il, ne s'apercevait pas de l'aigreur qui perce dans cette lettre de 
Psellos. 

KD n° 86, p. 114-15. 
63 KD n° 154, p. 177. 
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Katôtika. En 1071 nous retrouvons Malésés dans la fonction de 
XoyoBé ms Tüv vddTwv. Il figure parmi les dignitaires qui 
accompagnaient Romain Diogénès à l'occasion de sa troisième 
expédition contre les Turcs. Attaleiatès relate que Basile Malésès, 
l'homme le plus proche de l'empereur, supérieur à tous par son 
àó yos et sa Tet pa, a été fait prisonnier par les Turcs, de même que 
l'empereur, après la défaite catastrophique de Mantzikert.64 

Que Malésès occupait en 1071 une place d'importance auprès 
de Romain Diogénès, ne veut pas dire que Psellos et lui se 
trouvaient dès lors dans des camps opposés. Psellos avait réussi 
assez vite à gagner la confiance du nouvel empereur. Lorsqu'il dit 
dans sa Chronographie qu'il devint avec le temps le conseiller de 
Romain en matière de questions de tactique militaire, nous avons 
des raisons de le croire.5 C'est la bataille de Mantzikert qui allait 
séparer Psellos et Malésès à jamais. 


L'Histoire d'Attaleiatès est la source la plus importante pour 
connaître la vie de Malésès après Mantzikert. Il faut lire le récit 
d'Attaleiatès avec circonspection, puisque l'auteur était, de son 
propre aveu, l'ami intime de Malésès. Toutefois, on ne peut douter 
des faits, sinon de la façon dont ils sont présentés. Il suffit pour 
l'instant de constater que Malésès est resté prisonnier des Turcs 
pendant une période assez longue, au moins deux ans. Entre-temps 
un regard sur les événements à Constantinople s'impose. Ces faits 
sont généralement bien connus, mais on verra par la suite dans 
quelle mesure la personne de Malésès y a été impliquée. 


64 Attaleiatès, éd. Bonn, p. 167; cf Skylitzès Continué, éd. Tsolakès, p. 152. Ni 
chez Attaleiatés, ni chez Skylitzès Continué Basile Malésès porte le titre de 
vestarque. Cela ne veut pas dire qu'il ne s'agit pas du gendre de Psellos. Dans la 
chronique de Skylitzès Continué Malésès est appelé rpwToBeorTid pros (éd. Tsolakès, 
p. 152). Dans le corpus Bonn, Attaleiatès désigne Malésès mpwrToféoTns à la page 
167 et BEotns à la page 187. Il doit y avoir erreur. Les historiens byzantins se sont 
peut-être trompés; leurs textes originaux n'ont peut-être pas été transmis 
correctement, ce qui ne serait pas étonnant étant donné le système des abréviations 
employé par les copistes byzantins (par exemple: afeoT.) et la courte durée de la 
période pendant laquelle les titres de npuroféoTns et mpwtoBeotdpyns furent en 
usage (ca 1060-90). On peut supposer que Malésès, appelé vestarque dans la 
correspondance de Psellos, a été promu protovestarque par Romain IV Diogénès. En 
ce qui concerne l'erreur dans la chronique de Skylitzès Continué, v. W. Seibt, 
"Ioannes Skylitzes. Zur Person des Chronisten", JOB 25 (1976), p. 81-85, ici p. 
84. V. encore l'appendice de cet article. 

Nous espérons revenir sur cette question dans une publication prochaine 
consacrée à d'autres aspects de la vie de Psellos. 
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A la nouvelle de la défaite de Mantzikert et de la captivité de 
Romain Diogénés, le César Jean Doukas, frére de Constantin X 
Doukas, fit sa rentrée sur la scéne politique, pensant assurer le 
trône à la famille Doukas. A cette fin, l'impératrice Eudocie et son 
fils afné Michel assumérent ensemble le pouvoir impérial, tandis 
que le César lui-même devenait tapaduvaotevwy, fonction qu'il 
avait déjà remplie pendant le règne de Constantin X Doukas§’ 
(pendant le règne de Romain Diogénès il avait passé le temps à 
chasser sur ses terres). Aucun des dramatis personae ne se doutait 
alors un instant que Romain Diogénès retournerait à 
Constantinople. Cela se produisit pourtant et assez rapidement. 
Eudocie regretta son mécompte et voulut que son époux redevienne 
empereur. Jean Doukas et sa clientèle, ayant tout à craindre du côté 
de Romain Diogénès, crurent assurer leur salut en conférant le 
pouvoir impérial au seul Michel. Eudocie fut détrônée, envoyée 
dans un couvent en dehors de la ville et obligée de prendre l'habit 
monastique. Deux expéditions militaires furent organisées pour 
battre Romain Diogénès en marche sur la capitale. Andronic et 
Constantin, fils du César Jean Doukas, commandaient les troupes, 
qui opéraient au nom de Michel VII. Romain Diogénés se rendit 
quelque temps après. Il renonça au pouvoir impérial et entra au 
couvent, à condition d'être laissé en paix. Ses adversaires, violant 
leurs promesses, le firent aveugler. Il mourut peu après (le 4 août 
1072). Eudocie le fit mettre au tombeau en grande pompe. 

Le César était vainqueur, mais n'en profita pas longtemps. 
Michel subit bientôt l'influence de l'eunuque Nicéphoritzès, que 
nous avons déjà rencontré, successeur de Malésès dans le thème 
des Katôtika. Le César, qui l'avait lui-même attiré à la cour 
impériale, se vit en récompense écarté. Il décida de se retirer sur 
ses terres, pour se sonsacrer de nouveau à la chasse (automne 
1073). 

Au retour du César à Constantinople à la fin de l'hiver, Michel 
et Nicéphoritzès commencèrent à se méfier de ses intentions. En 
vue de l'éloigner du palais et de la capitale, ils le nommèrent 
Capitaine d'une armée et l'envoyèrent dans le thème des 
Arméniaques pour y réprimer une rébellion de mercenaires francs 


66 Sur le César, v. B. Leib, "Jean Doucas, César et moine, son jeu politique à 
Byzance de 1067 à 1081" dans Analecta Bollandiana68 (1950), p. 163-179; D.I. 
Polemis, The Doukai, A Contribution to Byzantine Prosopography, Londres 1968, 
. 34-41, 

67 Voir N. Oikonomidès, "Le serment de l'impératrice Eudocie (1067). Un épisode 
de l'histoire dynastique de Byzance", dans REB 21 (1963), p. 101-28, ici p. 118. 
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sous le commandement de Roussel de Bailleul. Basile Malésès fait 
alors sa réapparition. 

A cette époque en effet les Turcs l'avaient relâché. Malésès 
s'était rendu immédiatement à Constantinople, présumant qu'il 
trouverait auprès de Michel VII pitié et largesses. Attaleiatès dit 
expressément qu'il s'attendait nullement à la réception terrible que 
l'empereur lui préparait. Celui-ci l'avait pris en haine pour des 
raisons que nous ignorons. Peut-être Michel en voulait-il à Malésès 
d'être resté auprès de Romain Diogénès, tandis que d'autres 
courtisans avaient fui le champ de bataille pour rejoindre la partie 
de l'armée qui avait trahi Romain. Cela ne suffit pourtant pas à 
expliquer la fureur de Michel VII. II traita Malésés en traître et 
confisqua tous ses biens. En outre il lui enleva ses enfants. 
Attaleiatés met particulièrement en relief la sévérité excessive et 
insolite de cette punition supplémentaire. Dans le passage où il fait 
mention de ces événements, il caractérise cette punition comme 
singulièrement inhumaine et contraire à toute loi morale®§ Il va 
sans dire que Malésès fut ébahi. Désormais l'empereur n'était pour 
lui qu'un "tyran". 

On se demande quel a été le rôle de Psellos dans cette affaire. 
A Constantinople il avait été pour beaucoup dans les machinations 
du César et de Michel VII. Ses relations avec les Doukas étaient 
excellentes et dataient de longtemps; Michel VII avait méme été son 


68  Attaleiatès, p. 188 : 

(Malésés haissait l'empereur) ... ws kai ToAAVY map’ avTov SeEapevos mv 
KaTadopd v, kaðó Tı ai xyá AwTos WY avTi EAE OUS BaoLALKOd Snueuorr UTE otn Swpedv 
Kai THY idiwy TéKvwy ånávðpwnov yoprwoiv, ola Tad TOV KpaToUVTWY TOTE 
TapavopwTata KOAGOT? pita ... 

N. Duyé traduisait ainsi: (Malésès haïssait l'empereur) "qui s'était acharné sur 

lui [Malésés] pendant sa captivité et au lieu de pitié l'avait gratifié de confiscation, 
qui se montra sans clémence en laissant ses enfants dans le dénuement ..." (art.cité, 
p. 177). Cette traduction, que N. Duyé aurait pu façonner sans faire violence à 
l'original, est erronée. Une traduction littérale donne le texte suivant: ...i/ [Malésés[ 
avait reçu de lui [l'empereur] sa destruction [c'est à dire: il fut ruiné par l'empereur], 
parce qu'au lieu d'être objet de la compassion impériale dans sa qualité de prisonnier 
de guerre, il subit sans raison la confiscation d ses possessions et en outre la 
privation inhumaine de ses enfants. 
L'empereur ne confisquait donc pas les possessions des enfants, mais il privait 
Malésès de ses enfants. Les enfants d'une personne dont les possessions ont été 
confisquées, sont ipso facto réduits à la misère. Lorsqu'Attaleiatès parle d'une 
punition inhumaine, c'est la privation imposée à Malésès de ses enfants qu'il 
désigne et qu'il considère comme une chose insolite, tandis qu'il estime que la 
confiscation des biens n'a, en tant que punition, rien d'extraordinaire — même Si 
elle lui paraît dans le cas présent injuste (mais cela, il l'a déjà dit). 
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pupille. Il n'est nulle part question d'une intervention de sa part 
auprès de l'empereur en faveur de son gendre. Cela ne prouve rien, 
mais il est à noter que les mesures de Michel VII contre Malésès 
faisaient parfaitement son jeu. Tant et si bien que l'on ne serait pas 
étonné s'il y avait participé. La ruine de ce gendre qui lui avait 
déplu de plus en plus au cours des années, ne pouvait le chagriner 
outre mesure, d'autant plus que, nous le verrons, il put se charger 
de l'éducation de ses petits-enfants que, selon toute probabilité, il 
chérissait. Même s'il est vrai qu'il éprouva au début une grande 
sympathie pour son gendre, cela n'empêche pas qu'il avait arrangé 
le mariage de sa fille adoptive en vue de fonder une dynastie 
aristocratique. La célérité avec laquelle Basile Maléses succéda à 
Elpidios Kenchrès, nous semble significative, sans parler du 
remplacement préalable de la pauvre Stylianè par une fille adoptive. 
Il va de soi que tout ce que nous venons d'avancer est conjecture. 
A défaut d'une explication positive de la conduite de Michel VII à 
l'égard de Malésès, notre suggestion n'est pourtant pas trop 
hasardeuse. Les faits connus ne s'opposent pas à l'idée que Psellos 
a poussé Michel VII dans l'affaire de Malésès ou du moins l'a 
laissé faire. Cependant, on ne peut pas nier une autre possibilité. 
Peut-être Psellos se serait-1l lui-même perdu s'il s'était employé 
pour son gendre au moment où Michel VIT n'était apparemment pas 
d'humeur à entendre raison. 


Dans sa détresse Malésès trouva un protecteur en la personne 
du César Jean Doukas. Nous le retrouvons en 1074 compagnon du 
César qui marchait à ce moment contre Roussel de Baillzul. Un 
nouveau désastre suivit. Pendant la bataille du pont de Zompos les 
mercenaires francs du César passèrent à l'armée de leurs 
compatriotes sous le commandement de Roussel de Bailleul tandis 
qu'une partie des troupes byzantines, dirigée par Nicéphore 
Botaneiatès, fit défection. Le reste des forces byzantines fut écrasé 
par les guerriers de Roussel de Bailleul. Le César et Malésès 
tombèrent entre les mains du capitaine franc. Celui se montra plein 
d'égards pour les prisonniers distingués. Bientôt vainqueur et 
vaincus s'alliaient et marchaient vers l'ouest. Après s'être installé à 
Nicomédie, Roussel fit acclamer le César basileus. Au moyen de 
messages secrets un coup d'état à Constantinople fut préparé.” 
Entre-temps, Malésès était devenu le collaborateur intime de 





i Attaleiatès, p. 187. 
0 Nicéphore Bryennios, Historia, éd. Gautier, p. 177-79. 
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Roussel. Attaleiatès, toujours enclin à justifier la conduite de 
Malésès, dit que celui-ci avait conseillé à Roussel de résoudre le 
conflit avec Michel VIT à l'amiable. L'historien avoue pourtant que, 
de l'opinion générale, c'était justement Malésès qui avait poussé 
Roussel de Bailleul à décider le conflit à main armée. On 
comprend, continue l'ami de Malésès, qu'une telle opinion ait pu 
se répandre, quand on considère la façon dont l'empereur s'était 
comporté avec Malésès. "Mais je n'en sais rien de précis. Malésès, 
qui était un véritable ami à moi, m'a juré qu'il n'avait pas eu 
l'intention de porter les armes contre l'empereur, d'ailleurs, s'il 
avait voulu se faire tyrannicide, le dessein aurait témoigné de 
noblesse d'âme".7! 

Cependant, les événements prirent une tournure défavorable 
aux insurgés. Nicéphoritzès sut persuader l'empereur qu'il ne 
pouvait plus se fier à sa propre armée et qu'il ferait mieux de 
s'adresser au chef turc Artouch. L'aide de ce guerrier se révéla très 
effective. Les insurgés subirent une défaite décisive près du mont 
Sophon, aux confins des terres du César en Bithynie. Le César et 
Roussel de Bailleul furent capturés, Malésès, par contre, 
s'échappa. 

Attaleiatès dit qu'il se rendit à Constantinople et qu'il se 
présenta chez l'empereur.’? Si cela est vrai, on a du mal à 
comprendre comment cette audace ne lui coûta pas la vie. Il faut 
supposer que Michel se trouvait dans une situation extrêmement 
pénible, qui le força de traiter avec Malésès. A en croire Attaleiatès, 
l'empereur convoqua le sénat entier au palais pour délibérer de la 
situation. Pendant la séance, Malésès aurait conseillé de racheter le 
César le plus tôt possible afin d'empêcher que les Turcs d'Artouch, 
à l'imitation de Roussel de Bailleul, l'acclament basileus et attirent 
ainsi les byzantins de leur côté. Ainsi fut fait. Le César comprit 
qu'il avait définitivement perdu le jeu. Avant de rentrer dans la 
capitale il prit l'habit monastique. 

S1 les choses se sont passées exactement de la manière dont les 
relate Attaleiatès, Malésès s'était mis la corde au cou. Michel VII, 


7I Attaleiatès, p. 187-88 : 
OUTos Ta TOMA pev € Àé o8at Thv eipñunv TH ‘ Povoediw vneri G: ei ô 

Kal oOV Thy Tupan da TOU Mixan À WS Kal TIOAANY ... (suit le texte cité supra, 
note 68) . .UTIEOKE LCE Tv Tis el phyns amTopaouy, tva Tous a A Tnpi ous åpúvnTat, 
autos ué v OUK oi Ba, Aé youor Sè où TOMO: ò & avbpuros pi os EVOL YVNOLW TATOS 
OV é ú puvuTO Thy TOLAU THY UmT6G0eo.v. Ei S€ Kal TuparvokT vos € TeOUpeEL yeve obat, 

EVVALOTHTOS TOUTO TAVTWS TEKUTNPLOV. 

2 Attaleiatés, p. 192. 
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une fois assuré de son triomphe, le bannissait à jamais.73 Ainsi 
Malésès disparaît de l'Histoire d'Attaleiatès, ce qui signifie que 
nous ne disposons plus de témoignages directs sur son sort. 
Attaleiatès nous apprend que, depuis son avènement en avril 1078, 
Nicéphore Botaneiatès favorisait singulièrement les ennemis 
personnels de Michel VII. Si Malésès s'était trouvé parmi les 
hommes distingués ainsi réhabilités, Attaleiatès, selon toute 
probabilité, aurait mentionné le fait. Il faut donc supposer que 
Malésès n'était plus en vie. 


Bien que Psellos ne se soit plus adressé par lettre à Malésès 
après la chute de ce dernier, sa correspondance contient des échos 
du sort de son gendre, faibles sans doute, mais s'accordant 
entièrement aux faits que nous venons de présenter. 

Dans la lettre S n° 157, adressée à son ami Constantin, neveu 
du patriarche Michel Cérulaire, Psellos félicite celui-ci de la 
naissance d'un fils. Il lui demande s'il a eu le courage de regarder 
le nouveau-né juste après la naissance, à peine sorti du flanc 
maternel, encore tout couvert de sang, ou s'il s'est détourné de ce 
spectacle. Si les rois perses, continue-t-il, avaient l'habitude de 
différer le moment de voir les enfants qui venaient de naître de leur 
sang (de peur de les écraser dans leurs bras), lui, Psellos ne peut le 
comprendre. Comment se priver d'une telle joie! A cet endroit il en 
vient à évoquer, tout naturellement, ses propres souvenirs: "Moi, je 
ne m'éloignais pas des enfants du vestarque, ni quand on les 
baignait, ni quand on les emmaillotait ...etc". Il ressort du contexte 
que "les enfants du vestarque" sont ses petits-enfants, donc les 
enfants de Malésès.74 Nous devons donc constater que la fille 


73 Ibid. 

A. Leroy-Molinghen, incorporant S n° 157 dans le dossier mentionné au début 
de cet article (v. supra, note 4), a traduit cette lettre de même que les autres documents 
en question. La traduction des premières lignes, citées par nous, révèle que Mme 
Leroy s'est méprise sur le sens du texte. Croyant qu'il s'agissait d'un pendant de la 
lettre de Psellos au César, dans laquelle il faisait part de la naissance de son petit- 
fils,elle n'a pas vu que Psellos félicite le destinataire de la naissance d'un fils. Ce 
quiproquo a des conséquences pour l'interprétation du reste de la lettre. Les parents du 
nouveau-né qui sont si chers à Psellos, il le dit lui-même, ne sont pas sa fille 
adoptive et son gendre, mais son ami et l'épouse de celui-ci. Lorsqu' en continuant sa 
lettre, Psellos en vient à parler des enfants du vestarque, on comprend maintenant 
Sans difficulté, qu'il s'agit de sa propre famille. Le passage en question fait tout 
naturellement suite à l'anecdote sur les rois perses : “Eywy’ oùv oùk àoTäuny TOV 
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adoptive de Psellos avait donné la vie à plusieurs enfants; et au 
moins à un enfant mâle. La lettre de Théophylacte le prouve, celle 
de Psellos au César, citée supra, le confirme. La lettre au César 
laisse supposer que le nouveau-né était le premier ou peut-être le 
seul petit-enfant mâle. Cela expliquerait la jubilation de Psellos, qui 
répète instammant qu'il s'agit d'un petit-fils. 


Bien des années plus tard il est de nouveau question des 
"enfants du vestarque", mais cette fois sur un ton douloureux. On 
lit dans une lettre anépigraphe (KD n° 268): "Je le savais à l'avance 
et je vous ai prédit que la mort du curopalate vous percerait le 
coeur, comme elle a percé le mien. On comprend que vous êtes 
fortement ébranlé, d'autant plus que vous n'étiez pas averti et déjà 
frappé par d'autres maux. Cependant, ce qui est fait est fait et ne 
peut pas être réparé (...). Puisque maintenant le fondement de notre 
amitié commune n'est plus, serrons-nous pour cela dans une 
étreinte plus étroite. Car il faut dire qu'il y a, de l'un et de l'autre 


Tov Peotdpxov nardi uv … et finit par les mots : Kai TO pev éudv ToLovUTOV, ov SE... 
Psellos achève sa lettre en faisant des voeux pour la santé de son ami et en 
souhaitant que le nouveau-né lui procure bonheur et plaisir. Quant à la date de la 
naissance du petit-fils de Psellos, Mme Leroy la plaçait entre les années 1071-73. Si 
nous considérons les événements mentionnés dans notre texte, cette datation est 
intenable. Gautier était en faveur de 1055/56 (v. "Monodie inédite de Michel Psellos 
sur le basileus Andronic Doucas", REB 24 (1966), p. 153-70, ici p. 164). De même 
que Sathas (MB IV, p. CXI, n. 2), il croyait que le petit-fils était né du mariage de la 
fille adoptive de Psellos avec Elpidios Kenchrès. Le patronyme dela famille Psellos 
lui aurait été donné après la séparation de ses parents en août 1056. Cependant, il ne 
s'agissait pas alors de divorce mais d'une rupture de fiançailles. En outre le terminus 
post quem de la lettre S 72 (dans laquelle Psellos faisait part de la naissance du petit- 
fils au César) est de 1060. Ce ne fut qu'après l'avènement de Constantin Doukas en 
décembre 1059 que son frère obtint le titre de César. L'édition des lettres de 
Théophylacte d'Ochrid par Gautier parut en 1986, après la mort de ce dernier. On peut 
trouver ses considérations sur la date de naissance du petit-fils de Psellos aux pages 
74-75 et 114-15. Albert Failler qui s'est chargé de la publication du texte de Gautier, 
assure dans son avant-propos que l'éditeur aurait sans doute apporté plusieurs 
modifications à son commentaire si sa mort n'était pas survenue. Parmi les sujets 
que le défunt aurait réconsiderés figurait la descendance de Psellos. Nous préférons 
1063-65; cette datation cadre avec le cours de la vie du gendre de Psellos et celui de 
Psellos lui-même; sa relation avec le César était alors des plus cordiales. N'oublions 
pas que Théophylacte dans sa lettre, datant d'env. 1090-93, parle du petit-fils de 
Psellos comme d'un veavi as. Pour cette raison même, Gautier doutait de sa datation 
de la lettre de Théophylacte. La difficulté tombe si on place la naissance du petit-fils 
à une date ultérieure (cf Leroy-Molinghen, art. cité, p. 296). L'impératrice, marraine 
de l'enfant, dont parle Psellos dans son "Discours à son petit-fils", n'a pas été Marie 
d'Alanie, comme le pense Mme Leroy, mais Eudocie. 
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côté, beaucoup à récupérer dans nos rapports amicaux. Notre 
amitié doit, en effet, être sans fin, —comme le Bien —, elle doit 
durer au delà de ce que nous nous pouvons imaginer. Je parlerai 
avec vous en détail de ce qu'il nous faut faire quand nous nous 
verrons, Car la charge des enfants du vestarque pèse sur mon 
coeur. Revenez donc au plus tôt comme je vous ai demandé, 
revenez! Quelle joie de nous revoir, mais je ne sais pas si je saurai 
retenir les larmes qui, à ce moment, baignent mes joues. Revenez à 
moi, vous, le seul à me tenir pour hypertimos, je ne sais pas quelle 
autre personne m'a en considération à ce point (...) sauf, il est vrai, 
notre empereur philanthropique, qui, lui aussi, me croit hypertimos 
et m'estime avant tous ...".75 

L'urgence de la présence du destinataire ressort du reste de la 
lettre. La manière dont Psellos insiste sur un entretien en termes 
directs et précis est vraiment unique dans sa correspondance; il 
continue: "Quand pouvez-vous venir? Si c'est ce soir (je vous écris 
pendant qu'il fait encore jour; c'est le 10 mars), ce sera toujours 
trop tard à mon gré. Je supporterai à peine le delai si vous venez 
demain, après-demain ou le jour après. Si vous ne pouvez pas 
venir par voie directe, parce que vous serez obligé de passer par ie 
camp de l'armée, j'en aurai le coeur serré, tant je désire de vous 
voir, d'entendre votre voix et de vous embrasser fermement et sans 
cesse ..., jour après jour, semaine après semaine, mois après mois, 
des années durant, âme excellente, esprit éminent, fidèle et noble, 
gloire de votre maison !"76 


153 KD n° 268, p. 313-14 : 

Kai TIPOE YVuKa kal TIpoet pnka, Lodwuxe ñ pâ Mov UTEP av Thy THY ux 
1) yamnpé ve adedde , OT gov 0 TOU KOUPOTIGAG TOU Od vaTos pe ons aÿeTai THS 
kapdias, DOTTED Sñ Kai Thy Ev axpe Ba ous Sié ppnée. kai el KOS Srabopupn ef vat 
OE à mapáokevóv TE OvTa Thy puxhy Kal TOO! S TE PLELATLLE vov | Kakois . ada TO 
HEV yé yové TE Kal OUK aus 6 ÉOTa. (...) Era oùv å uþoTé pory Niy TO THs KOLVT|S 
dÀi as Kea harov ane Ave, AVTLTIEPLOXG Lev pâ ov 4Xous, éMepya pé Tpou 
duaovel KOU, ws aura TE OO éyu à vn papTupoaL u kal ou dUTLHapTUPAOELS épo. 
GA’ apetpa paor Ta Kaa Kai un reprhapfavé peva TE pari’ EOTW oùv Kal TOU Niv 
Soxovvtos dteipou ameipov TE Kai [LaKpo TE pov. aa Tept TOUTOU OO 
émyueéoTepov OPGEvTL por takéEouai perAer yap por nep TOV Tov BeoTapxou 
Trai wv. 

To ê vuv € XOV ETAVNKE HUY oUTW TPOOTETAYHÉ VOS" é TA VNKE xai pu 
Xai povor (mds à av el TOUL ; :) of05pa apo5pus . oùk oi ôa &é, ei é dé Cw TO THs xapas 
5d kpvov, © 57 Kal vÜv pot TOU aLOV TOY ò paap KaTappei . é TA VKE TPÒS TOV OA 
HOvw vné prov, oùk ot ŝa & ci Kal Guy Tw, Kal TOL ye TOMAS TOU OVTW bner peat 
&Soùs dopuds . adda xa\eTrà Ta Kad paav ol Trapo pia pevot . TQ) youv 
PiravOpw my T peis Baorkei Téws Kal bnéprpoa Kal nep miei otov àó yov  TavTés. 
Ibid., p. 314 : 

' AMG TÔTE é Trav tetas; ei pèr € ÉTÉ PG n (ypadw TÓ ypá ypa NHE pa, éon 

5€ Laprios SékaTos), kal TOUTO Lakpov époi TO SidoTnpa: ei SE Tv aupiov À THY 
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Nous osons interpréter le contenu de cette lettre comme suit : 
Plaçons-nous dans les années postérieures à 1071. Psellos est en 
faveur auprès de Michel VII, son pupille, mais se sent abandonné 
quant au reste. Parmi ses plus grands soucis est l'avenir de ses 


`~ 


petits-enfants, qui, enlevés à leur père, sont à sa charge. Le 
curopalate qui vient de mourir partageait avec lui les devoirs de leur 
éducation. Le destinataire de la lettre est, lui aussi, un ami du 
défunt; Psellos espère qu'il veuille assumer le rôle que l'ami 
commun avait rempli auprès des enfants. 

Qui était le curopalate? On connaît un curopalate nommé 
Iasitès, ami de Psellos et l'un de ses correspondents à cette époque 
(S n° 171, KD n° 6); les lettres ne donnent pas son prénom.” Mais 
il nous semble plus probable qu'il s'agit d'un parent de Malésès. 
La façon dont Psellos parle au destinataire donne l'impression que 
le curopalate, de même que le destinataire, avait des attaches 
personnelles avec les enfants. Le curopalate en question serait 
selon toute probabilité Jean Malésès, le seul autre Malésès de cette 
époque qui nous soit connu et porteur de ce titre. Qu'il fut un 
proche parent de Basile Malésès est presque sûr, le nom ne 
figurant, à ce que nous sachions, nulle part ailleurs dans les 
sources.?8 Le destinataire de la lettre reste quant à lui inconnu. Il a 


é des À Tv pet’ Exeivny, THS Olow Thy avaPoAnpy; ei 5° ovVSE Thv kar’ eUbki av 
npds NGS, ada Tv and Tov oTpaTtoTéSouv tows, dAye.vov Kal Àéyev Kai 
é vue Oat, WS oe TEpLxal vw i Sel v Kai akodoar AaAOUVTOS Kai TOAAG Kal TOMAd KIS 
TepiTTuEaobat kai Tacav nué par Kai € Bond Sas TOAAGS Kal pvas Tet ous Kal &t’ 
Oduy TÖV, & kaion uxt, BEATLOV ho, ebyeveoTd TH Tpoal pects, Tod yévovs 
TO kaŭúxnpa. 

TT Ce lasitès figure également dans une lettre adressée à Eustrate Choirosphaktès, 
éd. Gautier n° 25, dans "Quelques lettres de Psellos inédites ou déjà éditées”, REB 44 
(1986), p. 111-197, ici p. 175-78. 

8 L'identification de Jean Malésès pose des problèmes. Nous avons déjà remarqué 
que le patronyme Malésès est très rare (v. supra, note 41). Un curopalate nommé 
Jean Malésès a été un contemporain de Psellos. Son nom et son titre se trouvent sur 
des sceaux, conservés à Vienne (Münzkabinett) et à Athènes (Musée National (v. W. 
Seibt, Die byantinischen Bleisiegel in Österreich, Vienne 1978, n° 114 et n° 115, 
p. 243-46). Il y a en outre un sceau de Jean Malésès maTpí uos Kai otpatnyós à 
Bucarest et de Jean Malésès towtompdoedSpos à Athènes. Selon V. Laurent tous les 
sceaux mentionnés ont appartenu à une seule personne "proche parent du 
protovestiaire Basile Malésès, le complice malchanceux de Roussel de Bailleul" (v. 
BZ 54(1961), p. 490). Les différents titres se rapporteraient aux différentes phases 
de la carrière de Jean Malésès, contemporain de Psellos. Seibt, par contre, date le 
sceau de Jean Malésès narpikios Kai oTpatnyos de la fin du 10e ou du début du | le 
siècle. Le personnage en question serait le grand-père de Jean Malésès curopalate, ce 
dernier étant en effet identique à Jean Malésès rpwronpoeëpos. Seibt était d'avis que 
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l'air d'avoir été également un parent de Basile Malésès; il s'agit 
sans doute d'un militaire. 


La derniére lettre dans laquelle Psellos parle de sa famille, KD 
n° 214, date, a notre opinion, de plusieurs années aprés la 
précédente. La situation a changé. Psellos n'a plus ses entrées chez 
l'empereur. La lettre est, comme S n° 157, adressée à Constantin, 
neveu du patriarche Michel Cérulaire. Elle a été écrite entre 1074 et 
1080, en mai 1078 nous semble-t-il.’? Psellos remercie son ami du 





le nom Malésès pourrait être dérivé de la localité Malesina; à tort, nous semble-t-il. 
Dans ce cas le nom serait Makeoi vns, nom connu dans la période des Paléologues. 
(Que les Byzantins eux-mémes associaient le patronyme Malésés a la région de Cap 
Malée, est prouvé par une faute de copiste — ou plus exactement par l'introduction 
d'une modification délibérée effectué par celui-ci — dans le manuscrit B de Jean 
Skylitzès Continué : au lieu de BaoiXetos © Makéons Baoikeios ó Makéas [éd. 
Tsolakès, p. 152]). Seibt croit également que Malésès, correspondant de Psellos, 
serait plutôt Jean que Basile, parce que celui-ci ne serait jamais parvenu au haut rang 
de pdyioTpos. Cet argument n'est pas valable (v. infra, appendice). Nul des 
arguments avancés sur l'identité de Jean Malésès s'oppose à la possibilité que le 
curopalate dont parle Psellos a été Jean Malésès, parent de Basile Malésès, tandis 
qu'il n'y a pas de preuve du contraire. 

La date tardive de la lettre KD n° 214 (suscription: cis TOV ém TOV Kpi oewr Kal 
oeBaoTov TOV aveliov TOU TaTpidpxou KUp MixanaA) est attestée dès les premières 
lignes, quand Psellos remarque que l'envoi du poisson exquis réveille chez lui des 
"réminiscences platoniciennes" de présents de poisson que l'oncle de Constantin, le 
patriarche (Michel Cérulaire), lui faisait parvenir autrefois à certaines occasions. Le 
terminus ante quem est 1080 (mort de Constantin). La lettre nous apprend qu'au 
moment de sa rédaction, Constantin et Psellos sont tous les deux bannis de la cour. 
Mais par quel empereur— Michel VII ou Nicéphore Botaneiatès ? Il nous semble peu 
probable que l'empereur en question soit Michel. Constantin fut nommé par lui 
We yas Spouyydptos et oeBaotds. (Pour la carrière de Constantin v. Oikonomidès, 
art. cité, supra note 67, p. 119-20 et Gautier, "La curieuse ascendance de Jean 
Tzetzés", REB 28 (1970), p. 207-220, ici p. 212-16). En 1077 il est toujours en 
fonction (Nicéphore Bryennios. Historia, éd. Gautier, p. 211-13). Resterait 
Nicéphore Botaneiatés. Constantin, écrit Psellos, connaît le bonheur d'avoir dans 
son exil au moins sa femme à ses côtés (comme Adam, chassé du paradis) ; Psellos, 
par contre, doit rester dans la capitale sur ordre de l'empereur; seul et sans les 
consolations de la campagne. Le seul bien qui lui reste est le contact avec "notre 
maîtresse et impératrice". Il est clair que cette impératrice n'est pas Maria, l'épouse 
de Michel VII (et, plus tard, de Nicéphore Botaneiatés), qui, à ce que nous sachions, 
ne l'avait jamais traité de confident, mais Eudocie, qu'il avait toujours révérée et qui 
témoignait de sentiments réciproques a son égard. Elle avait été contrainte de 
prendre l'habit monacalen 1071 mais fut réhabilitée par Nicéphore Botaneiatés en 
avril 1078; il lui accorda le retour dans la capitale. Eudocie se trouvait donc, de 
même que Psellos, à Constantinople, mais en dehors de la cour; situation concordant 
avec celle décrite par Psellos dans sa lettre. La description du printemps, jointe aux 
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poisson délicieux qu'il lui a envoyé de ses terres en dehors de la 
ville. Le présent le console un peu des chagrins qu'il éprouve à ce 
moment. Psellos décrit tout au long les aménités de la vie à la 
campagne en cette saison (c'est le printemps). Cependant, il envie 
son ami surtout à cause de son bonheur familial. Constantin est 
entouré par sa femme et ses enfants; toute une bande d'enfants, les 
plus jeunes nés de son second marriage. Quand Psellos fait la 
comparaison avec sa solitude, il se sent très triste: "Comparé a 
votre bonheur, l'extraction de la côte a porté peu de fruits dans 
mon cas. Il m'est impossible de m'abandonner aux joies qui ont 
resulté de cette opération. Ce que je sais de ceux qui m'étaient 
chers, c'est le lieu de sépulture de l'une [sa fille], tandis que je sais 
presque rien de l'autre, qui, dans un certain sens, est également 
enterrée [sa femme, qui s'est retirée dans un couvent après la mort 
de sa fille]. Quant aux autres qui formaient le choeur autour de 
moi, je ne m'aperçois pas de leur vie et je ne me tourmenterai pas à 
me dire qu'ils sont morts".80 

De cette plainte nous concluons que la fille adoptive de Psellos 
s'est décidée, après quelque temps, à suivre son époux dans l'exil, 
en emmenant ses enfants. Nous ignorons quand et dans quelles 
circonstances Psellos est mort.8! Ses possessions ne sont pas 
dévolues à sa famille. Environ dix ans plus tard, un homme 
sombrant dans la misère fait sa réapparition dans la lettre de 
Théophylacte d'Ochrid, point de départ de notre récit. C'est le 
petit-fils de Psellos; Psellos qui n'a pas réussi à se perpétuer dans 
sa postérité, mais qui s'est assuré une réputation bien autrement 
durable par ses oeuvres. 


circonstances que nous venons d'indiquer, permettent de dater la lettre d'avril/mai 
1078. 
80 KD n° 214, p. 255-56 : 
| é yù S€ Tapa ovpTavta TaTa Kai párty aon pnua thy TAEUpd L' ov ‘yap 
EXW Tpudav Em TH TuNpati. THY 8 diATATWY TO pèv ola, OL YS KaTOpWwpUKTAL, 
TÒ 8 ovdév é AaTrov kaTopupuyué vov pLKpOU Seiv Kal nyvOnKa. AOLTIOS oÙv mep E PE 
XOpds, WY oUTE (WyTw aioðávopaı ovT’ dnoðavóvrwv eiteiv audoopa. Pour 
l'expression ó mepi éuë xopds cf. le commentaire de Psellos aux oracles Chaldaiques 
(Michaelis Pselli Philosophica Minora, éd. D.J. O'Meara, Leipzig 1989, cl, p. 
138). Traduction d' E. des Places : "Le paradis chaldaique, c'est tout le choeur des 
uissances divines autour du Père ..." (Oracles Chaldaiques, Paris 1971, p. 176. 

A notre avis, Psellos était encore en vie à l'avènement d'Alexis Comnène, v. 

supra, note 65. 
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APPENDICE : La lettre KD n° 55. 


Pour des raisons diverses, cette lettre exige 4 notre avis un commentaire qui 
dépasse de loin l'étendue d'une note explicative. Du reste, nous sommes 
persuadée que la texte de la lettre offre en soi assez de problèmes pour souhaiter 
une reproduction intégrale de l'original. Que le lecteur veuille donc excuser 
notre décision de placer ici en appendice ce qui se réfère aux pages 132-33 (note 
41) et 140-42 de notre article. 


Ovx WS aTohoyrjcaoBat Oot, a Be APE [kat] mepinoënre, TV € MOTO- 
ANY éTmoncáuny TÒS oé, GMA’ WOTE pE XaptevTt oaoëat Kai Bpaxu TL 
meper âa TpÔs TOV Kd AALOTOV TWV ot Awy Kal OLKELOTaTOV. ov Se 
WOTTED é LOU É TUTEL vavTos THY KaTnyopiav Kal Beppo Te pov TH karapopå 
xpnoape vou OUTWS E TLLENE OTEPOV aTokeÀ6 ynoaL. EW) KELS OUV LOL OKLaLA- 
xev GVayYLWWOKOVTL THY ETLOTOANY Kal S&KaoTLKOV pev el dSwrdoToLEiv 
Bñua, koty S tov Mivw kadi červ ÈK unxavÎs. à`’ oÙBei s gou, 
Be ATLOTE, KATHYOPNKEY, adr’ EYW TE TP TOS Su’ euvdnuou yAwT™s dyw Ta 
od, Kal pol TAVTES Cue TOVTAL TÔS épñs é Enprnué vor puvis. Ti 6’, on 
kal HunpoveveLs ÉHOÙ, TO) Ypdppatl cou mpooTé Betkas; ap ouv Kal 
Suvýon apvnovetv; ov Toi vuv Gauaortov, adda TovvavTiov, Et ou Meny 
éhdpBaves. Tov &é ye Beotdpxny mpoceküynoa pèv ovSapis, iva uù ów 
mai Çev ñ Samai gev aÙùTóv, kaTedt Anoa &€ , OTL ToLavUTHS TETÚXNKAS tap’ 
npiv UroÂnbews. ov S€, 6 n LE v alTdbev Spx) ns, cisci ns av autos: piuas 
ôt évraôa Tepi OauToÙ yevvaiws TEPLNXELS. El pev oùv ETÀ THS 


Kpel TTOVOS dnuns Kal TO Bada vmov OTaTA puy TAnpots, UTE PEUYE ™S 
é mvol as: el S€ OatTEpov Tapa Bá Tepov ExoLsS, yrl, WS Adyos Epyou ok. 


N. Duyé traduisait les lignes 14-18 ainsi : "Je ne dis pas que je me prosterne 
devant le vestarque que tu es devenu; j'aurais l'air de me moquer de toi. Par 
contre, je t'embrasse chaleureusement pour cette haute distinction” (art. cité, p. 
174). Selon Kazhdan et Ljubarskij (art. cité, p. 220), ce passage ne veut pas 
dire que Malésés a été honoré du titre de vestarque. Ils rejettent la traduction de 
N. Duyé, en lui substituant la traduction suivante : "Je n'ai jamais prosterné 
devant le vestarque pour ne pas sembler de me moquer de lui. Mais tout de 
même je l'ai embrassé, parce que tu a reçu un grand support de nous (deux)". 
Cet embrouillamini veut dire, selon eux, que le correspondant de Psellos, aidé 
par Psellos et un vestarque anonyme, a été promu à quelque dignité de moindre 
importance; en l'embrassant, Psellos a remercié le vestarque anonyme de son 
soutien. Selon Kazhdan et Ljubarskij uTdOAnbis ne signifie pas “distinction”, 
mais dans ce cas spécial “support” (mot utilisé dans le sens de "soutien"). Une 
rectification est de rigueur. L'expéditeur de la lettre se met à la place du 
destinataire, qui lit la lettre plus tard qu'elle n'a été écrite. Selon un usage 
courant de l'épistolographie byzantine l'aoriste est dans ce cas employé. Il faut 
le traduire dans nos langues modernes par le présent. Autre erreur: la 
construction de la phrase Tov &é ye BeoTäpxnv npooekúvnoa uëv ovôapðs 
. KatediAnoa &€,... indique que ia personne embrassée par Psellos est la 
même personne devant laquelle il ne veut pas se prosterner, c'est à dire le 
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destinataire. Tertio: Tapa suivi du datif veut toujours dire "auprès" ou "chez". 
La traduction de Kazhdan et Ljubarskij exigerait un génitif ("de la part de"). Et 
pour finir: est-ce que UTOATpLS peut jamais signifier "soutien" ? "Opinion" ou 
"réputation" correspondent à la signification fondamentale et c'est ainsi, selon 
l'usage classique, que le mot est normalement employé par Psellos; les autres 
significations du mot dans son oeuvre sont à mettre toujours en relation avec le 
sens propre de "conception" (S n° 11, p. 245, KD n° 92, p. 120, 
Chronographie, Théodora VI, éd. Renauld, t. II, p. 74). Quand Psellos veut dire 
“soutien” il emploie le mot avriAnmbis (KD n° 69, p. 103, S n° 134, p. 378). 


x 


La relation entre les titres de vestarque et de magistros, tous les deux 
portés par Malésès si l'on se réfère à la correspondance de Psellos, exige une 
explication. Lequel des deux titres était le plus élevé ? Il ne nous semble pas du 
tout évident que certains byzantinistes ont eu raison d'avoir accordé au titre de 
magistros tout court une place supérieure. Un grand nombre de sceaux montre 
que les titres de vestès et de vestarque accompagnaient très souvent le titre & 
magistros. Evidemment ils marquaient un degré spécifique dans la hiérarchie. Si 
le titre de vestarque, évidemment plus élevé que celui de vestès, était inférieur à 
celui de magistros, pourquoi alors employer le titre magistros vestès ? (Comme 
l'ont fait Nicolas Sklèros, v. Laurent, Corpus des sceaux de l'empire byzantin, 
t.II, n° 252, p. 121; Nicéphore Batatzès, v. W. Seibt, Die byzantinischen 
Bleisiegel in Österreich, n° 112, p. 243, et Isaac Comnène, v. G. Zacos, 
Byzantine Lead Seals, n° 2680, p. 1453/54). Notons que Michel Attaleiatès a 
porté également les titres combinés de magistros et de vestès (v. la suscription 
de l'oraison dédicative de son Histoire. A. Pertusi dans JÖBG 7 (1958), p. 63). 
D'autres dignitaires, promus vestarques, se qualifient de magistros vestarque; 
Nicéphore Botaneiatès, promu vestarque, se qualifie de magistros vestès 
vestarque; d'autres encore ne retiennent que le titre de magistros (ainsi un autre 
sceau du même Nicolas Sklèros, v. Laurent, ibid., n° 251). Voir encore N. 
Oikonomidès, Les listes de préséance byzantines des IX et X siècles, Paris 
1972, p. 263, 294. 

Et Psellos lui-même ? Nulle part dans son oeuvre il se désigne magistros. 
Vestès vers 1052, il fut promu vestarque vers 1053/54, proedros en 1057, 
protoproedros dans les années 60, et hypertimos plus tard. Si Psellos a été 
magistros, il a été, à notre avis, magistros vestès et magistros vestarque. Le 
même vaut pour son ami Constantin Doukas, le futur empereur. Qualifié de 
vestarque en 1057 (Attaleiatès, p. 56), il fut promu, la même année, proedros, 
comme Psellos, par Isaac Comnène. 

La correspondance de Psellos nous donne la même impression. Il n'y a pas 
une grande différence entre les trois titres magistros, vestès et vestarque. 
Plusieurs juges de thème portent le titre de magistros, quelques autres celui de 
vestarque. Une lettre de Psellos au magistros Pothos, juge de la Thrace et de la 
Macédoine (et fils de Constantin Xiphilinos) date d'une époque où le juge était 
récemment entré en fonction (KD n° 220). Dans d'autres lettres Psellos appelle 
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Pothos vestarque (S n° 204). Mais il y a plus. Nous savons avec certitude que 
Psellos considérait le titre de magistros comme de moindre importance. Ses 
lettres S n° 97 et S n° 98, dirigées respectivement au magistros Michel et au 
vestés Michel, concernent la méme personne et portent sur le méme sujet: le 
désir de Michel de renoncer à sa charge et de se retirer dans un couvent. Les 
lettres S n° 97 et n° 98 constituent avec S n° 99 un ensemble. La lettre S n° 
99, datant d'après son entrée dans la vie monacale, est adressée à une tierce 
personne et concerne une supplique en faveur de Michel qui cette fois est 
désigné: 0 motè BéoTns (p. 342). Quelle est la conclusion à tirer pour notre 
sujet ? A notre avis, Malésés a été magistros vestés avant d'être promu 
(magistros) vestarque. Le titre de magistros n'exclut pas celui de vestarque ni 
vice versa. 
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UN FRAGMENT D'UNE NOUVELLE VIE DE SAINT 
THEODORE STOUDITE, VIE D (BHG 1755f)* 


TATIANA MATANTSEVA / PARIS 


A Claire et Franklin Picard 
en reconnaissance de leur soutien 


L'hagiographie de S. Théodore Stoudite compte une douzaine 
d'entrées!, ce qui constitue un témoignage, entre bien d'autres, de 
l'importance qu'a eue ce grand réformateur du monachisme dans 
l'histoire byzantine. 

Cette littérature considérable n'a pas encore été publiée dans 
son intégralité; le présent travail vise à remplir une de ces lacunes, 
en éditant un fragment d'une Vie de Théodore Stoudite inconnue 
jusqu'à présent, que nous avons étudié au cours de notre enquête 
sur la biographie de ce saint. 

Pour distinguer ce texte des trois autres Vies connues depuis 
longtemps, Vies A, B et C, nous croyons utile de lui assigner le 
sigle D. 

Il est important de préciser à ce propos que ce sigle D a été déjà 
attribué par G. FATOUROS à une oeuvre qu'il considère comme 
une nouvelle Vie de Théodore, distincte des Vies A, B et C, 
contenue dans le Monac. gr. 4672. Mais ce jugement n'est pas 
fondé: le texte en question représente en fait une simple rédaction 
ou recension de la Vie A déjà connue, comme on peut déjà s'en 
assurer à partir de l'analyse de ce texte faite par V. LATISEV qui a 
identifié cette Vie du Monacensis3. Nous y constatons qu'elle 
diffère de la Vie A seulement par des variantes de copistes, par la 
partie médiane qui constitue un abrégé du morceau correspondant 





Je tiens à remercier le Graduiertenkolleg de l'Université de Hambourg, qui m'a 
accordé une bourse grâce à laquelle j'ai pu avancer ma thèse de doctorat dont fait 
partie le présent article, ainsi que le très Révérend Père Joseph Paramelle, aimé et 
admiré de tous, qui s'est donné de la peine pour améliorer mon français. 

BHG 1754-1759m, p.279-281. 

G. FATOUROS, éd., Theodori Studitae epistulae I, Berlin 1992, p. 3*, n. 4. 

“Zitie prep. Theodora Stoudita v miunhenskoj rukopisi n° 467" (Vie de saint 
Théodore Stoudite dans le manuscrit de Munich n° 467), VV 21 (1914), p. 222-254. 
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de la Vie A (§30-75) et par l'insertion d'un fragment d'une Vie 
d'Hilarion de Dalmatos, où il est question d'Hilarion jardinier 
apprenant par une vision la mort de Théodore‘. Il est caractéristique 
à ce sujet que LatiSev présente cette rédaction comme un témoin de 
valeur pour l'établissement du texte de VTSA5, comme le prouve 
sa collation de ces deux textes®: encore un détail qui ne permet pas 
de considérer la Vie du Monacensis comme une oeuvre 
indépendante de la Vie A. Dans ces conditions, il est logique de 
désigner la Vie du Monacensis par le méme sigle que la Vie A, en 
différenciant les deux piéces par un exposant, Vies A! et A2. Cela 
fait, le sigle D est encore vacant et nous l'attribuons au texte que 
nous présentons ci-dessous. 


TRADITION MANUSCRITE 
Témoin 


Le témoin qui nous a transmis ce fragment de la Vie D 
constitue le dernier folio d'un manuscrit de la Bibliothèque 
Vaticane (Chisianus R VII 50 (gr. 41); ménologe métaphrastique 
mai-août; parch.; s. XI; iv+196 fol.; 31, 4x25 cm; 2 col., 30 1.)’. 

Ce folio 196 apparaît comme un élément étranger par rapport 
au reste du manuscrit: le texte qu'il contient concerne le saint 


4 Le texte de ce fragment est publié ib., p. 252-253; cette Vie d'Hilarion n'est 
pas la même qui est enregistrée par les Bollandistes sous BHG 2177, comme nous 
avons pu le constater, ayant déchiffré le texte de cette Vie sur le manuscrit 
palimpseste Vat. gr. 980, qui la conserve (v. notre publication "La Vie d'Hilarion 
higoumène de Dalmatos par Sabas" (BHG 2177). Données chronologiques et topo- 
graphiques. Rapport avec la notice du Synaxaire", Rivista di studi bizantini e neo- 
ellenici 30 (1993), p. 17-29). 

Ib., p.224-225. 

6 Ib. p.226-253. Notons également que FATOUROS est dans l'erreur, en 
affirmant que cette "Vie D" n'a pas été enregistrée par les Bollandistes; en fait, ce 
texte est mentionné dans la notice complémentaire pour la Vie A (BHG 1755), où il 
figure, à juste titre, sous la désignation "variae lectiones". 

P. FRANCHI DE' CAVALIERI, Codices graeci Chisiani et Borgiani, Rome 
1927, p. 84-85; A. EHRHARD, Überlieferung und Bestand der hagiographischen 
und homiletischen Literatur der griechischen Kirche von den Anfängen bis zum Ende 
des 16. Jahrhunderts Il, Leipzig 1943, p. 627, n. 2; la bibliographie de ce manuscrit 
dans P. CANART, V. PERL Sussidi bibliografici per i manoscritti greci della 
Biblioteca Vaticana, p. 177; M. BUONOCORE, Bibliografia dei fondi manoscritti 
della Biblioteca Vaticana (1968-1980) I, Vatican 1986, p. 343. 
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célébré au mois de novembre, et, mutilé du début et de la fin, il 
date de deux siécles plus tard. Notre folio est donc une simple 
feuille de garde, un rescapé, et c'est le hasard qui l'a fait parvenir 
jusqu'à nous. 

L'écriture de notre témoin date du XIIIe s. et rentre dans la 
catégorie des "écritures érudites"®. 

Le type de réglure est singulier pour un manuscrit grec: sa 
formule, 7242 atx selon la codification Leroy, est proche du type 
J, mais les trois lignes serrés dans la marge extérieure, à la place 
des lignes de justification, sont un phénomène non enregistré dans 
le corpus de J. Leroy’. 

La surface écrite représente une colonne de 24 lignes qui 
n'occupe que la moitié des deux faces du folio, intérieure au recto 
et extérieure au verso. 

Une note de possesseur figure dans la marge inférieure du 
verso, la méme se lit déja au f. 195v, qui fait partie du corps du 
codex; toutes les deux, imitant l'écriture du treizième sièclel0, sont 
du quatorziéme!!. Ces notes attestent qu'au XIVe s. le manuscrit 
appartenait au monastère du Prodrome de Pétra à Constantinople, 
la première ayant été tracée au moment de l'enregistrement de ce 
codex, la deuxième, lors de sa reliure. Pour en finir avec la 
description de notre rescapé, signalons encore un détail qui ne 
figure pas dans le catalogue de Franchi de’ Cavalieri: ce folio est un 
palimpseste dont le parchemin a été soigneusement lavé, du texte 
primitif on lit seulement, avec le secours de la lampe de Wood, 
quelques lettres isolées. 


8 AU jugement de Mgr P. Canart. 

Répertoire de réglures dans les manuscrits grecs sur parchemin, Tumhout 1995. 
Présenté à D. Muzerelle, spécialiste en codicologie latine, que nous remercions 
vivement d'y avoir prêté attention, le schéma de réglure de notre folio ne trouve pas 
d'exemple équivalent parmi les codices latins; notons pourtant que pour M. 
Muzerelle notre rescapé évoque l'Italie. 

10 H, KAKOULIDI, "H BiBaoëten Tis Movñs MpoSpépou-Métpas oTûv 
Kwvoravrivoturokn", Hellenika 21 (1968), p. 9, 33. 

Décrites et citées par FRANCHI DE' CAVALIERI, p. 85 et par EHRHARD, ib.; 
nous considérons comme un lapsus l'observation de ce dernier que la note sur le f. 
196v est plus ancienne que celle sur le f. 195v. 
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Manuscrit bilingue 


La disposition singulière du texte, à savoir la seconde colonne 
de chaque face laissée vide, demande quelques éclaircissements. 

Le texte grec des deux faces constituant une unité sans solution 
de continuité, il est clair que la moitié droite était destinée à un texte 
distinct du nôtre. Une telle disposition du texte est typique pour les 
codices bilingues gréco-latins, qui présentent le texte grec dans une 
colonne et la traduction latine dans l'autre!2, et il est logique d'en 
conclure, puisque c'est la seule explication possible, que le texte 
pour lequel a été réservée la surface libre de droite dans notre 
parchemin aurait constitué la traduction latine du texte grec. 

Par ailleurs, notre interprétation de la deuxième colonne vide 
est confirmée par d'autres éléments. La date de notre fragment 
tombe dans la période où les manuscrits bilingues étaient 
fréquents!3; il faut se rappeler aussi que c'est l'époque de la 
domination latine à Constantinople et qu'à ce moment justement le 
monastère de Pétra se trouvait aux mains des Croisés!4. 


TEXTE 


(Chigi R VII 50, f.196) ... pevos dtroxapels mapà tod nmarpès ws elpntra 
TlAdtwvos kal TQ Tv tepéwy déuipate kata ye Karpdv Tdv npoońkovta 
ruunbeis. Avépevev olw 6 paxdptos Tatip Auôv perà Tis éxetoe Bavpaortiis 
ovvodtas péxpt xpóvwv ikavðv, ovè TS €&w brlooodias ôMywpõv Kai 
5 TavtTnv drootépywy ws ptontiy, AG TÒ KaAALOTOV Tats Tapa Tod 
tatpdos IIAdtwvos, dtrocddou lav Tuyxdvovtos, dnmnvOifeto Kal Tais 


12 Voir par exemple de nombreuses reproductions qui accompagnent l'étude de G. 
DE GREGORIO, "Per uno studio della culture scritta a Creta sotto il dominio 
veneziano: i codici greco-latini del secolo XIV", Scrittura e Civilita 17 (1993), p. 
103-201; à remarquer surtout la planche 28 (Patm. 413), f. I où le texte grec, à la 
différence d'autres parties du manuscrit, n'est pas accompagné par la traduction 
latine. 

13 Le problème des manuscrits bilingues reste encore un domaine peu étudié et 
nous nous référons, à titre d'exemple, à l'article de DE GREGORIO cité ci-dessus, où 
il est montré que la période où se situent les documents bilingues en Crète est celle 
des XIlle-XVe siècles (p. 112-115); quant à l'ouvrage qui donne une vue d'ensemble 
sur les rapports latino-grecs au Moyen Age, (W. BERSCHIN, Griechisch-lateini- 
sches Mittelalter. Von Hieronymus zu Nikolaus von Kues, Bern 1980, cité d'après la 
traduction italienne, Medioevo greco-latino da Gerolamo a Niccolò Cusano, Naples 
1989), il ne soulève pas ce problème, en dehors des manuscrits de la Bible. 

14 R. JANIN, La géographie ecclésiastique de l'empire byzantin, |. Le Siège de 
Constantinople et le patriarcat oecuménique, 3. Les églises et monastères, Paris 
1969, p. 422. 
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BaorkKkais aÿhaîs, ôTe kal xpeia TovTous éxdrcce, TPOGEPXOPEVOS, Yvuiprpos 
Gv Tots dou kal ém peyarodvig kal dywwotvy Bauudoros. “"EvOev Tor kal 6 
Tathp uv TAdtwv, EnAwTAs dv tis dpwprtou hav Tv xportavdv 
10 mioteus 4kpiBéoTaros, kal A€ovta, Tov Tod Svouvüpou viòv kal Onpróvvpov 
Tov ék Tis Xa{dpas, oùk Edknyev ékéyxwv kal dvatpétwv Tv pvoapdav 
attod atpeow, SoypatiCwy ékeusépy TH Tapaotrpatt Tàs ayias elkévas 
TULGY WS TOD TPWTOTUTIOU épotwpa. os oðv 6 Aéwv édeyx6pevos Tapa Tod 
tatpdos kal (f. 196v) un dé€pwy Tov EXeyxov, Tov TaTépa TH TOD ZrouSiou 
15 tepdprov éBero Tijs lias moins Tod ZakkouBiovos éEopioas, év À Kal ó 
rnaTp Auôv Beddwpos tapaBdAdAwy ék TS Tod Zaxkoublovos tdv dotov 
ÉTEOKÉTTETO, TOLLaLvWY Tals oupBovrais Tals alTod Thy éxetoe Toipvny Kal 
Svevduvwv pds TÀ KaAALOTA xpóvov ob>xl ouxvôv. Meta ydp Tuva Kaipdv Tov 
Aéovtos TekeuTroavTos Kal Thy puxi aloxloty Bavdéry éxprtavtos kal 
20 Kwvotavtivou kal Elptns Tñs abroù pntpds tis Baoueias énerinppévov, 
énavñàðe Ti Tis AvyovoTns kekevoer TIPdS Thy Lôlav pouty, xalpwv Tots 
TEKVoLS ånoðoðels xaipouor kal rap’ attots dv péxpis Av ó Kwvotavtivos 
év xataotdoe. étTuyxavev.’ Ad’ où yap pds Thy unrépa Elpñunv Katupx- 
oato kal TavTnv puplots Sewots trepreBare kal Thy Lôlav yauerñv Mapiav 
25 n68w GeoSutns xovBixovidp dredSlwtev droxeipas, Stavéotn ó oros Kal 
ouvexüs Eéyxwv TS Tapavopias Tov HAlOLov Kal doeBr óvopálwv ovk 
éAnyev, ånooxioas peta kal éTépuv otk ddrAlywv povaxdy, obs peta Tod 


TaTpÙs 0 ... 
Traduction 


[Théodore] ... qui avait été tonsuré par son père Platon, comme on l’a dit, 
et honoré, au moment voulu, de la dignité sacerdotale. Notre pére bienheureux 
demeurait assez longtemps dans cette admirable compagnie, sans mépriser la 
philosophie profane, sans la repousser comme une matière haïssable, mais il en 
recueillait pour lui-méme la plus belle fleur de la bouche de son pére Platon, un 
vrai philosophe, et à la cour impériale, où il se rendait quand le besoin les 
appelait, il était connu et admiré de tous pour sa grandeur d'âme et sa sainteté. 

A partir de ce moment, notre père Platon, zélateur rigoureux de notre foi 
chrétienne immaculée, ne cessait de dénoncer ce Léon au nom de fauve, fils de 
[l'empereur] au nom odieux, né d'une mère khazare, et de renverser son hérésie 
abominable, en enseignant avec assurance et en toute liberté à vénérer les 
saintes icônes pour leur ressemblance avec le prototype. 

Ce Léon, dénoncé par le père, ne supportait pas cette dénonciation, et il 
relégua le père au [monastère] de Stoudios, l'ayant exilé loin de son troupeau de 
Sakkoudion. C'est 14 que notre père Théodore se rendait, depuis le monastère de 
Sakkoudion, pour visiter le saint, surveillant ce troupeau [de Sakkoudion] selon 
ses instructions et le dirigeant vers le mieux, pendant une période assez courte. 

En effet, quelque temps après, lorsque Léon eut terminé sa vie et craché 
son âme par une mort affreuse et que Constantin et sa mère Irène eurent pris le 
pouvoir, sur l'ordre de l'impératrice [Platon] revint dans son monastère, joyeux, 
rendu à ses enfants joyeux, et il demeura avec eux aussi longtemps que 
Constantin mena une vie réglée. Mais lorsque celui-ci se rebella contre sa mère 
Irène et l'accabla d'outrages sans nombre, lorsque, épris de la chambrière 
Théodote, il rejeta sa propre épouse Marie et la tonsura, le saint se leva, 
dénonça aussitôt l'homme insensé pour son iniquité, il ne cessait de le traiter 


156 BYZANTINISCHE FORSCHUNGEN 


d'impie, se séparant [de l'Eglise] avec d'autres moines assez nombreux; lesquels, 
avec le père … 


COMMENTAIRE DU TEXTE 
Genre et forme 


Le fragment ci-dessus n'a guère attiré l'attention jusqu'à 
présent, sans doute à cause de la manière peu précise dont il a été 
décrit dans les catalogues des Chisiani: "fragmentum hagiographi- 
cum nullius momenti"!5, ou "fragmentum vitae cuiusdam ineditae 
<s. Theodori Studitae>"16. Le texte en question mérite, nous 
semble-t-il, davantage de lumière et nous l'avons soumis à une 
analyse approfondie. 

Notre fragment, bien qu'il ne soit pas très long, présente assez 
d'éléments de style et de contenu, pour le rattacher à un genre 
littéraire: plusieurs développements qui se suivent sur les moines 
Théodore et Platon, dont l'identité est précisée notamment par la 
mention de l'Affaire moechienne et par le nom de leur monastère, 
Saccoudion; les épithètes ou désignations élogieuses qui 
s'appliquent à ces personnages; une phrase, qui est un topos, sur la 
formation de Théodore, — tout cela nous indique qu'il s'agit bien 
d'une oeuvre hagiographique qui porte sur Platon et son neveu 
Théodore Stoudite. 

Les sujets évoqués sont: la tonsure et l'ordination de 
Théodore, sa formation en philosophie profane, l'exil de Platon 
pour son iconodoulie du fait de Léon le Khazare, le gouvernement 
du monastère assuré pendant son exil par Théodore, la 
réhabilitation de Platon par Irène, sa protestation contre l'adultère 
de Constantin VI. 

Etant donné que dans les développements principaux Platon 
apparaît comme le héros, on aurait pu douter que notre texte soit 
une Vie de Théodore; cependant, un détail significatif s'oppose à 
cette interprétation: c'est que le sujet du topos de la formation du 
saint est bien Théodore, et dans les Vies ce topos s'applique 
toujours au héros principal. Que Platon soit au premier plan 
s'explique facilement, vu que notre fragment porte sur le début de 
la carrière de Théodore. 


15  Delehaye dans AB 16 (1897), p. 306. 
16 FRANCHI DE' CAVALIERI, p. 85. 
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On notera d'autre part que l'exposé est présenté de façon 
succincte: seuls les épithètes et membres de phrase dotés d'une 
charge émotionnelle sont admis; sinon, aucun détail qui développe 
des événements relatés. Nous avons donc affaire à un abrégé d'une 
Vie, comparable aux notices du Synaxaire. 

Cet abrégé est affecté d'une bévue de taille: la phrase sur la 
formation de Théodore est déplacée, se trouvant après le récit de la 
tonsure et l'ordination du héros, et il en ressort que c'est au 
monastère que Théodore étudiait la philosophie profane! 


Rapport avec les autres Vies. Datation. 


Le récit comporte des éléments qui le distinguent des autres 
Vies, à savoir: la tonsure et l'ordination de Théodore et son séjour 
à Sakkoudion avant l'avènement d'Iréne et Constantin, la 
confession de l'iconodoulie par Platon sous Léon IV, qui provoque 
sa détention au monastère de Stoudios, le rôle principal tenu par 
Platon dans la première phase de la querelle moechienne. 

Cette dernière information trouve une confirmation dans les 
sources!’, mais les deux premières sont en contradiction avec 
celles-ci. Comme Théodore le dit explicitement, il a reçu l'habit 
monastique après l'avènement d'Irène et son ordination a suivi le 
Concile de 78718; par conséquent, il ne pouvait pas diriger 
Saccoudion pendant l'exil de Platon sous Léon IV. Quant à la 
persécution de Platon par Léon IV, qui aurait constitué un exploit 
de taille dans sa carrière, on n'en trouve ailleurs aucune trace et cela 
met en cause la véracité du récit; en effet, le règne de Léon le 
Khazare est réputé pour l'indulgence du basileus envers les 
iconodoules!9. On remarquera d'ailleurs une autre confusion: c'est 
au monastère de Stoudios que Platon aurait été relégué; 
assurément, cette localisation de son lieu de détention a été inspirée 
à l'auteur, d'une part, par le surnom de son neveu Théodore, 
d'autre part, par la fonction qui est attestée pour ce monastère à 


17 Théophane le Confesseur (éd. DE BOOR, 470-471) et Théodore Stoudite dans 
le discours sur Platon (PG 99, c. 829-833). 

18 Laud. PL, 824B; ep. 38, 75. 

19 Comme ouvrage de référence paru en dernier lieu, v. G. DAGRON, 
"L'iconoclasme et l'établissement de l'orthodoxie" dans Histoire du christianisme 4. 
Evêques, moines et empereurs, Paris 1993, p. 121. 
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partir du Xe siècle: lieu de détention pour les personnalités qui 
dérangeaient les autorités, 

Ces détails qui divergent des Vies connues indiquent sans 
équivoque que notre abrégé représente une Vie distincte de celles- 
ci. 

Quant à la date de notre fragment, nous considérons le Xe s., 
période à partir de laquelle le monastère de Stoudios devient lieu de 
détention, comme son terminus post quem (ce qui est confirmé par 
ailleurs par les anachronismes marquants qui renvoient à une 
époque bien postérieure aux autres Vies de Théodore), et le XIIIe 
siècle, date du manuscrit, comme son terminus ante quem. 


Portée tendancieuse 


Bien que notre morceau ne soit pas assez détaillé et qu'il ait 
l'apparence d'une hagiographie tout à fait banale, il contient un 
élément significatif qui permet de préciser le milieu qui l'a produit. 

Il s'agit du verbe qui figure dans la dernière ligne, employé 
pour décrire la protestation de Platon contre le comportement 
adultère de Constantin VI, anooxi£eiv. Comme le montre un autre 
texte, ce verbe, employé comme intransitif et de façon absolue (ce 
qui est également le cas dans notre fragment), a un sens bien précis 
"rompre avec l'Eglise” et implique un jugement négatif sans 
ambiguïté21. 

Ce détail nous révèle donc que la Vie D est issue du camp des 
adversaires des Stoudites; le fait que les deux personnages sont 
présentés tout au long du texte avec des désignations élogieuses 
sont des lieux communs, relevant des règles du récit hagio- 
graphique, et perdent, pour ainsi dire, leur acception valorisante. 

Nous disposons d'ailleurs du témoignage qu'il existait une 
autre Vie de Théodore, qui le dépeignait également dans des termes 
peu flatteurs. En effet, nous lisons chez un auteur du XIIIe siècle, 
un certain moine Méthode”: ws év TØ Blw avTod [sc. Théodore] 


20 R. JANIN, op. cit., p. 437. 
21 LAMPE cite BAS. Eun. 2. 22 (PG 29, 620C); à noter l'usage de ce terme chez 
Théophane le Confesseur dont l'attitude hostile envers les Stoudites est évidente 
(481, 23-25): TAdtwv ... dnéoxioe Tis Kowwvias Tapaciov tod matpuipxov (470, 
24-25). 

De maigres renseignements sur cet auteur, fournis uniquement par son oeuvre 
"De vitando schismate", sont réunis dans la notice rédigée par A. MAI comme 
préface pour l'édition de cet ouvrage, PG 140, c. 779-780. 
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dvayéypanTai … nol yap ò Tov Biov aŭro? ovyypagäueros 
ouTws’ "Merà TO émraveleiv Tov Belov BEedSwpov kal Tov 
Tatptapxnv Nuxnddpov ék tis éEopias, Tov lrepiv kal 
iAGVELKOV TpôTov aTroppLbdpevos ó BEdSwpos, GAWS LETà 
Tov TaTpiapxou Åv duddpwv, dudoteyos, potatos, Kal 
modais evbnuias Eotede".3 

La portée hostile aux Stoudites de ce texte, dont le contenu est 
comparable a l'épisode présenté dans le § 61 de la Vie B, ressort 
des termes fort péjoratifs dive pts et drAdvetKos; à noter que dans 
la même phrase nous voyons une épithète élogieuse, 8etos, 
appliquée à Théodore, comme elle l'est à des saints d'un grand 
renom! 

Avec ces lignes conservées par Méthode, le fragment que nous 
publions constitue le deuxième exemple d'une hagiographie 
"négative" de Théodore Stoudite, phénomène peu connu et très 
curieux. 

Il est intéressant de noter encore un autre fait qui rapproche les 
deux fragments, à savoir la date de leur circulation attestée par les 
documents qui les ont transmis: la Vie de Théodore connue par 
Méthode surgit dans la période dont date notre folio qui contient ia 
Vie D, et il est très tentant de considérer ce phénomène autrement 
que comme une simple coïncidence. 

De ce milieu du XIIIe siècle hostile aux Stoudites, qui a 
produit la Vie D du glorieux abbé, nous ne connaissons rien. Nous 
supposons seulement que la conjoncture ressemblait au conflit du 
IXe siècle entre les Stoudites et les “Ioannikiites"24 qui a produit, 
entre autres, l'ouvrage qui présente les Stoudites comme "oi 
KaTATTUOTOL Kal LELLONHLÉVOL Tapa TávTwv, OL Bapos T 
KOOLW WS eirTretv yevnOévtes, Ta axdpLoTa KTlopata, Ta TOÙ 
Tovnpov TAdopata"25, Signalons à ce propos qu'au XIlle siècle 
le monastère de Stoudios joue un rôle important dans la vie 
politique de l'empire, ce qui implique inévitablement une rivalité 
de partis dans la lutte pour l'influence politique. 





23 PG 140, c. 793 B. 

24 Sur cette controverse, voir E. von DOBSCHUTZ, "Methodios und die 

Studiten", BZ 18 (1909), p. 41-105. 

26 Vie de Ioannikios par Pierre (BHG 936), AASS Novembris IL. 1, p. 422A. 
Notamment dans la haute administration de l'Eglise constantinopolitaine. 
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Contenu du codex d'origine (disparu) 


Notre folio contenant un fragment d'une Vie, nous ne pouvons 
pour autant conjecturer que le manuscrit dont il faisait partie 
représentait une collection hagiographique??, étant donné que la 
grande majorité des manuscrits bilingues connus jusqu'à présent 
sont des recueils philosophiques ou polémiques et qu'aucune 
collection, à proprement parler hagiographique, copiée de cette 
façon n'a encore été signalée, 

A partir de là et compte tenu de la tradition grecque des Vies de 
notre saint, nous proposons deux hypothèses pour le contenu du 
manuscrit: | 

a) des écrits théologiques, 

b) des oeuvres de Théodore Stoudite, par exemple des Petites 
Catéchèses, précédées par la biographie de l'auteur: dans ce cas on 
pourrait parler, pour utiliser les termes d'Ehrhard, d'une Wissen- 
schaftliche Uberlieferung des textes hagiographiques. 

A noter que ces deux types de collection sont très rares pour la 
transmission des textes hagiographiques: parmi les vingt-trois 
manuscrits de l'époque byzantine contenant les Vies A, B et C de 
Théodore??, seul le Monac. gr. 467% déjà mentionné, un recueil de 
polémique contre les hérésies (Vie A), représente le premier type, 
et les deux témoins, Paris, gr. 1104 et Petrop. Douch. Ak. II. 11, 
qui le font pour le second. 


Théodore Stoudite dans le monde latinophone 


Notre conclusion que le fragment de la Vie D devait être 
accompagné de sa traduction latine suppose que la figure de 


21 A noter que le doctissimus Ehrhard, tout en exprimant son étonnement à 
propos de cette singulière disposition du texte, n'arrivait pas à supposer, pour 
l'expliquer, que la deuxième colonne aurait pu être prévue pour une traduction latine: 
"Seltsamerweise ist nur die 1. und die 4. Spalte dieses Blattes beschrieben. Sie 
bieten aber einen fortlaufenden Text", dit-il (ib.) 

Les Dialogues de Grégoire le Grand (Vindob. Theol. 137) ne rentrent pas dans 
ce cadre, pour deux raisons: 1) c'est une oeuvre hagiographique “d'auteur”, non un 
recucil de récits hagiographiques d'origine variée; 2) c'est un ouvrage latin traduit en 

rec, non l'inverse. 

Selon le fichier des Bollandistes. 

30 |, HARDT, Catalogus codicum manuscriptorum Bibliothecae regiae Bavaricae 
IV, Munich 1810, p. 446-450. 
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Théodore suscitait de l'intérêt dans le milieu latinophone et cela 
nous met devant un autre problème: pourquoi a-t-on voulu traduire 
la Vie de Théodore en latin au Xe s.? 

La piste "hagiographique” vient à l'esprit la première: la 
traduction supposée aurait été effectuée dans le cadre des échanges 
"hagiographiques", à savoir celui des traductions latines de Vies de 
saints écrites en grec et vice versa; ces échanges, comme le donne à 
penser les études consacrées à cette question, jusqu'à présent 
encore très peu nombreuses, étaient assez intenses dans la période 
précédant la séparation des églises?!. Mais nous ne connaissons 
pas de traductions latines des saints grecs contem-porains de 
Théodore, qui constituent pourtant un groupe très important de 
personnages marquants?2, et c'est pourquoi nous laissons de côté 
cette piste. 

C'est donc la figure de Théodore lui-même qui aurait attiré 
l'intérêt du commanditaire de la traduction latine? 

En effet, nous disposons de témoignages indiscutables que 
Théodore était bien connu à Rome de son vivant. Nous savons 
qu'il jouait un rôle important dans la vie des moines grecs à 
Rome; de plus, il était en correspondance avec les Papes auprés 
desquels il cherchait un appui dans ses controverses, avec ses 
adversaires dans l'Affaire Moechienne et avec les iconoclastes*. 

Quant à sa gloire posthume en Occident, nos renseignements 
sont maigres. Nous voyons comment, à la fin du [Xe s., le 
caractérise Anastase le Bibliothécaire, dans la lettre-préface de sa 


31 F, DOLBEAU, "Le rôle des interprètes dans les traductions hagiographiques 
d'Italie du Sud", dans Traduction et traducteurs au Moyen Age, Paris 1989, p. 145- 
162; E. FOLLIERI, "I rapporti fra Bisanzio e l'Occidente nel campo dell’ 
agiografia", dans Proceedings of the XIIIth International Congress of Byzantine 
Studies, Oxford, 5-10 September 1966, Oxford 1967, p. 355-362; ead., "Il culto dei 
santi nell'Italia Greca", dans La Chiesa Greca in Italia dall'VIII al XVI secolo, Padoue 
1972, p. 553-557. 

32 Plusieurs douzaines de ces Vies sont présentées chez I. SEVCENKO, "Hagio- 
graphy of the Iconoclast Period", dans Iconoclasm, p. 113-131. 

3 J.M. SANSTERRE, Les moines grecs et orientaux à Rome aux époques byzan- 
tine et carolingienne (milieu du VIe s. — fin du IXe s.) I-III, Bruxelles 1983, p. 129- 
130; 180-181; C. MANGO, "La culture grecque et l'Occident au VIIe siècle”, / 
problemi dell'Occidente nel secolo VIII = Settimane di Studio del Centro italiano di 
studi sull'alto medioevo XX, Spolète 1973, p. 715-716 = Byzantium and its Image. 
VR Londres, 1984, VI. 

4 v, GRUMEL, "Les relations politico-religieuses entre Byzance et Rome sous 
le règne de Léon V I'Arménien", REB 18 (1960), p. 19-44; J. GILL, "St. Theodore 
the Studite against the Papacy?", Byzantinische Forschungen 1 (1966), p. 115-123. 
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traduction de l'homélie sur l'apôtre Barthélemy par l'abbé Stoudite: 
"Theodorus ... quidam sacerdos apud Contantinopolitanam urbem 
... qui non solum fidei constantia verum etiam scientiae gratia et 
signorum polleret virtutibus; duorum imperialium insigniumque 
coenobiorum Studii scilicet et Saccudiorum constitutus est abbas. 
Qui semper apostolicae sedis communione persistens, haereticorum 
naenias et imperatorum vesaniam fidei constantia, etiam tormentis 
affectus, mentis virtute repressit; necnon et sancti Spiritus gratia 
plenus opuscula nonnulla composuit..."35. Anastase qui énumère 
ici tous les aspects essentiels de l'activité de Théodore ne fait 
aucune allusion à une notoriété qu'il aurait eue pour ses lecteurs 
latins; cela laisse supposer que c'est le contenu de l'homélie, la 
carrière de l'apôtre Barthélemy, non la figure de son auteur, qui 
motivait l'entreprise d'Anastase. 

Une autre piste à examiner, c'est une vague de l'intérêt intensif 
des Occidentaux pour le monde byzantin, éveillé après la quatrième 
Croisade (1204)36, manifesté en partie par l'activité des missions 
latines en Orient?’. A ce propos il faut prendre en considération le 
fait que Théodore, grâce à certaines de ses oeuvres entrées dans les 
livres liturgiques, notamment ses canons?8 et les Petites Caté- 
chèses??, est devenu une autorité incontestable de l'église 
byzantine. Et ce n'est pas un hasard si son oeuvre est invoquée 
dans un écrit polémique catholique du XIIe s. qui visait à gagner 
les orthodoxes à la cause du Saint Siège, le Contra graecos de 
Théoctiste, métropolite d'Andrinople#, à noter que le manuscrit qui 
nous l'a conservé est bilingue. 


35 ANASTASE BIBLIOTHECAIRE, Sermo Theodori Studitae de Sancto Bartholo- 
meo Apostolo, éd. U. WESTERBERGH, = (Studia Latina Stockholmiensia 9), 
Stockholm 1963, p. 19-20; PL 129, c. 729C; & noter que cette homélie a été traduite 
quelque temps plus tard pour la deuxième fois, v. A. SIEGMUND, Die Uber- 
lieferung der griechischen christlichen Literatur in der lateinischen Kirche bis zum 
zwôlften Jahrhundert, Munich 1949, p. 258. 
36 W. BERSCHIN, o.c. (n. 13), chapitre XII. 
37 Ib. 318-321; A. DONDAINE, "Contra Graecos. Premiers écrits polémiques 
des dominicains d'Orient", Archivum Fratrum Praedicatorum 21 (1951), p. 320-446. 
38 Cf. E. FOLLIERI, Initia hymnorum ecclesiae graecae V, 1 = Studi e Testi 215, 
Cité du Vatican 1966, p. 267-269. 
39 Les Catéchèses étaient lues à matines, v. A. DMITRIEVSKY, Opisanie 
liturgiceskih rukopisej hraniascihsia v bibliotekah pravosiavnogo vostoka I, Kiev 
1895, p. 512, 516 (le Typicon du monastère de l'Euergétis (XII s.) 

Edité chez A. DONDAINE, o.c. (n. 35), p. 436-40; pour la citation en 
question v. p. 436. 
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Cette piste nous amène à l'hypothèse suivante: la traduction 
latine de la Vie de Théodore aurait été effectuée dans le cadre de 
l'activité des missions "latinophrones". Cette hypothèse s'accorde 
avec la première hypothèse proposée plus haut sur le contenu du 
manuscrit dont faisait partie notre folio, à savoir que ce manuscrit 
aurait représenté un recueil théologique. Dans le même sens, on 
peut invoquer l'époque dont date notre folio, le XIIIe siècle. 

Pour achever notre aperçu sur la renommée de Théodore en 
Occident, nous croyons utile de citer des témoignages "latino- 
phones" du XVIe et du XVIIe siècles. Dans ses Annales 
ecclesiastici, Baronius nous présente Théodore comme une des 
figures positives principales de son époque, au plan ecclésiastique 
aussi bien que politique*!. En revanche, Cave donne de lui une 
image très négative, inspirée peut-être par un document biographi- 
que hostile aux Stoudites, tel que le nôtre“. 


Conclusion 


Le texte que nous avons édité représente un abrégé d'une 
nouvelle Vie de Théodore Stoudite, rédigée entre le Xe et le XIIIe 
siècle, qui nous fournit un autre exemple de l'hagiographie 
"négative" du célèbre abbé, attestée jusque là par un unique 
témoignage. Tel quel, il ne comporte pas d'informations nouvelles, 
mais son importance comme document historique tient aussi au 
manuscrit qui nous l'a conservé: ce folio rescapé témoigne en effet 
d'un certain intérêt pour Théodore Stoudite de la part de l'Occident 
de cette époque. 


41 Annales ecclesiastici denuo excusi et ad nostra usque tempora perducti, Bar-le- 
Duc 1868, t. XII, p. 762-819, t. XIV, p. 820-863. 

Théodore est caractérisé comme "horrendi schismatis autor" ou "vir ad 
foedissimas assentationis artes compositus", Scriptorum ecclesiasticorum historia 
literaria I, Londres 1688, p. 562. 


